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PREFACE

Sanskrit came to be established in Kerala in two phases. In the first
phase it was introduced here, and in the second it became well-established. It
was through the Jainists, and Buddhists that Sanskrit was propagated here in
the first phase. Later it became deeply rooted through the Brahmins who
migrated to Kerala. The Kings and lords of Kerala provided institutional
protection to the growth of Sanskrit tradition. When the Brahmins arrived here,
they promoted Sanskrit up to a certain span of time by establishing
Gurukulas, Pathasalas and assemblies of scholars. It is to be specially noted
that the Sanskrit tradition of Valluvanat, unlike that of other regions of Kerala,
was not something solely possessed by the Brahmins, on the contrary it was
non-Brahminical.

If we go through the great literary works of Valluvanat, it is clear that
from the seventh century the literary world was rich with such branches as
Mahakavyas, S’andes’akévyés, Historical Kavyas, Riipakas, Translations,
Interpretations etc. Sanskrit language and literature had a prominent role in the

formation of the intellectual history of Valluvanat.



Another characteristic feature of the Sanskrit tradition of Valluvanat is
the absence of caste differences. The knowledge acquired by those Avarnas
who were engaged in Ayurveda and Astrology was utilized in a practical
way. Sanskrit culture means not only to handle Sanskrit in one or other way
but to assimilate and apply it in such a way as conforming to the modern social
conditions. The Term Valluvanat shown in the title is used as Valluvanad for
its transliteration purpose in the chapter of the thesis.

Aims and objectives of the Study

Define the historical and social background of Sanskrit tradition in

Valluvanat

e Identify and differentiate varieties and different ways of Sanskrit
tradition in Valluvanat

e Exhibit the contributions of Jaina and Buddha traditions to the sphere of
Sanskrit education.

e To find out how the initiations like Manas, Gurukulas and Pathasalas

did influenced the linguistic and literary tradition of Sanskrit.

Review of Literature

There are some references to Valluvanat in the studies about its history,
topography and Sanskrit tradition. Kéralattilerajavamsangal (The dynasties
of Kerala) Written by Velayudhan Panikkasseri (D C Books, Kottayam, 2012)

1s an important study to be mentioned in this respect. It gives a general history



of Valluvanat. We get a picture of the King of Valluvanatin the Sanskrit
Mahakavya, ‘Keralodayam’ authored by Dr K N Ezhuttacchan (Dept of
Cultural publications, Govt. of Kerala, 1929). Dr S Rajendu’s
Valluvanatcaritram (Madhavam Publication, Perinthalmanna, 2012) is a work
that gives an authentic account of the territory and administrative system of
Valluvanat. ‘Malabar Manual written by William Logan marked out the
boundaries of Valluvanat and recorded the details of the territories that
constituted Valluvanat. E P Bhaskaraguptan’s Desayanam (Samabhavini
Publication, Kadambazhippuram, 2009) mentions the history of Valluvanat.
Aitihyamala by Kottarattil Sankunni, while writing about the legends of
Kerala, also refers to the legends of Valluvanat. ‘The Zamorins of Calicut’
compiled by K V Krishnavariyar, though focused on the Zamorins of
Calicut, gives a detailed account of Valluvakkonatiri and Mamarnka as well.
Kodungallur Kunhikkuttan Tampuran’s book Keralamis the story of Kerala
from its origin to Sar’lkarﬁcﬁrya, in which is stated about the employments and
caste system of Kerala. Keralasahityacaritram compiled by Ullur S
Paramesvara lyer (6™edition, 2005) and Keraliyasamskrtasahityacaritram by
Vatakkumkur Rajaraja Varma ( 2nd edition, 1997) introduce the Sanskrit

scholars of Valluvanat. Keralacaritram jointly written by Raghava Variyar and



Rajan Gurukkal (second part, National Books, Kottayam 2012) gives a general
description of Manas and Gurukulas of Valluvanat. Sanskrit Studies in Kerala
of P K Sankara Narayananis a collection of articles on Gurukulams,
Vedapathasalas and Sabhamathas in Kerala. There are articles about the
manas and Sanskrit scholars of Kerala in the §atapﬁmimé Centenary Souvenir
published by Trippunittura Sanskrit College (1914).

In Samskrta Sahitya Caritram edited by Dr K Kunjunni Raja and M S
Menon (part I and part II, Kerala Sahitya Academy, Trissur, 1991-92) details
of Sanskrit works are available. Attendance registers and minutes book of
Pattambi Central Sanskrit College from 1914 to 1935 were examined and thus
obtained immense information on Pattambi College and Sarasvatodyotini
pathasala. The issues of ‘Vijnanacintamani  from 1914 to 1942 and the
platinum jubilee souvenir of the college have shed light on the social, cultural

and intellectual aspects of Valluvanat. The book ‘Punnas$$eri Neelakantha
Sarma’ written by K P Narayana Pisharoti (Department of Cultural
publications govt. of Kerala 1990) and another book with the same title written
by C P Krsnanilayath (Kerala Sahitya Academy, 1974) give comprehensive

account of Punnas$$eri Gurukulam and Punna$Seri Nambi.



Ayurvedacaritram written by N V Krishankutty Variyar contains details
of the origin and history of Ayurveda and of works in Ayurveda. All India
Ayurveda Directory (Published by Vaidyasarati, Kottayam, 1948, 1949)
furnishes invaluable information about the Ayurveda centers of India. Therein
1s mentioned Peringattutoti Vaidya family of Valluvanat significant in
formations could be collected from the souvenirs of Kottakkal Ayurveda
college from 1945 to 1946 (Kottakkal Ayurvedasala publication). They also
proved helpful in finding out the details of the old students from Valluvanat
area. All the above-mentioned studies are pertaining to the Sanskrit tradition of

Valluvanat. But an authentic book on Valluvanat has not yet been written.
Scope of the study

Notwithstanding the fact that no notable studies have been made on the
Sanskrit tradition of Valluvanat, there were traditional ~ Sastra study centers
and Sanskrit study centers in this province. These centers, most of which are in
oblivion now, had encouraged the study of Sanskrit and $astras. Therefore the
study on the Sanskrit tradition that had once enriched Valluvanat is
significant. The available information on Valluvanat is intertwined with

myriads of stories and legends. This thesis proposes to critically analyze the
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Sanskrit tradition of Valluvanat by means of modern research methodology. It

focuses on a review of the Sanskrit tradition of Valluvanat.

Methodology

Although no serious research studies have been made onValluvanat,
some articles were published in the periodicals from 1920. Written documents
and literary works collected from Valluvanat and old documents in the
custody of government authorities and individuals have been verified for the
purpose. Besides, the writings in periodicals like Bhasaposini, Mathrubhumi,
Malayala Manorama, Vidyavinodini, Unni Nambiitiri , Pirnatrayi, Sahiti
and Marnigalodayam as well as newspapers, Ayurveda magazines, Souvenirs,
Vijnanacintamani Journal, Samabha vini, works on Kerala history,
Interviews, field works, Internet Sanskrit archives etc have been utilized in
preparing this dissertation.

Plan of Thesis

This is the first research treatise on the subject ‘The Sanskrit Traditions
of Valluvanad a Critical Assessment’. It is arranged in Six Chapters.
1. The Valluvanat Dynasty and Sanskrit tradition
2. Manas and Gurukulams inValluvanat .

3. Ayurveda tradition of Valluvanat
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4. The renowned scholars of Valluvanat and their contributions
5. Punnasseri Gurukulam and the movement of renaissance.
6. Conclusion

A study on the Sanskrit tradition of Valluvanat means an enquiry to
know how much did Valluvanat mark itself in history, which is the subject of
the first chapter. TheValluvanat Dynasty and Sanskrit Traditions, It gives a
general account of Valluvanat as a principality, the dynasty, boundaries and
legend. Valluvanat was a famous principality in Kerala. It was through the
Valluva King, Rajasekhara that the land of Valluvanat came to be known in
history. It was a territory ruled by the Dravidas. We see that in the course of
time the Brahmin culture subjugated the Dravida culture. Valluvakkonatiri and
the Zamorin were enemies, as recorded in the historical documents of Malabar.
This chapter also presents the story of how the Zamorin defeated
Valluvakkonatiri by way of deceit.

The second chapter focuses on the Manas and Gurukulams in
Valluvanat. It shows to what extent the language of Sanskrit and sphere of
knowledge were influenced by Kutallurmana, Olappamannamana,
Pazhetattmana, Punnas$erilllam, Pumullimana and Curatt family, which

enriched Valluvanat. This chapter is discusses the courses of study, pattern of
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study, curriculum, syllabus etc followed in these Gurukulams and pathasalas.
Even though there 1s a large number of manas and gurukulams in Valluvanat,
most of them hardly made any contributions to Sanskrit.

