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PREFACE 

 

    Sanskrit came to be established in Kerala in two phases. In the first 

phase it was introduced here, and in the second it became well-established. It 

was through the Jainists, and Buddhists that Sanskrit was propagated here in 

the first phase. Later it became deeply rooted through the Br¡hmins who 

migrated to Kerala. The Kings and lords of Kerala provided institutional 

protection to the growth of Sanskrit tradition. When the Br¡hmins arrived here, 

they promoted Sanskrit   up to   a certain span of time by establishing   

Gurukul¡s, P¡¶ha¿¡las and assemblies of scholars.  It is to be specially noted 

that the Sanskrit tradition of Va½luvan¡¶, unlike that of other regions of Kerala, 

was not something solely possessed by the Brahmins, on the contrary it was 

non-Br¡hminical.  

  If we go through the great literary works of Va½luvan¡¶, it is clear that 

from the seventh century the literary world was rich with such branches as 

Mah¡k¡vy¡s, áande¿ak¡vy¡s,  Historical  K¡vy¡s,  R£pak¡s, Translations, 

Interpretations etc.  Sanskrit language and literature had a prominent role in the 

formation of the intellectual history of Va½½uvan¡¶.  
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Another characteristic feature of the Sanskrit tradition of Va½½uvan¡¶ is 

the absence of caste differences. The knowledge acquired by those Ava¤¸as 

who were engaged   in Ëyurveda and Astrology was utilized in a practical 

way. Sanskrit culture means not only to handle Sanskrit in one or other   way 

but to assimilate and apply it in such a way as conforming to the modern social 

conditions. The Term Va½½uvan¡¶ shown in the title is used as Va½½uvanad for 

its transliteration purpose in the chapter of the thesis.  

Aims and objectives of the Study  

 Define the historical and social background of Sanskrit tradition in 

Va½½uvan¡¶ 

 Identify and differentiate varieties and different ways of Sanskrit 

tradition in Va½½uvan¡¶ 

 Exhibit the contributions of Jaina and Buddha traditions to the sphere of 

Sanskrit education. 

 To find out how the initiations like Manas, Gurukulas and Pa¶ha¿¡las 

did influenced the linguistic and literary   tradition of Sanskrit.  

Review of Literature 

       There are   some references to Va½½uvan¡¶ in the studies about its history, 

topography and Sanskrit tradition. K®ralattiler¡javaÆ¿a´gal   (The dynasties 

of Kerala) Written by Velayudhan Panikkasseri (D C Books, Kottayam, 2012) 

is an important study to be mentioned in this respect. It gives a general history 
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of Va½½uvan¡¶. We get a picture of the King of Va½½uvan¡¶in the Sanskrit 

Mah¡k¡vya, ‘Keralodayam’ authored by Dr K N Ezhuttacchan (Dept of 

Cultural publications, Govt. of Kerala, 1929). Dr S Rajendu’s 

Va½½uvan¡¶caritram (Madhavam Publication, Perinthalmanna, 2012) is  a work 

that gives an authentic  account of the territory and    administrative system   of  

Va½½uvan¡¶.  ‘Malabar Manual written by William Logan marked out the 

boundaries of Va½½uvan¡¶ and recorded the details of the territories that 

constituted Va½½uvan¡¶. E P Bhaskaraguptan’s De¿¡yanam (Samabh¡vini 

Publication, Kadambazhippuram, 2009) mentions the history of Va½½uvan¡¶. 

Aitihyam¡la by Kottarattil Sankunni, while writing about the legends of 

Kerala, also refers to the legends of Va½½uvan¡¶. ‘The Z¡morins of Calicut’ 

compiled by K V Krishnavariyar, though    focused on the Z¡morins of 

Calicut, gives a detailed account of Va½½uvakkon¡tir¢  and M¡m¡´ka as well. 

Kodungallur Kunhikkuttan Tampuran’s book Keralamis the story of Kerala 

from its origin to áa´kar¡c¡rya, in which is stated about the employments and 

caste system of Kerala. Keralas¡hityacaritram compiled by Ull£r S 

Paramesvara Iyer (6
th

edition, 2005) and Keral¢yasaÆsk¤tas¡hityacaritram by  

Vatakkumkur Rajaraja Varma ( 2nd edition, 1997) introduce  the Sanskrit 

scholars of Va½½uvan¡¶. Keralacaritram jointly written by Raghava Variyar and 
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Rajan Gurukkal (second part, National Books, Kottayam 2012) gives a general 

description of Man¡s and Gurukulas of Va½½uvan¡¶. Sanskrit Studies in Kerala 

of P K Sankara Naraya¸anis a collection of articles on Gurukulams, 

Vedap¡¶ha¿¡las and Sabh¡ma¶h¡s in Kerala. There are articles about the 

man¡s and Sanskrit scholars of Kerala in the áatap£rnim¡ Centenary Souvenir 

published by Trippunittura Sanskrit College (1914). 