The Ayurveda tradition of Valluvanat is the subject matter of the third
chapter. Valluvanat had given birth to several Ayurveda centers that
traditionally undertook the study and treatment of Ayurveda. They proved
themselves to be proficient in various centers of Ayurveda Mezhatttr
Vaidyamatham, Mezhattur Chattannaircikilsakentram, PuliyapattaVaidya
family, Mukkatekkatt Vaidya family, Porutiyil Vaidya family, Peringattutoti
Vaidya family, Mullakkal Vaidya family, Pumulli mana and
Punna$$ericintimanicikitsalayam of gurukulam. The traditional Ayurveda
centers, traditional Vaidyas, the works written by them, medicines and
methods of treatment are discoursed in this chapter.

The fourth chapter is on reputed learned Sanskrit Scholars inValluvanat
and their contributions. It deals with the late scholars and their contributions
and comprehensively analyses a lot of works that belong to the branch of
Sanskrit §astras and literature like, Vyakarana, Sahitya, Stotra, Astrology,

Poetry, Mahakavyas, translations etc.



The fifth chapter, ‘Punna$Seri Gurukulam and the movement of renaissance’

deals with Indian Renaissance and Kerala Renaissance. Punna$$eri Nambi, his
attempts to spread Sanskrit, the extent of role played by his gurukulam in
renaissance etc are discussed. It shows in detail, the role of Punnas$eri Nambi
and his disciples in the movement of Renaissance. It also discusses such

matters as the role of ‘Vijianacintamani’ magazine in Renaissance and to

what extent the National movement and the Movement of Renaissance had
advanced inValluvanat.

The Conclusion, which is the sixth chapter deals with the synopsis of
the matters discussed in the previous chapters as well as the findings of this
research. Then they follow the selected bibliography. The important
documents related to the study of Sanskrit in Valluvanat and interviews with
prominent Sanskrit scholars are included in annexure.

Let me express my sincere thanks to the well-wishers who supported
me to complete this thesis. It was my supervising teacher Dr. M Sathian, who
directed me to get into this topic. I wholeheartedly acknowledge my gratitude
to Dr. M Sathian, Associate Professor of Sanskrit Sahitya, Sree Sankaracharya
University of Sanskrit Kalady. 1 am genuinely grateful to him forgiving me

much freedom to prepare this thesis under his supervision my research work



and His illuminating insight was of great help to me at every stage of the

preparation of my thesis. He always encouraged me with valuable comments

and motivation and his proper guidance helped me alot in accomplishing the

task of preparing the thesis.

I expressing with gratitude towards the Sanskrit Department of Sree

Neelakantha Govt. Sanskrit College, Pattambi and the librarians of the college,

Sri Azhagiri and Sri Shajihan. I express my hearty thanks to Dr. P V Raman

Kutty, Rtd. Principal of Elerittat Govt. College Kasarkode, the former

Principal of SNGS College Pattambi, Dr. Sheela P, and the present Principal

Dr. Jyothiraj. M. and Vice Principal Smt. P.K. Prasanna and Dr. M

Rajalakshmy HoD, Dept. of Sanskrit SNGS college Pattambi. 1 am also

indebted to my friends and colleagues in the Dept. of Sanskrit and other
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Nyaya SNGS College Pattambi, and other family members for their sincere

support Vasu. A



CHAPTER-1
THE VALLUVANAT DYNASTY AND
SANSKRIT TRADITION

The Cultural Milieu of Valluvanat

Valluvanat was a former renowned princely state (local kingdom) in
Kerala. Its capital was Valluvanagara, which is Angatippuram today. The
erstwhile Valluvanat comprised of today’s Taluks namely Perintalmanna,
Mannarkkad and Ottappalam Vidvan Ettan Tampuran as well as some parts
of the Taluks like Ponnani, Tirur and Eranad.' It has been recorded in the
history of Valluvanat at the ancient place stretched from the mountain of
Pantalltir to the sea of Ponnani’ Valluvanat emerged at the end of the rule of
the Perumals. Valluvanatsvaripam constituted of four Kovilakams (palaces)
namely Ayiranazhi, Katannamanna, Mankata and Aripra. Valluvanat
Svartupam was also known as Vellappanattukara, Valluvanat, Vellappanat
and Vallabhanat, and the king of the Svarupam was generally called
Valluvakkonatiri, Cattankota, — Srivallabhan Vellattiri, ~ Ararigodan,

Vallattaracan, Rayirancattan and Ararigottudayan, were their other titles.

1Logan’s Manuals, Appendix- XXI

g, Rajendu, Valluvanatcaritam, Madavam Publication, Perintalmana,2012.



In Keralolpatti authored by Herman Gundert, however, the king is referred to

as Valluvakkonatiri.
Valluvanat Dynasty

Rajasekharan, believed to have lived in the tenth century, is the founder
of this dynasty. In an inscription in Tiruvettiyur Siva temple written in
Ancient script pidgin, (believed to be issued in the twentieth year of the reign

of Krsnadevarayana-IIIL, in C E 940-960), an ancient document on Valluvanat

one can be read fRTSoEEAUTSATINTRATHATIE G-

HHlaqungl@qdlgUl|:Hch|cc|vcw|gamzl3 These are the attributes of

Vallabha, son of the king of Valluvanat  Rajasekharan and the names

‘geerereriuffand ¢ Foof 9-77-?]'{ are associated with this Vallabhan. The name of

this dynasty also appears in the witness-list in Viraraghavapattayam (copper
plates or title deeds of Virarighava), which has caused heated debates in

Kerala history.* Besides that, a king called Naicil Valluvan who belongs to

the Valluvappulaya caste has been mentioned in the work Puranan ar. The

’K.0 Nilakantha SastriSouth Indian Inscriptions, pp.141,181.
*Indian Antiquary, 1929, pp 85-96
SPufana'n ar, pp 137-139



Jewish edict by the Cera King, Bhaskara Ravivarman the First, is one of the

significant documents referring to Valluvanat.

In the copper plate granted to Joseph Rabban by an emperor of Kerala
namely Bhaskara Ravivarman, Rayirancattanis mentioned as the possessor of
Valluvanat dynasty and this is the first authentic document referring to the
king of Valluvanat. The Tari$apalli edict (Tarisapalli $asanam or Tari$apalli
copper plates), which grants some special privileges to the Jews, also includes
as one of the witnesses Rayirancattan’, the owner of the province of Valluva
in Arangottusvaripam. K.N Ezhuttacchan writes in his work Keralodaya that
the right to conduct Mamankambhad long been possessed by Valluvakona'ltiri.6

In the middle ages this dynasty was known as Arafngottusvartipam.
History of Valluvanat

Some historians are of the opinion that the word ‘Valluva’ is derived
from ‘pallava’. They mean that Valluva dynasty descended from Pallava

dynasty. William Logan asserts that ‘valluva’ is just another form of
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‘pallava’. Therefore ‘Valluvanit’ means ‘Pallavanat’.” Valluvanit is a very
ancient dynasty in Kerala. It is the same ‘ Fo792777/7 the province mentioned
in Brgusandesam that later came to be known as ‘Vauuvanﬁ@’.8 There are
references to Valluvanat Azhvarin Parttivapuram edict and Kailasanatha
temple inscriptions in Kaqruppul<k0‘g§a.9 In Unniyaccicaritam, which is said to
be the most ancient of the Campils a reference to Valluvappulli can be seen."
Srikanthe§varam Padmanabha Pillai has stated in ‘Sabdataravali’ that
‘Valluva’ is a title among Pulayas.11 The legend goes that Ceraman Perumal,
the last of the Perumals, divided Kerala into several lands to be distributed
among the feudal lords and he granted the shore of Tirunavaya and adjacent
territories to Valluvakonatiri. It is thence forth that Valluvakonatiri undertook
the patronage of Mamarkam. It is to be inferred from this that Valluvakonatiri
was not under the direct control of Perumal, and that he was granted more
freedom and sovereignty than the other feudal lords.' Valluvanat was an

independent princely state of Kerala in the middle Ages. Glolen, who was the

"Krishna Variyar K.V, Malabar Manual, pp 45

8 g

CEUIEEE R ETIT TR

9Tiruvitamkﬁr Archeological Series- 111, Vol-VI

1OElamkulam Kunjanpillai, Cila Kerala Caritraprasnangal, Part I, pp 19
"'Sreckanthesvara Pillai, Sabdatararvali, NBS, pp 14-21
2 William Logan, Malabar Manual, 1985, pp 256-257



Dutch governor of Cochi, has recorded in his reminiscences (C E 1743) that

Valluvanat was one of the oldest dynasties in Malabar. b
Legend of Valluvanat

There is a legend associated with the temple of Tirumandhamkunnu
Bhagavati, the Kuladevata (Tutelary deity) of Valluvanat, which casts light on
the origin of this dynasty. Mandhamatav, the king of Suryavams$a having
abdicated kingship took to sanyasa and wandered throughout India. When this
great rsi arrived at Angatippuram he was so charmed by its wild beauty and
serenity, that and he began to observe penance there. Lord Siva, pleased in the
penance, appeared and allowed him to ask for anything he desired. The rsi
asked for the largest and most beautiful $ivalinga in the world. Siva found
himself in a dilemma as the most beautiful Sivalinga was possessed by Parvati.
However, Siva somehow managed to secretly take away that Jyotirlinga from
Parvati and handed it over to the rsi, Mandhamatav, Parvati later finding that
the divine linga which she had been worshipping was missing, sent Bhadrakali
and éivaganas (Siva’s attendant demons) to retrieve the Jyotirlinga. Inspite of
her attempts to appease the great rsi, Bhadrakali failed to get back the

Sivaliﬁga. of Bhadrakali’s Bhutaganas (attendant demons) under the

Ppatmanabha Menon, KP History of Kerala, Vol. I, pp 181



leadership of Virabhadra attacked the rsi A§rama (monastery) with weapons.
Rsi’s disciples retaliated by throwing wild fruits at them. Each fruit that fell
upon the §ivagapas became a $ivalinga. The defeated Butaganas ran away. In
the temple there still exists the ritual of throwing wild fruits (‘Attnga’). The
devotees form themselves into two groups in the northern gateway of the
temple and throw Attnga at each other. This, being one of the famous rituals

of this temple, is performed on the first day in the Malayalam month of Tulam.

When the Bhutaganas were beaten on infuriated Bhadrakali appeared
in her terrible form and attempted to forcefully snatch away the Sivaliflga. But
the unrelenting rsi did not part with it. After a matchless tug of war, the
éivaliflga broke into two pieces. The broken idol is still believed to be found in
the sanctorum of the temple. In this idol resides Tirumandhamkunnamma in

her Parabrahma form.
Boundaries of Valluvanat

The ancient Valluvanat was a large princely state. It was surrounded by
the river of Nila (Bharatappuzha) in the south, the hills of Pantallur in the
north, the Arabian Sea aside of Ponnani in the west, and Attappati hill ranges

in the east. The oral tradition also testifies that ancient Valluvanat stretched



from the hills of Pantallir to Ponnani beach." During the invasion Tippu
Malabar in Valluvakonatiri was in possession of Attappati valley and certain
parts of Ottappalam Taluk only. When Tippu attacked Valluvakkonatiri, the
latter took refuge in Travancore. Later when the British freed Malabar from
Tippu the king of Valluvanat signed an agreement with the East India
Company on 30" July 1792." Valluvakkonatiri remained in power until the

Zamorin captured Tirunavaya.

The festival of Valluvanat Mamankam jointly reined in by
Valluvakkonatiri and 16 Svartupas was a very remarkable one. Valluvanat
existed as a mighty kingdom for a long span of 200 years from the beginning
of 13th century to the end of 14" century and later had to surrender to the
Zamorin of Calicut. However, it could remain in power and govern the
territories near its headquarters with the help of suicide squads and thus
continued to pose a challenge to the Zamorins till the 18" century. During the
period of the invasion the Nair soldiers in Valluvanat failed to resist the
organized cavalry of Tippt and so they withdrew. Despite that, the kingdom of
Valluvanat was active even in that period of invasion. During the British

reign, they exercised domination, signing treaties with Valluvakkonatiri and

" S.Rajendu, Valluvanat Caritam, Madavam Publications, Perinthalmanna, 2012, p 16
g, Rajendu, Nedurnganat Caritam, K. SankaranérﬁyananMédavam, Perintalmanna, 2012, pp 47-48



thereby establishing the British legal system, courts, registrar offices etc. It
was from the last Perumal that Valluvakkonatiri had obtained the right to rein
over Valluvanat as well as the title of patron following the decline of the

second Cera Empire in AD 1112.

Mamankam and Valluvakkonatiri

In 1684 Katanchery Nambutiri, a poet in the royal court of the
renowned Zamorin, Bharanitirunal, presented a detailed account of
Mamankam in his Mamankkodharanam Kilippatt the Zamorin he says,
moved in procession on the back of the adorned elephant. In the statement
submitted by the Zamorin to the British Government in 1810 it is said that

Mamankam was celebrated for 28 days in the month of Mikha.'® The title

ofRaksapurusastina (TEATTRTEATH) means the honorable position of the

patron of Mamankam and Valluvakkonatiri continued to be the patron until
the Zamorin took possession of the position. The relation between Valluva
dynasty and the festival of Mamankam is a momentous episode in history.
Tirunavaya on the bank of the river Bharatappuzha is one of the most
prominent Visnu temples in Kerala. This river is also known as Nila, Pratici

and Perar. Mamankam was a festival held once in twelve years at Tirunavaya

'K, V Krishna Variyar, Kerala Mamankam, Appendix, Kerala Society Op. Cit. p 327.



on the banks of the river Bharatappuzha. Kings, men of high position and
Brahmins took part in the fest. Besides, the Arabs, the Parankies, the Chinees,
Marvatis and numerous other merchants could attend it. There are references
to the history of Valluvanat and Mamankam in Bodhamanjari of
Keralodayam by K.N Ezhuttacchan.'” Theists believed that on the
‘Makamnal’ (astrological day) in the month of Makha, the waters of the
Gangas would enter many of the Tirtas (holy waters) of India. Therefore
those patrons who go on pilgrimage and took adip in them were believed to get
blessed and this belief inspired the Mamarnkam. Each ruler would reign over
for twelve years taking turns. The Zamorin came to know about the
Mamankam and its grandeur from a merchant named Koya who had been
there for trade.ngoya made attempts to tempt Valluvakkonatiri with various
kinds of offerings and precious gifts. But the king did not give in. Then the
clever merchant contrived to drag him into a fight with the Zamorin."
Moreover he tried to get the king issued a proclamation to the effect that,

henceforth whoever entered the Nilapatuttara and vanquished the king would

7K . N Ezhuttacchan, Keralodayam, Dept. of cultural publications, Thiruvananthapuram,
Govt. of Kerala 1992.
"®Ibid, Sloka, 52-54.
19573 R o
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have the right to conduct Mamarnkam. Eventually Valluvakkonatiri fell prey to
the plot and issue the proclamation. Consequently he was assassinated by the
men of the Zamorin. Following this, Koya, the business magnate who played
the role of an accomplice in assassinating Valluvakkonatiri by treachery, was
appointed as an advisor to Zamorin.” In fact the grandeur and prowess of
Valluvanat had already caused headache to the Zamorin. Valluvanat forms

today’s district of Palakkad and this treatise deals with the reputed Sanskrit

scholars of the district and their contributions.

Fights with the Zamorin

The Zamorins are the rulers of Netiyiruppu$varipam who wielded
power, with Kozhikode as their headquarters. They constantly made attempts
to expand their kingdom and to have domination over the port of Ponnani,
Bharattappuzha and the territories south of it. Naturally they had to fight with
Valluvanat dynasty too. Confrontations between the king of Valluvanat and
Zamorin were also to capture the status of the patron of Mamarikam and the
right to hold the festival. This patronage had been possessed by

Valluvakkonatiri for a long time and finally the Zamorin achieved the goal.

2K eralodayam, Op.Cit, Slokas 117-118



11

Valluvanat after the formation of Kerala

When the state of Kerala was formed on the first of November 1956,
there were five districts namely Trivandrum, Kollam, Kottayam, Trissur and
Malabar. The district of Malabar was further divided to form the districts of
Palakkad, Kozhikode and Malappuram on 1* January in 1967. Thereupon the
district of Malabar ceased to exist. The district of Malappuram came into being
on 16™ June 1969 with Taluks of Eranad, Nilampur, Perintalmanna, Tirur,
Tirurangati and Ponnani. Thus the Taluk of Valluvanat formed during the
British period which  comprised of the Taluks of Perintalmanna and
Ottappalam as well as some parts of the Taluks of Ponnani, Tirur and Eranad

was no more in existence.