In Samsk¤ta S¡hitya Caritram edited by Dr K Kunjunni Raja and M S 

Menon (part I and part II, Kerala S¡hitya Academy, Trissur, 1991-92) details 

of Sanskrit works are available.  Attendance registers and minutes book of 

Pattambi Central Sanskrit College from 1914 to 1935 were examined and thus 

obtained immense information on Pattambi College and S¡rasvatodyotini 

p¡¶ha¿¡la. The issues of ‘Vijµ¡nacint¡ma¸i    from 1914 to 1942 and the 

platinum jubilee souvenir of the college have shed light on the social, cultural 

and intellectual aspects of Va½½uvan¡¶.  The book ‘Punnas¿¿eri Neelakantha 

Sarma’ written by K P Narayana Pisharoti (Department of Cultural 

publications govt. of Kerala 1990) and another book with the same title written 

by C P K¤À¸anilayath (Kerala S¡hitya Academy, 1974) give comprehensive 

account of Punna¿¿eri Gurukulam and Punna¿¿eri Nambi. 
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Ëyurvedacaritram written by N V Krishankutty Variyar contains details 

of the origin and history of Ëyurveda and of works in Ëyurveda. All India 

Ëyurveda Directory (Published by Vaidyas¡rati, Kottayam, 1948, 1949) 

furnishes invaluable information about the Ëyurveda centers of India. Therein 

is mentioned Peri´g¡¶¶uto¶i Vaidya family of Va½½uvan¡¶ significant in 

formations could be collected from the souvenirs of Kottakkal Ëyurveda 

college from 1945 to 1946 (Kottakkal Ëyurveda¿¡la publication). They also 

proved helpful in finding out the details of the old students from Va½½uvan¡¶ 

area. All the above-mentioned studies are pertaining to the Sanskrit tradition of 

Va½½uvan¡¶. But an authentic book on Va½½uvan¡¶ has not yet been written. 

Scope of the study 

Notwithstanding the fact that no notable studies have been made on the 

Sanskrit tradition of Va½½uvan¡¶, there were traditional    á¡stra study centers 

and Sanskrit study centers in this province. These centers, most of which are in 

oblivion now, had encouraged the study of Sanskrit and ¿¡stras. Therefore the 

study on the Sanskrit tradition that had once enriched Va½½uvan¡¶ is 

significant. The available information on Va½½uvan¡¶ is intertwined with 

myriads of stories and legends. This thesis proposes to critically analyze the 
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Sanskrit tradition of Va½½uvan¡¶ by means of modern research methodology. It 

focuses on a review of the Sanskrit tradition of Va½½uvan¡¶. 

Methodology 

Although no serious research studies have been made onVa½½uvan¡¶, 

some articles were published in the periodicals from 1920. Written documents 

and literary works collected from Va½½uvan¡¶ and old documents in the 

custody of   government authorities and individuals have been verified for the 

purpose. Besides, the writings in periodicals like Bh¡À¡poÀini, M¡thrubhumi, 

Malayala Manorama, Vidy¡vinodin¢, U¸¸i Namb£tir¢ , P£r¸atray¢, S¡hit¢ 

and Ma´galodayam as well as newspapers, Ᾱyurveda magazines,  Souvenirs, 

Vijµ¡nacint¡ma¸i Journal, Samabh¡vin¢,  works on Kerala history, 

Interviews, field works, Internet Sanskrit archives etc have been utilized in 

preparing this dissertation. 

Plan of Thesis 

This is the first research treatise on the subject ‘The Sanskrit Traditions 

of  Valluvanad a Critical Assessment’. It is arranged in Six Chapters.  

1. The Va½½uvan¡¶ Dynasty and Sanskrit tradition 

2. Manas and  Gurukulams inVa½½uvan¡¶ . 

3. Ëyurveda tradition of Va½½uvan¡¶   
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4. The renowned scholars of Va½½uvan¡¶    and their contributions 

5. Punna¿¿eri Gurukulam and the movement of renaissance. 

6. Conclusion 

                A study on the Sanskrit tradition of Va½½uvan¡¶ means an enquiry to 

know   how much did Va½½uvan¡¶ mark itself in history, which is the subject of 

the first chapter.  TheVa½½uvan¡¶ Dynasty and Sanskrit Traditions, It gives a 

general account of Va½½uvan¡¶   as a principality, the dynasty, boundaries and 

legend. Va½½uvan¡¶   was a famous principality in Kerala. It was through the 

Va½½uva   King, R¡ja¿ekhara that the land of Va½½uvan¡¶   came to be known in 

history. It was a territory ruled by the Dr¡vidas. We see that   in the course of 

time the Brahmin culture subjugated the Dr¡vida culture. Va½luvakkonatiri and 

the Z¡morin were enemies, as recorded in the historical documents of Malabar. 

This chapter also presents the story of how the Z¡morin defeated 

Va½luvakk°natiri by way of deceit. 

The second chapter focuses on the Manas and Gurukulams in 

Va½luvan¡¶. It shows to what extent the language of Sanskrit and sphere of 

knowledge were   influenced by   K£¶all£rmana, Olappama¸¸amana,  

P¡zhe¶attmana, Punna¿¿eriIllam, P£mu½½imana and C£r¡tt  family,  which 

enriched Va½½uvan¡¶.  This chapter is discusses the courses of study, pattern of 



 

 

viii 

study, curriculum, syllabus etc followed in these Gurukulams and p¡¶ha¿¡las. 

Even though there is a large number of manas and gurukulams in Va½½uvan¡¶, 

most of them hardly made any contributions to Sanskrit. 

           The Ëyurveda tradition of Va½½uvan¡¶  is the subject matter of the third 

chapter. Va½½uvan¡¶ had given birth to several Ëyurveda centers that 

traditionally undertook the study   and treatment of  Ëyurveda. They proved 

themselves to be proficient in various centers of Ëyurveda Mezhatt£r 

Vaidyama¶ham, Mezhatt£r Ch¡ttannaircikils¡kentram, Pu½iyapattaVaidya  

family, Mukka¶ekk¡¶¶ Vaidya family, Po¤utiyil Vaidya family, Peri´g¡¶¶uto¶i 

Vaidya family, Mullakkal Vaidya family, P£mu½½i mana and  

Punna¿¿ericint¡m¡¸icikits¡layam of  gurukulam. The traditional Ëyurveda 

centers, traditional Vaidyas, the works written by them, medicines and 

methods of treatment are discoursed in this chapter. 