In due course of these developments in history the place called
Valluvanat as an administrative Centre has disappeared. Today Valluvanat
has turned into a mere romantic space remaining only in the imagination of
literary works. As it was very difficult to locate ancient Valluvanat, this
treatise attempts to give an account of the prominent Sanskrit scholars who
were born and brought up in the district of Palakkad and their contributions to

the Sanskrit literature.
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The Tradition

Tradition, in the true sense of the world implies a spontaneous
assimilation of the past in understanding the present.21 It is the sum total of the
rituals and customs commonly shared by the society as a whole and
transmitted through genera‘[ions.22 Apart from the customs, the collection of
stories, myths etc. handed over from generation to generation also constitute
tradition.” Tradition sometimes exists incessantly as a force withstanding the
challenges posed by time. It is tradition that maintains lifestyles and social
values. They are not mere ideas communicated through generations, but direct
forms of social expressions and delineation of social expressions of each

time. In short, tradition is the revelation of existing systems.
Sanskrit Tradition

While attempting to sketch the culture of Valluvanat, the
comprehensive contributions of Sanskrit and Sanskrit tradition should be
examined. Numerous teaching centers, scholars, Manas (homes of Brahmins)

and media did play their roles in the growth and development of Sanskrit

M Defrenue, note su la tradition, cited by Yves Conger O.P, The meaning of tradition, p. 8

2 By the tradition is meant the sum of all the ideas, habits and customs that belong to the people and are
transmitted from the Generation. Morries Ginsberg The Psychology of Society. p. 104.

* Tradition is a body of low,custom, story, and myth transmitted or handed down orally from the
generation to Another—James Drever A Dictionary of Psychology.
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language in Valluvanat. It was in some affluent Namputiri families in
Valluvanat that the Sanskrit tradition was maintained and this was the

situation till nearly 19" century.

The Sanskrit tradition of Valluvanat was different from that of the other
areas in Kerala and this difference can be noted when the popularity of
Sanskrit among the Non-Brahmin sections and the contributions of Valluvanat
in Mimamsa, Ganita, Ayurvéda, Astrology, Sahitya, Vyakarana and other
Sastras are considered. As it is well known, education had been restricted to
the intellectual discourses of the Brahmins (upper class) and Sanskrit
education had been the monopoly of the Brahmins. Despite that, a vast number
of people among the Non-Brahmins like Mannans, Ezhavas and Muslims were
devoted to the learning of Ayurveda and Astrology which were parts of
Sanskrit discourse. Numerous Manas, Nampitiri residences and Ezhava
houses with Sanskrit tradition, Sanskrit learning centers, traditional Ayurveda

centers etc. were highly popular in Valluvanat.

Outstanding among them were, Kutallurmana famous for learning
Sanskrit Vyakarana. PunnasSeriNambi who opened the door for common

people to study Sanskrit and his ‘Sarasvatodyotini pathasala, The
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Putottamana which handed over Sanskrit education over from generation to

generation and founded a Sanskrit pathasala called ‘Balakollasini Samskrta
pathasala’ to disseminate the light of letters among the commons and

Olappamanna Mana which combined together Vedic tradition and Kathakali

deserve special mention.

There were many celebrated Ezhava Vaidyas who upheld their unique
tradition in the field of Ayurveda like the Puliyappatta Ezhava family noted
for eye-treatment and Mukkatakkatt EzhavaVaidya family. Porutiyil Ezhava
Family and Patinettarakandam Ezhava family practiced general medical
treatments. Cattan Nair who treated only children and Mezhattur
Vaidyamatham which specialized in traditional treatment in Astavaidya and
transmitted the knowledge through generations also made remarkable
contributions in Valluvanat. Another Vaidya family to be specially considered
is the Muslim Vaidya family in Peringatuttoti. This family who were known
as Kottaram Vaidyas of Tippu Sultan had a prominent role in propagating
Sanskrit in Valluvanat. In addition to that a large number of Sanskrit works
have been found out from Valluvanat. Therefore, the Valluvanat region has
undoubtedly made a voluble contribution culturally and socially to the Sanskrit

language and Sastra.
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CHAPTER- II

MANAS AND GURUKULAMS IN VALLUVANAT

Contributions of Manas and Gurukulams in Vallauvnat

The gurukulas in Kerala were actually informal universities and
education there in was free of cost. Not only palaces but the ancestral houses
of Namputiri family Illams and Manas also served as the centers of production
and dissemination of knowledge. The royal families of Cochin and the
Zamorin of Calicut took considerable initiative in honoring and patronizing
Sanskrit scholars. The Vakyartasadas conducted in their courts were helpful in
selecting scholars and promoting the Sanskrit language and Sanskrit $astras. It
was in gurukulas that children were taught Sanskrit, Ayurveéda Astrology,
Mimamsa, Vyakarana etc.' The gurukulas of Pantalam, Kotugallur etc shot
up into prominence and fame by way of dependence on royal families. It was
in the study of Vyakarana that Kutallurmana laid special interest. A great
number of works in Vyakarana have been found out from that mana. In an age
characterized by the dominance of casteism, Punnas$eri Nambi was bold

enough to teach letters to the lower caste people by declaring that Sarasvati

'Velayudhan Panikkaséseri, Keralatile Rajavam$amgal, 5" Edition, D.C Books Kottayam, 2012, p 97



16

(goddess of learning) does not stand for untouchability.  The gurukulas of
Vallauvnat invariably opened the doors to welcome all the people who
approached seeking knowledge.

In Kerala, Sanskrit got propagated through °Pallikkiitas’. Palli means
Budhavihara. The schools attached to the palli later came to be called
‘Pallikiitas’. When the viharas ceased to exist in course of time, they were
replaced by gurukulas and along with them existed ‘pathasala’ (learning
centers) attached to temples as another stream of Sanskrit study. In Kerala,
especially in Valluvanat, Budhism had spread and gained prominence before it
came under Brahmin domination. The followers of budhism had run
Pallikkiitas in many parts of Valluvanat. Later when Bhramin domination
was established Vedic study attained importance and Vedic schools and
‘Sabhamathas’ were founded to teach Sanskrit and Veda. Vedic schools for
learning Veda were started in the prominent temples and their precincts in each
locality. But in Sabhamathas $rauta smartha’ education was imparted.
Eighteen Sabhamthas’ are said to have existed in Kerala but no clear-cut
evidence is available to locate them.” Of these Sabhamathas, Bhatta and

Prabhakara Mimamaskas had six each and three each for Vedanta and

2Sankaranarayanan, P.K, Sanskrit studies in KeralaTwentieth Century Scenario, 2017,
p12http://hdl.handle.net/10603/136157


file:///C:/Users/User/Downloads/Sanskrit%20studies%20in%20KeralaTwentieth%20Century%20Scenario
http://hdl.handle.net/10603/136157

17

Vyakarana respectively.Vallauvnat had been the seat of Sanskrit learning long
before the launching of English education in Kerala. The Manas, Illams and
Namputiri residences were great sources of the study and propagation of
Sanskrit.

The well-known manas of Valluvanat

The manas in Vallauvnat were centers of knowledge that contributed
much to the intellectual sphere of Kerala. These manas, the repositories of
different disciplines of §astras as they were, played a leading role in compiling
many Sanskrit works and in the study and propagation of Sanskrit.
Kutallurmana, Olappamannamana, Pazetattu mana, Punnas$$eriillam and
Pumullimana were the exceptional in enriching Vallauvnat educationally.
Hitherto no relevant studies have been made on these gurukulas. This treatise
proposes to make an authentic study on the contributions of these gurukulas to
Sanskrit.

Kutallurmana

Kutallurmana was one of the aristocratic families inValluvanat. This
mana, also known as ‘Nareri,’ is presently situated at NagalasSeri near
Vavannur, six kilometers away from Pattambi in the district of Palakkad.

Kuttamas$eri Narayanan Pisharoti in his book hints that the Namptiri of
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Kutallurmana belonged to the lineage of Mezhattol Agnihotri.3 The following
lines make it clear that the people of Kutallurmana descended from Mezhattol
Agnihotri alias Devadattan and they are considered as belonging to the clan of
Vi$vamitra:
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The Kutallur Namputiri would be named Bhrahmadattan and
Narayanan which are the names of Agnihotri. It is clear from these lines
written by Narayanan Namputiri in his Subhadraharana Mahakavya that
originally Kutalltr mana was situated near YajiieSawaram temple installed by
Agnihotri on the bank of Bharathappuzha near Trittala.

It is clearly stated that the author of the book was the son of
Bhrahmadattan Namptiri who, descending from Vi§vamitragotra, was highly

moral, virtuous and well-versed in poetry. It is also stated that he had two

*Kuttama$éery Narayanan Piéaroti M A, Kitallir Kritikal, Mathrubhumi, April 1962, p 16
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gurus called Jatavedvan and Astamurti; and also that he had two brothers
namely Raman and Udayan through whom he achieved fame. The book also
mentions  that the mana was situated on the banks of Bharathappuzha.
However, no any traces of this mana remains today in the locality. By eighth
century they shifted from their original dwelling place YajieSwaram temple
premises near Trittadla, to Narerimana at Nagala$sri near Vavanur.
Nilakanthan Nampttiri of Kutallirmana wrote an interpretation entitled

Vivarana to Sankaracarya’s Visnusahasranamam compiled in eighth century,

in which the former refers to Nareri mana as ‘Nagasarni’:
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Nagasreni: or Nagalasreni is the sanskritized form of Nareri. Another name of

Kiitalllirmana is Sangamagrimam. Nilakanthan Nampttiri who lived in the
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first quarter of ninth century mentions Sangamagramam’ in the prologue to his

play titled ‘Kamalinikalahamsam’
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He also advises a student who came to Kotunnllur gurukulam to learn

Vyakarana, that he only needs to go to Sangamagramam’ (Kttallurmana) and

- 4
learn Kaumudi for five years.
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Kutallurgurukula

In Kerala Kutallurmana was a famous gurukula for learning the

Vyakarana$astra.” K. Vasudeva Missat in his article ‘KTtallr gurukulam’,

has remarked that in the documents kept in the Kutallur mana it is indicated
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*Dhamodhara PisharotiD, Randu Vyakarna Maha Pandithanmar, Mathrubhumi Monthly, 1963, p 24.
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that teaching of §astra was the profession of Kutallur Nampﬁtiris6. The
Nampitiri of Kutalltur mana were by tradition scholars in Vyakarana$astra.
K. Vasudeva Mussad in the above-mentioned article, points out that in the
family title-deed and documents of the Nampitiri of this mana it is recorded
that their profession was teaching of §astra.’ Throughout several generations,
many scholars of Vyakarana in this gurukula learned by themselves and
imparted knowledge to others and thus earned reputation for the Vyakarana
Sastra in Kerala. Those who were interested in learning Sanskrit, went to
Kutallurmana and stayed there to study Vyakarana $astra. The mana arranged
food, accommodation and all other facilities for them. Women were not
allowed to study in this gurukula. The classes were conducted in an
atmosphere of perfect silence with no quarrels or noises.

In Kerala, the students had to complete 16 years, in order to be admitted
to the gurukulas. One had to pursue his study by staying at a gurukula at least
for twelve years.8 Kutallur gurukulam too followed this. It was deemed

prestigious to rid one’s mind of all other thoughts and be fully engrossed in

*Vasudeva Mussad K, Kutallur Gurukulam, Mathrubhumi Monthly 1961, pp 43- 44.
"Dhamodhara PisharotiRaridu Vyikarna Maha Pandhianmar, Mathrubhumi Monthly, 1963, p24.
§ Kummini, Katallurmana, Guruvayur Kathakali Club, 1970, p13.
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learning in kaumudi.” It was insisted that the Nampiitiri boys who completed

‘samavarttanam’ must learn the Vyakarana book, Siddhantakaumudi from
Kiutallur mana before their ‘Upanayanam’. In the mana, where Patafajali, the
author of ‘Mahabhasya’ was worshipped, the learning of Vyakarana was

started only after prostrating before the idol of Patafjali.
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The above lines mean that “I hereby bow before that sage Patanjali, by whom
the impurities of the mind are removed through yoga, the limitation of word is
resolved through Vyakarana and the impurities of the body are disposed of
through Ayurveda”.

The students learned Siddhantakaumudi themselves sitting under the
eaves surrounding the middle yard. ‘Paribhaséndusekhara’ was taught after

kaumudi. Patanjali had placed a screen between himself and the pupils. It

might be in line with this, that in older times while teaching books of higher
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studies in Vyakarana at Kutallur gurukula a screen was placed between the
teacher and the student.'’ In those days those who completed the study of
kaumudi alone had the right to be seated in the western wing of the gurukula.
The floor of western wing was used to instruct in Sekharam There were
eminent  scholars of Ganita, Astrology, Vedanta, Mimamsa etc, besides
Vyakarana. After completing the study every students finally left the gurukula
only after having compiled and submitted a work on the subject studied, and
receiving a certificate to that effect. That If anybody happened to scribe a
Sanskrit work. Those times, it was common he would show it to the eldest
Namputiri of Kutallur mana and receive a certificate from him, which was
highly esteemed among the scholars. Kuttamasseri Narayanan Pisaroti, in his
article entitled ‘Kutallur krtikal’ states that, Mahakavi Ramapanivada
prepared an interpretation to ‘Srikrsnavilasakavya’, entitled ¢Vilasini’ and
submitted to Vasudevan Nampftiri, the then eldest Nampiitiri of
Kutallurmana and a certificate was granted to him. Vasudevan Namputiri

went through the book and certified as follows:
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1OPaflglitarﬁjan P S Anathanarayanasastri, Sastra Sadas, Mangalodayam, Complimentary ,1968, p 45.
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“May your word which in quality is like the soft and sweet shieqqef: shine

May Saraswati who pleases the mind of the scholars shine Let the scholars of
the world who respect the twelve-letter word Vrtta like garland, be pleased on
the Mrtanga artist Panivadan.

The people of the mana had taken special interest in the food of the
students. When their food was ready one of the girls of the mana aged six or
seven would appear and intimate them. But the students being so immersed in
learning might not sometimes listen to it. Then the girl would present herself
before the students and place her palm as a screen between the book and the
face. There upon they would raise their heads and ask her what the matter was,
and the girl would answer that food was ready. They were so enthusiastic
about learning. Sometimes the study would go on till early morning. Only
those who belonged to the Namputiri community of the mana were qualified to
learn Sanskrit because in those days lower caste people and women were
denied of learning Veda. Numerous students from outside Kerala and abroad
would come to the mana and stayed there for study. The classes were

conducted in batches. A simple lifestyle was followed with respect to food and
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other matters. The atmosphere would resounding with the voices of §astra
classes, as recorded in the book, Kl‘ltallﬁrmana.11 Vaidyamatham Ceriya
Narayanan Namputiri, in his autobiography has stated that in Kutallur
gurukula Vyakarana and $astra classes were conducted uninterruptedly
through day and night. The learning was in tune with the inborn aptitudes of
the pupils.

The students of a batch were taught books of higher study only after
they had thoroughly learned the book first prescribed for them. The syllabus
was prepared in keeping with the level of intellect and faculty of perception.
Kizhetatt Vasudevan Nair has stated that the teachers groomed their pupils in
such a way that, once they got well-versed in one discipline of $astra, they
could by own effort assimilate any other discipline. =

Connections with scholars

Many Sanskrit scholars from alien countries used to visit Kutallur
mana to study subjects related to §astra. Vasudeva Diksitar, the author of

‘Balamanorama’ interpretation to ‘Siddhantakaumudi’, while writing the said

commentary, frequently visited the mana to clear doubts in Vyakarana by

“Kumir}i, Kutallurmana, Guruvayiir kathakali, Clud Souviner,1970, p.15.
1szzhe‘gatt Vasudevan Nair, Kotufifillur Gurukulam, Malayalarajam special Edition, 1963, p,13.
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consulting Vasudevan Namputiri. The judges in law courts deemed as
authentic the oral statements of Kutallur Namputiri while judging the cases
pertaining to Dharmasastra (ethics). It was Kutalltur Kuficunni Namputiri who
successfully argued as per Dharmas$astra against the then ruling Zamorin in
the special court at Calicut. He was making argument for his student
Vellakkattu Bhattatiri. His opponent was the famous Padutol Vidvan
Nampitiri. The trial lasted two days. The trial began by stating that, the laws
of Naradasmriti were not accepted in Kerala.” Quoting famous law books he
authenticated what is acceptable in each time period and what is not. Hearing
this, judge Sharpen reverently offered his seat to him and asked him to accept
his position. Nampitiri declined the offer with a smile and said: “It is people
like you who indeed are qualified to be seated there. For Kutalltr Namptiri,
teaching $astra was their familial duty.