The fourth chapter is on reputed learned Sanskrit Scholars inVa½½uvan¡¶ 

and their contributions.  It deals with the late scholars and their contributions 

and comprehensively analyses a lot of works that belong to the branch of 

Sanskrit ¿¡stras and literature like, Vy¡kara¸a, S¡hitya, Stotra, Astrology, 

Poetry, Mah¡k¡vyas,  translations etc.  
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The fifth chapter, ‘Punna¿¿eri Gurukulam and the movement of renaissance’ 

deals with Indian Renaissance and Kerala Renaissance. Punna¿¿eri Nambi, his 

attempts to spread Sanskrit, the extent of role played by his gurukulam in 

renaissance etc are discussed. It shows in detail, the role of Punna¿¿eri Nambi 

and his disciples in the movement of Renaissance.  It also discusses such 

matters as   the role of ‘Vijµ¡nacint¡ma¸i’ magazine in Renaissance and to 

what extent the National movement and the Movement of Renaissance had 

advanced inVa½½uvan¡¶. 

The Conclusion, which is the sixth chapter deals with the synopsis of 

the matters discussed in the previous chapters as well as the findings of this 

research. Then they follow the selected bibliography. The important 

documents related to the study of Sanskrit in Va½½uvan¡¶ and interviews with 

prominent Sanskrit scholars are included in annexure.  

  Let me express my sincere thanks to the well-wishers who supported 

me to complete this thesis. It was my supervising teacher Dr. M Sathian, who 

directed me to get into this topic. I wholeheartedly acknowledge my gratitude 

to Dr. M Sathian,  Associate Professor of Sanskrit Sahitya, Sree Sankaracharya 

University of Sanskrit Kalady.    I am genuinely grateful to him forgiving me 

much freedom to prepare this thesis under his supervision my research work 
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Sri Azhagiri and Sri Shajihan. I express my   hearty    thanks to Dr. P V Raman 

Kutty, Rtd. Principal of Elerittat Govt. College Kasarkode, the former 

Principal of SNGS College Pattambi, Dr. Sheela P, and the present Principal 

Dr. Jyothiraj. M. and Vice Principal Smt. P.K. Prasanna and Dr. M 
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CHAPTER- I 

THE VAßßUVANËÙ DYNASTY AND  

SANSKRIT TRADITION 

 

The Cultural Milieu of Va½½uvan¡¶ 

Va½½uvan¡¶ was a former   renowned princely state   (local kingdom) in 

Kerala. Its capital was Va½½uvanagar¡, which is A´g¡¶ippuram today. The 

erstwhile  Va½½uvan¡¶  comprised of  today’s  Taluks  namely  Perintalmanna,  

Mannarkkad and Ottappalam Vidv¡n Ettan TaÆp£ran  as well as some parts  

of  the Taluks  like  Ponnani, Tirur and  E¤an¡d.
1
 It has been recorded in the 

history of Va½½uvan¡¶   at the ancient place stretched from the mountain of 

Pantall£r to the sea of Ponnani
2
  Va½½uvan¡¶  emerged at the end of the rule of 

the Perum¡ls. Va½½uvan¡¶svar£pam  constituted of  four Kovilakams (palaces) 

namely Ëyiran¡zhi, Ka¶annama¸¸a, Ma´ka¶a and Aripra. Va½½uvan¡¶ 

Svar£pam was also known as Ve½½appan¡¶¶ukara, Va½½uvan¡¶, Ve½½appan¡¶ 

and Vallabhan¡¶, and the king of the Svar£pam was generally called 

Va½½uvakkon¡tiri. C¡ttankota, S¤¢vallabhan,Vell¡¶¶iri, Ë¤a´godan, 

Vall¡¶¶aracan, R¡yiranc¡ttan and  Ë¤a´go¶¶udayan, were their other   titles.  

                                                           
1
Logan’s  Manuals,  Appendix- XXI 

2
 S. R¡jendu, Va½½uvan¡¶caritam, M¡davam Publication, Perintalmana,2012.   
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In Keralolpatti authored by Herman Gundert, however, the king is referred to 

as Va½½uvakkon¡tiri. 

Va½½uvan¡¶ Dynasty 

R¡ja¿ekharan, believed to have lived in the tenth century, is the founder 

of this dynasty. In an inscription in Tiruve¶¶iy£r áiva temple written in  

Ancient script pidgin, (believed to be issued in the twentieth year of the reign 

of K¤À¸adevar¡ya¸a-III, in  C E 940-960), an ancient document on Va½½uvan¡¶ 

one can be read :श्रीराजशेखरइतिप्रतििातिधानात्केरलानाांनािस्यवल्लि-

समाह्ययराष्ट्रनािाख्यिोगुण ौःसमिवत्वल्लिोगुहािौः।
3 These are the attributes of 

Vallabha, son of the king of Va½½uvan¡¶   R¡ja¿ekharan and the names 

‘वल्लिक्षोणी and ‘वल्लिवांशम्  are associated with this Vallabhan. The name of 

this dynasty also appears in the witness-list in V¢rar¡ghavapa¶¶ayam (copper 

plates or title deeds of V¢rar¡ghava), which has caused heated debates in 

Kerala history.
4
  Besides that, a king called N¡µcilVa½½uvan who  belongs to 

the Va½½uvappulaya caste has been mentioned in the work Pu¤an¡n£r.
5
   The 

                                                           
3
K.O N¢lakan¶ha á¡striSouth Indian Inscriptions, pp.141,181. 

4
Indian Antiquary, 1929, pp 85-96  

5
Pu¤an¡n£r, pp 137-139 
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Jewish edict by the Cera King, Bhaskara Ravivarman the First, is one of the 

significant    documents referring to Va½½uvan¡¶. 