Kotunnllur Tampuran sought his scholarship to be recognized by
Kutallur NamptutiriParadesi Brahmins (Brahmins from outside Kerala) also
treated Kutallur as their gurukula. Kotugallur Vidvan Ilayaraja Tampuran,

Mahamahopadyayan Killimangalatt Narayanan Namputiri, Vatanamkiirussi

“Muraleedhran M T , Kutallur Gurukulam, Satapﬁrnima Centenary Souvenir Govt.Sanskrit College
Tripunithura,1914-15, pp218-219
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Piccu$astrikal, Sabdikatilakan Cennamangalam Ayyas$astrikal, Kutallur
Kunnikkav Nampitiri, Cochi Valiya Tampuran, Karakkat Acchan Namptiri,
Mullappalli Swamiyar, = CPI Krishnamenon etc were noted students of
this gurukula.

Patanjali Pratistha and Worship

The people of Kutallurmana were ardent devotees of Visnu. Their
tutelary deity (Kula devata) was Durga Bhagavati This Bhagavati is believed
to be the incarnation of Mukkola Bhagavati. This idol and its worship is
another notable aspect of Kutallur gurukulam, the birth place of
Vyakaranasastra. Kutalltr is the only mana that installed and worshipped
Patanjali, the author of ‘Vyakarana Mahabhasayam’. The idol of Patanjali
was in the western wing of the Nalukettu (quadrangular building) and they
used to worship Patanjali and perform Pusparcana(oftering flowers) daily
before the commencement of Sanskrit teaching. It is believed that Patanajali,
the interpreter of Vyakaranasutras and the author of Yogasiitra and
Carakasamhita, is the incarnation of Adi$esa."* In the whole of India, Patafijali

Pratistha can be seen only at two places, one at Kasi and the other at

“Pramesvaran Mussad, Rasika Rajini, Perumanam Gramam, Published Vidyavinodini Press, 1846, p 45.
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Kiatallar."” It is said that V T Bhattatiripad learned the rites of worship and

puja from this gurukula when he was eleven years old.
Library

Kutallur mana had housed a huge library with thousands of
manuscript. It is a huge repository of priceless works in the subjects of Nyaya,
Vyakarana, Vedanta etc. Besides, to this collection was added one book each
by the students on completion of their study. 16Evelry year, on the day of
Vidyarambha (initiation into the alphabet) the bundles of books were untied
dusted and cleaned. The threads thus untied are used for tying round the
waist of the students. The family head of Kutalltr mana and retired justice M
K Brahmadattan Nampttiri has told that all the palm-leaf manuscript of the
library were contributed to the manuscript library of Kerala University,
Thiruvananthapuram, by, a member of the family so that they would be
useful for researchers and students. Today only a few English books remain
here. The last member of the mana took to English education and gave up

study of Sanskrit.

“Ibid,.p 45.
16P.G.Pattambi, Gurunathanum .S,‘i.syarum, Jyothi Book Centre, Trissur, p.19
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Revati Pattattanam / Revati Battattanam and Kutalliir mana

Revati Pattattinam was the assembly of scholars organized yearly by
the Zamorins of Calicut at the temple of Tali. This programme lasted for seven
days from revatinaksatra (an atrological day) to Tiruvatiranaksatrain the
month of thulam. It was called ‘Revati Pattattanamas it began on the nak$atra
of revati. A number of scholars from Kerala and outside had participated in it
to receive the rank of ‘Bhatta’ conferred upon by the Zamorin. ''It was during
the period of king Manavikraman that Revati Pattattinam was held very
pompously. All sabhamathams sent representatives. Payytr Bhattas were the
judges who selected the victorious. This intellectual conference is said to have
originated in 1309. Later it was interrupted during the invasion of Tippu. This
great fete was resumed in 1865 under the presidentship of Kutallur
Namptitiri, who were the dependents of the Zamorin. They were called
Kutallur Meletat. In his article Dr C. Rajendran has written about the
resumption of Revati Pattattinam as follows: Once, the Zamorin of Calicut

had to atone for a sin committed by him. He remorsefully went to the famous

sk Vasantan, Nammal Vanna Vazhikal Kerala Samaskara caritram, Malayala padana Geveshana
Kendram, Trissur, 2006.p267
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Navamukunada temple and sought the advice of renowned scholars.'® They
directed him to convene an assembly of god-fearing scholars and restart
‘Revati Pattattanam which had been held at the Tali Temple, Calicut every
twelve years.19 Thence forward Kutalltur Vasudevasastri was presiding over
the grand festival of Revati Battattanam. Payylr Bhatta’s had specially
invited the Kutallur Namputiri for the function. In the invitation letter sent to
the houses of the Namptiri other than Kutalltur the name of the scholar to
attend the programme was specifically mentioned. But in the letter to Kutallur
mana it was only requested to depute anyone of them, which attests the
extraordinary erudition of Kutalllir Nampftiri. Knowledge in Vyakarana
Mimamsa and Veédanta was put to test and those who emerged successful
were granted the rank of bhtta.

Sanskrit scholars of Kutallur mana

The period from seventh to eighth century is known as the golden age
of Kutallur mana. In this period the mana was enriched with the presence of
several Scholars having in-depth knowledge in the subjects of §astra as well as

erudition in non- Sanskrit $astra subjects and arts. Moreover their role in

¥ Rajendran ,Nilayudekayyoppukal, Malayalam article, Green books Calicut, 2019, p, 42.
" Ceriya Kujunni Raja C C, Kozikode taliyum Pattathanavum, Tali Ksetra kalasopaharam,Souvenir, Published by
The Sounenir Committy,1977.
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writing books in $astra and propagation of Sanskrit was also praiseworthy.
Narayanan Namputiri, who might have authored Subhadraharana
mahakavya is the first famous scholar from Kutallur mana. This is the first
sastra kavya written by a Keralite® and no data is available on any other
scholar of this family. M S Menon asserts in his research paper that, this poet
lived in the seventh century.”’ Mahakavi Ullur S Paramesvara lyer,
Vatakkumkktr R3jaraja Varma and Kuttamas$seri Narayanan Pisaroti are of
the opinion that Narayanan Nampitiri, the author of the
MahakavyaSubhadraharanam, was the son of the famous Brahmadattan
Nampftiri of Kitallirmana.”” Another Sanskrit scholar was Nilakanthan
Nampiitiri, the son of Kutalliir Brahmadattaan Nampfitiri, who lived in the
eighth century. He wrote ‘laguvivaranam’ which is a commentary to
Sankardcarya’s ¢ Visnusahasranama. Nilakanthan Nampitiri, the third son in
the family, is also the author of ‘the play with the title Kamalinikalahamsam.
He read Kufican Nambiyar’s “Srikrsnavilasakavya’ and praised his talent in

writing. He married from the mana of Karuttetatt Krsnadyan and had three

2OKuflﬁur}r‘li Raja, KK, Menon M S, Samskrita Sahitya Caritram, Kerala Sahitya Acadamy Trissur, 2002. p383.
*'"Menon M S, The Subhadraharanam ,(Ed), Kerala.1983, pp,132.133. The auther is Narayanan, the son of
Bhramadatta, a reputed scholer and poet. Bramadatta was a pupile of Jataveda and Astamurthi. Narayanan
belonged to Viswamitra gotra.

22Kummir_li, Kutallur Mana Guruvayur Kathakali Club, 1970, p14.
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children named Narayanan, Vasudevan and Nilakanthan. Among them
Vasudevan Namputiri became a great scholar. He was known as
Vasudeva$astrikal outside Kerala. This scholar who won ¢Virasrngala
pattam’ from the king of Cochin had numerous disciples inside and outside
Kerala, among them Vasudeva Diksitar, Kutallir Kufifiunni Nampitiri,
Kutallor Kunnikav Nampttiri and Patuthol Vidvan Nampitiri were
prominent. Of the notable disciples of Vasudeva Nampftiri, it was Kutallur
Kunnunni Namputiri who became well-versed in Sanskrit Vyakarana.
Vatanamkurssi Piccusastrikal, Killimangalat Mahamahopadaya Narayanan
Nampitiri, Sabdikatilakan Cennamangalam AyyaSastrikal, Vefiganir
Cinnakkutty $astrikal and Cochi Rajarsi Ramavarma were the foremost
disciples of Kunjunni Nampttiri, By eleventh century, Kuitallirmana became
an arena for various kinds of debates on $astra .