In the copper plate granted to Joseph Rabb¡n by an emperor of Kerala 

namely Bhaskara Ravivarman, R¡yiranc¡ttanis mentioned as the possessor of 

Va½½uvan¡¶ dynasty and this is the first authentic document referring to the 

king of Va½½uvan¡¶. The Tari¿¡pa½½i edict (Tari¿¡pa½½i ¿¡sanam or Tari¿¡pa½½i 

copper plates), which grants some special privileges to the Jews, also   includes 

as one of the witnesses   R¡yiranc¡ttan’, the owner of the province of Va½½uva 

in Ë¤a´go¶¶usvar£pam.  K.N Ezhuttacchan writes in his work Keralodaya that 

the right to conduct M¡m¡´kaÆhad long been possessed by Va½½uvakon¡tiri.
6
 

In the middle ages this dynasty was known as Ë¤a´go¶¶usvar£pam. 

History of Va½½uvan¡¶ 

Some historians are of the opinion that the word ‘Va½½uva’ is derived 

from ‘pallava’. They mean that Va½½uva dynasty descended from Pallava 

dynasty. William Logan asserts that ‘va½½uva’ is just another form of 

                                                           
6पुराणशालीनकुलाांसमीक्ष्यिाां 

जरत्प्रकम्पाकुलवल्लिागिाां 

प्रदतूषिाांमाघमहामहश्रीयां 

किांनसीदामीदनुोतमरोददतम।। 
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‘pallava’. Therefore ‘Va½½uvan¡¶’ means ‘Pallavan¡¶’.7  Va½½uvan¡¶ is a very 

ancient dynasty in Kerala.  It is the same ‘वल्लिक्षोणी’ the province mentioned 

in B¤gusande¿am that later came to be known as ‘Va½½uvan¡¶’.8 There are 

references to Va½½uvan¡¶ Ëzhvarin P¡¤ttivapuram edict and Kail¡san¡tha 

temple inscriptions in Ka¤uppukko¶¶a.
9
 In U¸¸iy¡ccicaritam, which is said to 

be the most ancient of the Camp£s a reference to Va½½uvappu½½i can be seen.
10

  

S¤¢ka¸¶he¿varam Padman¡bha Pi½½ai has stated in ‘áabdat¡r¡vali’ that 

‘Va½½uva’ is a title among Pulayas.
11

 The legend goes that Ceram¡n Perum¡l, 

the last of the Perum¡ls, divided Kerala into several lands to be distributed 

among the feudal lords and he granted the shore of Tirun¡v¡ya    and adjacent 

territories to Va½½uvakon¡tiri. It is thence forth that Va½½uvakon¡tiri undertook 

the patronage of M¡m¡´kam. It is to be inferred from this that Va½½uvakon¡tiri 

was not under the direct control of Perum¡l, and that he was granted more 

freedom and sovereignty than the other feudal lords.
12

  Va½½uvan¡¶ was an 

independent princely state of Kerala in the middle Ages. Glolen, who was the 

                                                           
7
Krishna Variyar K.V, Malabar Manual, pp 45 

8
धरणींवल्लिश्रोतणबनधोौः 

9
TiruvitaÆk£r Archeological Series- III, Vol-VI 

10
Elamkulam Kunjanpi½½ai, Cila Kerala CaritrapraÀnangal, Part I, pp 19 

11
Sreekanthesvara Pillai, Sabdat¡r¡rvali, NBS, pp 14-21 

12
 William Logan, Malabar Manual, 1985, pp 256-257 



 

 

5 

Dutch governor of Cochi, has recorded in his reminiscences (C E 1743) that 

Va½½uvan¡¶ was one of the oldest dynasties in Malabar.
13

 

Legend of Va½½uvan¡¶ 

There is a legend associated with the temple of Tirum¡ndh¡mkunnu 

Bhagavati, the Kuladevata (Tutelary deity) of Va½½uvan¡¶, which casts light on 

the origin of this dynasty. Ma´dham¡t¡v, the king of S£ryavam¿a having 

abdicated kingship took to sa´y¡sa and wandered throughout India. When this 

great ¤Ài arrived at A´g¡¶ippuram he was so charmed by its wild beauty and 

serenity, that and he began to observe penance there.  Lord áiva, pleased in the 

penance, appeared and allowed him to ask for anything he desired.  The ¤Ài 

asked for the largest and most beautiful ¿ivali´ga in the world. áiva found 

himself in a dilemma as the most beautiful ¿ivali´ga was possessed by P¡rvati. 

However, áiva somehow managed to secretly take away that Jyoti¤li´ga from 

P¡rvati and handed it over to the ¤Ài, Ma´dham¡t¡v, P¡rvati later finding that 

the divine li´ga which she had been worshipping was missing, sent Bhadrak¡li 

and áivaga¸as (áiva’s attendant demons) to retrieve the Jyotirli´ga. Inspite of 

her attempts to appease the great ¤Ài, Bhadrak¡li failed to get back the 

áivali´ga. of Bhadrak¡li’s Bh£taga¸as (attendant demons) under the 

                                                           
13

Patmanabha Menon, KP History of Kerala, Vol. II, pp 181 
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leadership of V¢rabhadra attacked the ¤Ài Ë¿rama (monastery) with weapons. 

ÎÀi’s disciples retaliated by throwing wild fruits at them.  Each fruit that fell 

upon the áivaga¸as   became a ¿ivali´ga. The defeated B£taga¸as ran away. In 

the temple there still exists the ritual of throwing wild fruits (‘A¶¶nga’). The 

devotees form themselves into two groups in the northern gateway of the 

temple and throw A¶¶nga at each other. This, being one of the famous rituals 

of this temple, is performed on the first day in the Malayalam month of Tul¡m.  

When the Bh£taga¸as   were beaten on infuriated Bhadrak¡½i appeared 

in her terrible form and attempted to forcefully snatch away the áivali´ga. But 

the unrelenting ¤Ài did not part with it. After a matchless tug of war, the 

áivali´ga broke into two pieces. The broken idol is still believed to be found in 

the sanctorum of the temple. In this idol resides Tirum¡ndh¡mkunnamma in 

her Parabrahma form.  

Boundaries of Va½½uvan¡¶ 

The ancient Va½½uvan¡¶ was a large princely state. It was surrounded by 

the river of Ni½a (Bh¡ratappuzha) in the south, the hills of Pantall£r in the 

north, the Arabian Sea aside of Ponnani in the west,  and A¶¶app¡¶i hill ranges 

in the east. The oral tradition also testifies that ancient Va½½uvan¡¶    stretched 
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from the hills of Pantall£r to Ponnani beach.
14

 During the invasion Tipp£  

Malabar in Va½½uvakon¡tiri was in possession of A¶¶app¡¶i valley and certain 

parts of Ottappalam Taluk only. When Tipp£ attacked Va½½uvakkon¡tiri, the 

latter took refuge in Tr¡vancore. Later when the British freed Malabar from 

Tipp£ the king of Va½½uvan¡¶ signed an agreement with the East India 

Company on 30
th

 July 1792.
15

  Va½½uvakkon¡tiri remained in power until the 

Z¡morin captured Tirun¡v¡ya. 

The festival of Va½½uvan¡¶ M¡m¡´kam jointly reined in   by 

Va½½uvakkon¡tiri and 16 Svar£pas was a very remarkable one.  Va½½uvan¡¶ 

existed as a mighty kingdom for a long span of 200 years from the beginning 

of 13th century to the end of 14
th

 century and later had to surrender to the 

Z¡morin of Calicut. However,   it could remain in power and govern the 

territories near its headquarters with the help of suicide squads and thus 

continued to pose a challenge to the Z¡morins   till the 18
th

 century. During the 

period of the invasion the Nair soldiers in Va½½uvan¡¶ failed to resist the 

organized cavalry of Tipp£ and so they withdrew. Despite that, the kingdom of 

Va½½uvan¡¶ was active even in that period of invasion. During the British 

reign, they exercised domination, signing treaties with Va½½uvakkon¡tiri and 
                                                           
14

 S.Rajendu, Va½½£v¡n¡¶ Caritam, M¡davam Publications, Perinthalmanna, 2012, p 16 
15

 S. Rajendu, Nedu´gan¡¶ Caritam, K. áankaran¡r¡ya¸anM¡davam, Perintalmanna, 2012, pp 47-48 
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thereby establishing the British legal system, courts, registrar offices etc. It 

was from the last Perum¡l that Va½½uvakkon¡tiri had obtained the right to rein 

over Va½½uvan¡¶ as well as the title of patron following the decline of the 

second C®ra Empire in AD 1112. 

M¡m¡´kam and Va½½uvakkon¡tiri 

In 1684 Ka¶a´chery Nambutiri, a poet in the royal court of the 

renowned Z¡morin, Bhara¸itirunal, presented a detailed account of 

M¡m¡´kam in his M¡m¡´kkodh¡ra¸am Kilipp¡¶¶ the Z¡morin he says, 

moved in procession on the back of the adorned elephant. In the statement 

submitted by the Z¡morin to the British Government in 1810 it is said that 

M¡m¡´kam was celebrated for 28 days in the month of M¡kha.
16

 The title 

ofRakÀ¡puruÀast¡na (रक्षापुरुषस्िानां) means the honorable position of the 

patron of M¡m¡´kam and Va½½uvakkon¡tiri continued to be the patron   until 

the Z¡morin took possession of the position.  The relation between Va½½uva 

dynasty and the festival of M¡m¡´kam is a momentous episode in history. 

Tirun¡v¡ya on the bank of the river Bh¡ratappuzha is one of the most 

prominent ViÀ¸u temples in Kerala. This river is also known as Ni½a, Prat¢ci 

and Per¡r. M¡m¡´kam was a festival held once in twelve years at Tirun¡v¡ya   
                                                           
16

K. V Krishna Variyar, Kerala M¡m¡nkam, Appendix, Kerala Society Op. Cit. p 327. 
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on the banks of the river Bh¡ratappuzha. Kings, men of high position and 

Br¡hmins took part in the fest. Besides, the Arabs, the Para´kies, the Chinees, 

M¡¤v¡¶is and numerous other merchants could attend it.  There are references 

to the history of Va½½uvan¡¶ and M¡m¡´kam in Bodhamaµjari of 

Keralodayam by K.N Ezhuttacchan.
17

 Theists  believed  that  on  the 

‘Makamn¡l’ (astrological day) in  the month of M¡kha, the waters of  the 

Ga´g¡s  would  enter  many  of the T¢¤t¡s (holy waters) of  India. Therefore 

those patrons who go on pilgrimage and took adip in them were believed to get   

blessed and this belief inspired the M¡m¡´kam. Each ruler would reign over 

for twelve years taking turns. The Z¡morin came to know about the 

M¡m¡´kam and its grandeur from a merchant named Koya who had been 

there for trade.
18

Koya made attempts to tempt Va½½uvakkon¡tiri with various 

kinds of   offerings and precious gifts. But the king did not give in. Then the 

clever merchant contrived to drag him into a fight with the Z¡morin.
19

 