Kotufifillir Vidvan Ilayaraja Tamptran and Vasudeva Diksitar
regularly engaged themselves in debates on §astra with Vasudeva Nampfitiri.
Vasudeva Diksitar published the Bilamaoramaan interpretation to

‘Siddhantakaumudi’. Kutallur KunnikavNampttiri was not known as a

scholar of Vyakarana but as propagator of Bhagavata. He was also a Krsna
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devotee.” Divakaran (Aniyan) Nampitiri and Unni Namputiri were the last
scholars of Kutallur mana. Divakaran Namputiri a good orator as he was, had
acquired massive knowledge in Vyakarana and Mimamsa. Narayanan (Unni)
Nampitiri, the last one in the line of scholars, loved English despite his
erudition in Sanskrit. This tradition of scholarship ceased to exist with
Cerukulappurathu Krsnan Nampftiri, Neelakandan Nampiitiri (known as
‘Aram Tampuran’-one who belonged to the sixth generation) and Raman
Nampitiri. Detailed account of these scholars and their works has been
included in the fourth chapter which discusses the great scholars of Valluvanat
and their works.

Kutallur mana and Kathakali

The contribution of Kutallurmana to the growth of Kathakali
movement in Kerala is priceless. If the students of Vyakarana were also
interested in learning Kathakali, they had been provided with facilities for
the same. Seats were arranged in the western wing to enable people to watch
the performance of kathakali from there. Many of the eminent kathakali artists

had come over to the mana to perform the art while a lot of people came these

23Par}giitaraj an C K Raman Nair, Bhaktya Bagavatam,Mathrubhumi,September, pp. 95-96
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for learning kathakali. Food and accommodation for them were freely provided
by the mana. Narayanan alias Unni Namputiri and his son Kunfiu Namptiri
who were the last ones in the line of scholars encouraged kathakali
considerably and devoted all their time to propagate it. All the members of the
mana, including the students and the artists would gather on 25th of December
every year. Distinguished masters of kathakali performed the art, after which

there would be a sumptuous feast.
Unni Namputiri

Unni Namputiri was the last in the line of scholars of Kutallur mana.
He was highly learned in Vyakarana, Mimamsa and works in Smrti.
Besides, he took lead in the growth of the movement of kathakali. He
assembled all the well-known artists of the time at the mana, provided them
with food and accommodation and thus set the beginning of ‘Kathakaliyoga’
(it means Kathakali School). Pattikkamttoti Ravunni Menon, Kavalappara
Narayanan Nair, Kutty Ramapanikkar, Kunjiramapanikar, Swarnatu Mani etc
were members of Kathakaliyoga. Kavugal Sankarankutty Panikkar learned
kathakali from Kutallur mana. The ¢Arangettam’ (the first or debut
performance on a public stage) of Kunjunair was done in the kaliyoga of

Vazhakkada temple.
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Kuncu Namputiri

The contribution of Kuncu Namputiri to the growth of kathakali is
remarkable. Being one of the founding members of Guruvayur kathakali club,
he worked for a long time as the president of it. Born in the mana in 1895, he
imbibed the tradition of kathakali from his father Unni Namputiri. He formed
a Kathakaliyoga and kalari at the mana at his own expense. He was
enthusiastic to help and encourage kathakali artists generously. Kutallur kalari
functioned under the instruction of Tekkinkatttii Ravunni Nair.
Kalamandalam Gopi and Vatakkeppat Rama Krishnan are two prominent
artists who learned kathakali from Kutallur kalari under the instruction of
Ravunni Nair. Kutallur Kuficu Nampttiri had played the main role in
transforming Gopi into Kalamandalam Gopi All members of the mana would
get together on a certain day every year and Kalamanaalam Go6pi would
perform kathakali on the occasion. M K B Namputiri, former munsif of
Chavakkad, was the president of Guruvayur Kathakali Club, principal judge of
Trissur and a member of kathakali club. In 1947-1948 he left for Bombay with
Tekkinkatttil Ravunni Nair T, Sakunni Nair, Gopala panikkar, Kalamandalam

Gopi, Ramakrishnan  and Balan in order to raise fund for Chattanur high
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school and collected money by performing kathakali, as stated in Kummini’s
article, ‘Kutalltir mana’.

Kutallur mana and Kavungal Panikkars had maintained a prolonged
relationship with kathakali. Kutallur Namptutiri were the spokesmen of
Kavungal Panikkars who have a renowned kathakali tradition. Kavungal
Panikkars performed kathakali first before their tutelary deity ‘Tichur
Thevar’and the second performance was invariably done at Kutalltr mana.
The first to wear kathakali costumes for the debut performance at Kutallur
mana were two boys and two girls. They were Vatakkeppatt Ramakrishnan
(V P Ramakrishnan nair), Menoth Gopalakrishnan (Kalamandalam Bala
Krishnan), Kuttassery Sarojini and Appath Narayani. Mangalath vettil
Govindan, Padmas$ri Kalamandalam Gopi, Pottakkuzhi Neelakanthan
Namputiri and Potayath Raman Namputiri also completed their kathakali
course from there in later years.

Production of Kathakali costumes

All the musical instruments, costumes and other accoutrements needed
for kathakali were being made at Kutallur mana, even though the ‘Kalippura’
(building for staging kathakali) for performing kathakali was readily available

there. Cerukulappurat Astamurti Namputiri was in-charge of making costumes.
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He was expert in Darusilpa (carving out figures on wood) and Citrakala.
Kesabharam, Kutticamaram, Krsnamudi, Cevippiikkal and other trappings for
staging the art were made here. T V Sankaranﬁrﬁyar}an Nair, (who later
became a cutti artist in the team of Krisnanattam at Guruvayur temple) and
some other students had practised cutti (art of painting on the face of kathakali
performer) from the mana. Kathakali artists, Mangat family members and
Muttatt Krishnan Nair were permanent members of Kutallur kaliyogam.

Olappamanna Mana

Olappamanna mana in Vallauvnat is famous for Kathakali. Mangad
is the four kilometers from Cherppulasseri in Palakkad district along the road
to Palakkad. Olappamanna mana is situated at Vellinezhi, which is two
kilometers of Mangad. The Nampftiri of this mana belong to Visvamitra
gotra.”* There is no historical evidence to prove the origin of Olappamanna
mana. [t is believed that it dates back to 300 years. During the invasion of
Tippu Sultan, the Sricakrd made of stone installed at ¢Vatakkini’ (northen
wing of the mana) was kept overturned, lest it should be noticed. As Tippu did
not invade the northern parts of Palakkad, the Sricakra was reinstalled. Since

the Sreecakra had got damaged while being overturned, another Sreecakra

24Vijayakumar N P, Olappamanna mana Cultural study, Devi Prasadam Trust, Maya creative mind,
Calicut, 2016, p 23
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made of bronze was installed here. In the mana there is a cupboard brought
from Australia to keep up money as there were no banks in Vellinézhi in those
days. The cupboard was specially made so that, even during of an outbreak of
fire in the building it would be safe.

Legend

A Nampttiri family of Ottur mana at Mayannur in the district of
Trissur, happened to migrate to Vellinezhi six hundred years back and thus
originated Varikkasseri mana.” It is believed that at a juncture of time in the
past Olappamanna mana was it bereft of any children to become inherited.
Inorder to prevent the imminent tragedy of extinction of the family a child was
adopted from Varikkasseri mana. Thus the Namputiri of Olappamanna mana
is believed to be the descendants of Varikkasseri mana. Today the mana is
‘Ettukettu’ (building with two quadrangles). In earlier times it was
‘Pantrantukettu (building of three quadrangles). When anyone dies in a
Nampitiri family, as a rule, dead body was taken to ‘Tekkini’. But it is not
done in Olappamanna mana because of the permanent presence of the hoisted

flag of the family temple there.”®

* Ibid,p17
% Asianet Communication, Yatra, 2016
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Deity and the Legend

The Kuladevata of Olappamanna mana 1s Tirumandhamkunnu
Bhagavati. A forty-day festival (decorated platters with lamps) and
‘Kalamppatt’ (singing on a floor adorned with figures of deities in color
powders) is celebrated as local festival. They believe that once a head of the
mana sat in ‘bhajana’ before Tirumandhamkkunnilamma where upon the
pleased Bhagavati accompanied him and settled down in Olappamanna mana.
In the article on Tirumandhamkunnu Bhagavati entitled ‘Illattamma’ written
by Mahakavi Olappamanna, he mentions the deity as the Kuladevata of the
mana. In addition to that, there is an idol of $Zstv in the middle courtyard.