Moreover he tried to get the king issued a proclamation to the effect that, 

henceforth whoever entered the Nilap¡¶uttara and vanquished the king would 

                                                           
17

K. N Ezhuttacchan, Keralodayam, Dept. of cultural publications, Thiruvananthapuram,  

Govt. of Kerala 1992. 
18

Ibid, áloka, 52-54. 
19अिैकदािृत्यशािैरनुििूोगावश्वपृष्टाहृितनस्िुलोपदौः 

अवापकोƒतपद्यूतिमानमुहम्मदोमुदाकरांवल्लिराजपत्तनां ।। 
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have the right to conduct M¡m¡´kam. Eventually Va½½uvakkon¡tiri fell prey to 

the plot  and issue the proclamation.  Consequently he was assassinated by the 

men of the Z¡morin. Following this, Koya, the business magnate who played 

the role of an accomplice in assassinating Va½½uvakkon¡tiri by treachery, was 

appointed as an advisor to Z¡morin.
20

 In fact   the grandeur and prowess of 

Va½½uvan¡¶ had already caused headache to the Z¡morin. Va½½uvan¡¶ forms 

today’s district of Palakkad and this treatise deals with the reputed Sanskrit 

scholars of the district and their contributions. 

Fights with the Z¡morin 

The Z¡morins are the rulers of Ne¶iyiruppu¿var£pam who wielded 

power, with Kozhikode as their headquarters. They constantly made attempts 

to expand their kingdom and to have domination over the port of Ponnani, 

Bh¡rattappuzha and the territories south of it. Naturally they had to fight with 

Va½½uvan¡¶ dynasty too. Confrontations between the king of Va½½uvan¡¶ and 

Z¡morin were also to capture the status of the patron of M¡m¡´kam and the 

right to hold the festival. This patronage had been possessed by 

Va½½uvakkon¡tiri for a long time and finally the Z¡morin achieved the goal. 

                                                           
20

Keralodayam, Op.Cit, álokas 117-118 
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Va½½uvan¡¶ after the formation of Kerala 

When the state of Kerala was formed on the first of November 1956, 

there were five districts namely Trivandrum, Kollam, Kottayam, Trissur and 

Malabar. The district of Malabar was further divided to form the districts of 

Palakkad, Kozhikode and Malappuram on 1
st
 January in 1967. Thereupon the 

district of Malabar ceased to exist. The district of Malappuram came into being 

on 16
th

 June 1969 with Taluks of E¤an¡d, Nilampur, Perintalmanna, Tirur, 

Tirurangati and Ponnani. Thus the Taluk of Va½½uvan¡¶ formed during the 

British period which  comprised of the Taluks of Perintalma¸¸a and 

Ottappalam as well as some parts of the Taluks of Ponnani, Tirur and E¤an¡d 

was no more in existence.  

In due course of these developments in history the place called 

Va½½uvan¡¶ as an administrative Centre has disappeared. Today Va½½uvan¡¶ 

has turned into a mere romantic space remaining only in the imagination of 

literary works. As it was very difficult to locate ancient Va½½uvan¡¶, this 

treatise attempts to give an account of   the prominent Sanskrit scholars who 

were born and brought up in the district of Palakkad and their contributions to 

the Sanskrit literature.  
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The Tradition 

Tradition, in the true sense of the world implies a spontaneous 

assimilation of the past in understanding the present.
21

 It is the sum total of the 

rituals and customs commonly shared by the society as a whole and 

transmitted through generations.
22

 Apart from the customs, the collection of 

stories, myths etc. handed over from generation to generation also constitute 

tradition.
23

 Tradition sometimes exists incessantly as a force withstanding the 

challenges posed by time. It is tradition that maintains lifestyles and social 

values. They are not mere ideas communicated through generations, but direct 

forms of social expressions and   delineation   of social expressions of each 

time.  In short,   tradition is the revelation of existing systems. 

Sanskrit Tradition 

          While attempting to sketch the culture of Va½½uvan¡¶, the 

comprehensive contributions of Sanskrit and Sanskrit tradition should be 

examined. Numerous teaching centers, scholars, Manas (homes of Brahmins) 

and media did play their roles in the growth and development of Sanskrit 

                                                           
21

M Defrenue, note su la tradition, cited by Yves Conger O.P, The meaning of tradition, p. 8 
22

 By the tradition is meant the sum of all the ideas, habits and customs that belong to the people and are 

transmitted from the Generation. Morries Ginsberg The Psychology of Society. p. 104. 
23

 Tradition is a body of low,custom, story, and myth transmitted or handed down orally from the  

generation to Another–James Drever A Dictionary of Psychology. 
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language in Va½½uvan¡¶. It was in some affluent Namp£tiri families in 

Va½½uvan¡¶ that the Sanskrit tradition was maintained and this was the 

situation till nearly 19
th

 century.  

 The Sanskrit tradition of Va½½uvan¡¶ was different from that of the other 

areas in Kerala and this difference can be noted when the popularity of 

Sanskrit among the Non-Br¡hmin sections and the contributions of Va½½uvan¡¶ 

in M¢m¡Æsa, Ga¸ita, Ëyurv®da, Ëstrology, S¡hitya, Vy¡kara¸a and other 

á¡stras are considered. As it is well known, education had been restricted to 

the intellectual discourses of the Br¡hmins (upper class) and Sanskrit 

education had been the monopoly of the Br¡hmins. Despite that, a vast number 

of people among the Non-Br¡hmins like Ma¸¸¡ns, Ezhavas and Muslims were 

devoted to the learning of Ëyurveda and Astrology which were parts of 

Sanskrit discourse. Numerous Manas, Namp£tiri residences and Ezhava 

houses with Sanskrit tradition, Sanskrit learning centers, traditional Ëyurveda 

centers etc. were highly popular in Va½½uvan¡¶. 