Kathakali and its renewal

Olappamanna mana made invaluable contributions to the spheres of art
and culture of Kerala. This mana was known as Kalamandalam of Kerala.”’
Renowned Kathakali artists were invited to stay at the mana and perform
their art. They were paid reasonable remuneration. In those days, Brahminism
had the tendency to bring arts under its dominion. But the Namputiri of
Olappamanna did not follow this policy. Their aim was to make the mana, a

centre for teaching Kathakali. They united all the different streams of

*’Smaranika Souvanier, Kerala Smaraka Nair Mahasabha Smarakam, Trissur, 1987.
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Kathakali, practised in those days and took initiative in formulating a new
system bringing together different styles like ‘Kallatikkotan’, Kaplingatan’
etc and uplifting it to an international level.

Kathakali yogam was launched at Olappamanna mana by Vasudevan
Namputiri and Citrabhanu alias Aniyan Namputiri who lived in the latter half
of the 19" century. Though the Kaliyogam had begun there before the life-time
of Kunnukkav, it was these two brothers who gave it anorderly and unified
style of functioning. The famous Kathakali teacher, Sankunni panikkar was
brought from Palakkad and seven students were taught.28 When he left the
mana after four months  Karumanassaeri Krishnankutty Bhagavatar was
appointed in his place in 1843. Unniri Menon from Kalluvazhicitta, Ittiramica
Menon and Tekkumpurat Panikkar from Kuruvattur were the students in the
beginning stage. The Kathakaliyogam held at Olappamanna in 1855 became
famous throughout Kerala. When Sankunni panikkar left, he was replaced by
Unniri Menon as teacher and when he bade farewell to the kaliyogam in
1883,Ittiramica Menon became the guru. Kunjunni Nampitiri the eldest son
ofVasudeva Namputiri who had deceased in 1865, was put in- charge of

conducting Kathakaliyogam.Kunjunni Namputiri was a versatile genius. His

28BalaK.rsr.la n O P, Kavalapara caritravum paitrikavum, Gitatafijali Offset Press , Calicut,2012.p45
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erudition in $astras and knowledge in Vyakarana etc were fantastic.

Kathakaliyogam functioned here until 1930.%
Publishing House

Vasudevan Namptutiri  launched a book publishing house named
‘Prasidhikaranasala’ in 1944. Books were printed and sold from here. This

publishing house was forced to close down on account of the economic recess
and shortage of printing paper consequent upon the Second World War. Many
excellent books had been brought out for the reading community of Kerala,
which include Mahakavi Olappamanna’s Vina, Asaririkal, Kilungunna
Kaiyyamam, llattilam, Varinellu Kannirmozhi Bharatarajani, Kastiirba
Gandhicaritam  thullal ~ Anujan’s  Malayalichi,  Cilluvatil, Ramayum
madhuravum rajavum’.

Uma  Antarjana’s  Kuttikalude  ramayanam,Kuruvantotiyute
KuficanNambiyar, Viasudevana Nampiitiri’s Druvacaritam, Vallathol’s
Indiayute Karacil’ and Paralokam. The history of Olappamanna begins with

Vasudeva Namputiri who died in 1865 and Kavu Namputiri. Narayanan
alias Kavu Namputiri was a good Rgveda Pandita. He was the leader of the

Yogam of Thrissur, a renowned Veda Sabhamatha of kerala (Tirunavaya was

* Ibid,p27.
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another famous matha). KunjiikuttanNamputiri, the young brother of Kavu
Nampitiri, was proficient in ‘Tayambaka’(percussion). His young brother
Cithrabhanu Namputiri was an excellent Kathakali actor who promoted the
art to a great extent and tried to raise it to international level. He passed away

in 1903.

Vedic tradition

Olappamanna mana played the most important role in upholding the
Vedic tradition of Valluvanat.”’ It was OMC Namptiri who took the Vedic
tradition of Olappamanna to the mainstream. The Namputiri of this mana
retained and disseminated the Vedic tradition from generation to generation.
Narayanan Nampitiri, born in 1860 upheld the Vedic tradition and proved his
efficiency at the mathas of Tirunavaya Trissur etc. He passed away in 1903.
Later this tradition was further kept on through Nilakanthan Namptiri, the
eldest son of Vasudevan Nampiitiri. Nilakanthan Namptiri was a good Vedic
scholar and well- learned in Sanskrit. He participated in contests such as
‘Kadavallur Anyonyam’ and emerged victorious. He was a man with thorough
knowledge in Kaumudi of Sanskrit Vyakarana. In 1915, he became a

traditional teacher at the Brahmaswamatham in Trissur. Once, when the

* Vasudevan K V Nampitiri, Karutedattu pazur mana, Geetha press piravam,2012,p143.
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matham happened to be closed down following a dispute with him, as many as
150 students and teachers were left forsaken. Nilakanthan NampTtiri took
him to Olappamanna mana and resumed Vedic study by providing them with
the facilities of food and accommodation. The mana functioned as the
Brahmasvam matham of Thrissur yogam for nearly six months. He had a
negotiation with the Maharaja of Cochi and obtained permission for
conducting the matham . It was he, who introduced a democratic way of
administration in Brahmasvam matham. The Vedic tradition of the mana

ended with his death in 1935.
Ayurvedasala

Ayurvedic centre named Kerala Vaidyasalai was started to prepare
Ayurveda medicines for the use of the mana and it functioned for about 40
years. They utilized the services of eminent doctors who had license to make
Ayurveda medicines. The center was functioned under the supervision of
these doctors. In the beginning, the consultation and medication was
restricted to the inmates of the mana, but later it was extended to the local

people, thus making it a popular medical center of Olappamanna.
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Punnasseri Illam

The traditional family of Punna$éeri is situated in ingaytur de$am in
Perumutiytr. am$am in Vallauvnat Taluk. Now the Perumutiytr am$am is in
Pattambi Taluk in Palakkad district. The residents of Punnasseri illam belong
to Brahmin clan of some other states. The great Zamitiri named them as
Nambies.”'It was a title with due respect and power. The Punnas$Seri Nambies
were ministers at Zamutiri government. There exists a telltale about this
family. The story is like this-a Brahmin from Nasikatryambakam Shrine near
river Godavari visited Zamutiri, returning from the pilgrimage from
Rameswaram. During the period of his sojourn at the palace, Zamutiri realized
the erudition and knowledge of judiciary of this great man and made him one
of his ministers. This Brahmin belonged the Sivanic Brahman or Sivadiwaja
Brahmin. Zamttiri joined this scholar with mussats, a Keralite Brahmin clan
for looking his well-being and he was conferred a new title, Nambi by
Zamutiri. After the extinction of this Brahmin family, the then Zamutiri
adopted a new Kerala Brahmin family a Sivadivajaas Nambies. This was the

b]

great PunnasSeri Nampi family.” Ariyittuvahca (Malayalam)The custom of

rice harvesting’- the coronation ceremony of the Zamitiris were conducted by

icp Krishnanilyat, Punna$$eri Nflakanagha Sarma, Sahitya Akadamy, Trissur, 1974, Ullur, Kerala Sahitya
Caritram, Part V, p192-202, Vatakkumkur, Keralaliya Samskrita Sahitya Caritram, Vol 11, pp, 812-813
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the Punna$éeri Nambi.> Punna$éeri Nambis were distinguished guests of
Zamutiris in all the events held in their kovilakams. It was customary that
Perumutiyur Nambi would seek permission from Zamutiri before conducting
any function in Punnasseri illams. Nambies went in person and told (Mukham
kanikkal) for that event. Zamutiri welcomedthem with presents and also made
arrangements for the smooth functioning of everything in kind. ingaytr
Bhagavati is the House hold Diety of Punna$Seri Nambi. Ehapureswari is the
Sanskrit version of ingayiir Bhagavati.33
Sarasvatodyotini Samajam

Sarasvatodyotini Samajam was a society registered under the company
act of 1860.>'This act was meant only for the charitable societies.
The realms of working of these societies must be the development of Sastra,
Sahitya and Arts. The aim of this society was the dissemination of knowledge.
Sarasvatodyotini Samajam also aimed at this.The day to day activities were
regulated by a seven member committee and the administrative wing
assembled in every three months. President and secretary were permanent

members in this society. The first committee members were the following-

*C Govindhannair, Panditarajan Punnas§eri Nambi Neelakanatha Sarma, golden jubilee souvenier, 1965, p33
3cp Krishanilayat, Punna$$eri Nambi Nflakana;ha éarma, Bhasabusanaam Press, Kerala Sahitya

Acadamy, 1974

*Minutes of Central Sanskrit College, Pattambi, 193