             Outstanding   among them were,   K£¶all£rmana famous for learning 

Sanskrit Vy¡kara¸a. Punna¿¿eriNambi who opened the door for common 

people to study Sanskrit and his ‘S¡rasvatodyotini p¡¶ha¿¡la, The 
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P£to¶¶amana which handed over Sanskrit education over  from generation to 

generation and founded a Sanskrit p¡¶ha¿¡la called ‘Balakoll¡sini Samsk¤ta 

p¡¶ha¿¡la’ to disseminate the light of letters among the commons and 

Olappama¸¸a Mana which combined together Vedic tradition and Kathakali 

deserve special mention.  

             There were many celebrated Ezhava Vaidyas who upheld their unique 

tradition in the field of Ëyurveda like the Pu½iyappatta Ezhava family noted 

for eye-treatment and Mukka¶akk¡¶¶ EzhavaVaidya family. Po¤utiyil Ezhava 

Family and Patine¶¶araka¸·am Ezhava family practiced general medical 

treatments. C¡ttan Nair who treated only children and Mezhatt£r 

Vaidyama¶ham which specialized in traditional treatment in   AÀ¶avaidya and 

transmitted the knowledge through generations also made remarkable 

contributions in Va½½uvan¡¶. Another Vaidya family to be specially considered 

is the Muslim Vaidya family in Peri´ga¶utto¶i. This family who were known 

as Ko¶¶¡ram Vaidyas of   Tippu Sult¡n had a prominent role in propagating 

Sanskrit in Va½½uvan¡¶. In addition to that a large number of Sanskrit works 

have been found out from Va½½uvan¡¶. Therefore, the Va½½uvan¡¶ region has 

undoubtedly made a voluble contribution culturally and socially to the Sanskrit 

language and á¡stra. 
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CHAPTER- II 

MANAS AND GURUKULAMS IN VAßßUVANËÙ 

 

Contributions of Manas and Gurukulams in Va½½auvn¡¶  

The gurukulas in Kerala   were actually   informal universities and 

education there in was free of cost.  Not only palaces but the ancestral houses 

of Namp£tiri family Illams and Manas also served as the centers of production 

and dissemination of knowledge. The royal families of Cochin and the 

Z¡morin of Calicut took considerable initiative in honoring and patronizing 

Sanskrit scholars. The V¡ky¡rtasadas conducted in their courts were helpful in 

selecting scholars and promoting the Sanskrit language and Sanskrit ¿¡stras. It 

was in gurukulas that children were taught Sanskrit, Ëyurv®da Astrology, 

M¢m¡msa, Vy¡kara¸a etc.
1
 The gurukul¡s of Panta½am, Kotugallur  etc shot 

up into prominence and fame by way of dependence on royal families.  It was 

in the study of Vy¡kara¸a that K£¶all£rmana laid special interest. A great 

number of works in Vy¡kara¸a have been found out from that mana. In an age 

characterized by the dominance of   casteism,   Punna¿¿eri Nambi was bold 

enough to teach letters to the lower caste people by declaring that Sarasvati 

                                                           
1
Velayudhan Panikka¿¿seri, Keralatile R¡javam¿amgal, 5

th
 Edition, D.C Books Kottayam, 2012, p 97 
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(goddess of learning) does not stand for   untouchability.    The gurukulas of 

Va½½auvn¡¶ invariably opened the doors to welcome all the people who 

approached seeking knowledge.   

In Kerala, Sanskrit got propagated through „Pa½½ikk£¶as‟. Pa½½i means 

Budhavih¡ra. The schools attached to the pa½½i later came to be called 

„Pa½½ik£¶as’. When the vih¡ras ceased to exist in course of time, they were 

replaced by gurukulas and along with them existed „p¡¶ha¿¡la‟ (learning 

centers) attached to temples as another stream of Sanskrit study. In Kerala, 

especially in Va½½uvan¡¶, Budhism had spread and gained prominence before it 

came under Brahmin domination. The followers of budhism had run 

Pa½½ikk£¶¡s in many parts of Va½½uvan¡¶. Later when Bhramin domination 

was established Vedic study attained importance and Vedic schools and 

„Sabh¡ma¶has‟ were founded to teach Sanskrit and Veda. Vedic schools for 

learning Veda were started in the prominent temples and their precincts in each 

locality.  But in Sabh¡ma¶has ¿¤auta sm¡rtha‟ education was imparted. 

Eighteen Sabh¡m¶has‟ are said to have existed in Kerala but no clear-cut 

evidence is available to locate them.
2
 Of these  Sabh¡ma¶has, Bh¡¶¶a and 

Pr¡bh¡kara M¢m¡mask¡s had six each and three each for Ved¡nt¡ and 

                                                           
2
áankaranarayanan, P.K, Sanskrit studies in KeralaTwentieth Century Scenario,2017, 

p12http://hdl.handle.net/10603/136157 

file:///C:/Users/User/Downloads/Sanskrit%20studies%20in%20KeralaTwentieth%20Century%20Scenario
http://hdl.handle.net/10603/136157
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Vy¡kara¸a respectively.Va½½auvn¡¶ had been the seat of Sanskrit learning long 

before the launching of English education in Kerala. The Man¡s, Illams and 

Namp£tiri residences were great sources of the study and propagation of 

Sanskrit.  

The well-known manas of Va½½uvan¡¶ 

  The manas in Va½½auvn¡¶ were centers of knowledge that contributed 

much to the intellectual sphere of Kerala. These manas, the repositories of 

different disciplines of ¿¡stras as they were, played a leading role in compiling 

many Sanskrit works and in the study and propagation of Sanskrit. 

K£¶all£rmana, O½appama¸¸amana, P¡ze¶attu mana, Punna¿¿eriillam and 

P£mu½½imana were the exceptional in enriching Va½½auvn¡¶ educationally. 

Hitherto no relevant studies have been made on these gurukulas. This treatise 

proposes to make an authentic study on the contributions of these gurukulas to 

Sanskrit. 

K£¶all£rmana 

        K£¶all£rmana was one of the aristocratic families inVa½½uvan¡¶. This 

mana, also known as „N¡¤eri,‟ is presently situated at N¡gala¿¿eri near 

Vavannur, six kilometers away from Pattambi in the district of Palakkad. 

Ku¶¶ama¿¿eri Narayanan Pisharoti in his book hints that the Namp£tiri of 
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K£¶all£rmana belonged to the lineage of Mezhattol Agnihotri.
3
 The following 

lines make it clear that the people of K£¶all£rmana descended from Mezhattol 

Agnihotri alias Devadattan and they are considered as belonging to the clan of 

Vi¿vamitra:  

ननलोपकण्ठाभरणनिनीत-द्योब्रह्मदत्तादजनननिजेन्द्रात्। 

रामोदयाचाययनपतृव्यचुञ्चु-नायरायणो⌡सौकनिरस्यकताय 

निश्वानमत्रस्यगोत्रेनिजमनणरभिद्ब्ब्रह्मदत्तानभधानो। 

श्राद्धस्िाध्यायपूतःसकलगुणनननधःशास्त्रनित्काव्यशौण्डः।। 

ऄन्द्तेिासीनिपनिद्द्विपहररणसुतोजातिेदोष्टमूत्यौ  - 

तत्सूनुःकाव्यमेतद्व्यनधतिुधमुदवे्यातनारायणाख्या।।सुभराहरणंमहाकाव्याम्.XX.103 

The K£¶all£r Namp£tiri would be named Bhrahmadattan and 

N¡r¡ya¸an which are the names of Agnihotri. It is clear from these lines 

written by N¡r¡ya¸an Namp£tiri in his Subhadr¡hara¸a Mahakavya that 

originally K£¶all£r mana was situated near Yajµe¿awaram temple installed by 

Agnihotri on the bank of Bh¡rathappuzha near Trittala. 

            It is clearly stated that the author of the book was the son of 

Bhrahmadattan Namp£tiri who, descending from Vi¿vamitragotr¡, was highly 

moral, virtuous and well-versed in poetry. It is also stated that  he had two 

                                                           
3
Ku¶¶ama¿¿ery N¡r¡ya¸an Pi¿¡ro¶i M A, K£¶all£r Kritikal, M¡thrubhumi, April 1962, p 16 
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gurus called  J¡tavedvan and AÀ¶am£¤ti; and also that he had two brothers 

namely R¡man and Udayan through whom he achieved fame. The book also 

mentions   that the mana was situated on the banks of Bh¡rathappuzha. 

However, no any traces of this mana remains today in the locality. By eighth 

century they shifted from their original dwelling place Yajµe¿waram temple 

premises near Tritt¡la, to N¡¤erimana at N¡gala¿¿ri near V¡v¡n£r. 

N¢lakan¶han Namp£tiri of K£¶all£rmana wrote an interpretation entitled 

Viv¡ra¸a to áa´kar¡c¡rya‟s ViÀ¸usahasran¡mam compiled in eighth century, 

in which the former refers to N¡¤eri mana as „N¡gasa¤ni‟: 

कूटलूरुपररभागयिधानिप्रापुषाजननमात्मधामनन 

ब्रह्मदत्ततनयेनगुनफिताशोध्यतांकृनतररयंबुधोत्तम ः।। 

जज्ञेयज्ञेश्वरःप्रागुपननलमनधपोयज्िनामानहतानि। 

स्तिशंोद्ब्भुतनारायणबुधिरजाद्गोत्रजाद्गानधसुनोः 

नागश्रेण्याख्यदशेाद्भिनजुषो 

ब्रह्मदत्तनिजेन्द्रा-ज्जातोनािांसहस्रंव्यिृणुत 

गुरुकारूण्यतोननलकण्ठः।। 

N¡ga¿reni: or N¡gala¿reni is the sanskritized form of N¡¤eri. Another name of 

K£¶all£rmana is Sangamagr¡mam. N¢lakan¶han Namp£tiri who lived in the 
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first quarter of ninth century mentions Sangamagr¡mam‟ in the prologue to his 

play titled „Kamalin¢kalaÅamsam‟ 

ऄनस्तनहकेरलेषुसंगमग्रामंनामगृहम् 

तत्रऄभूिन्द्गानथकुलजाःकुशलास्सियकमयसु 

निजाहररपदाफभोजस्मरणहतद्द्वकनबबषा 

असीन्द्महत्तमस्तेषांनीलकण्ठआनतश्रुतः।। 

तृतीयतनयस्तस्यतनयोनीलकण्ठकनिनस्त्िह।। 

He also advises a student who came to Ko¶uµµll£r gurukulam to learn 

Vy¡kara¸a, that he only needs to go to Sangamagr¡mam‟ (K£¶all£rmana) and 

learn Kaumudi for five years.
4
 

कौमुदीनपपरठषायनततेस्यात्पञ्चित्सरमनन्द्यनिचारः। 

संग्रमालयमनहसुरगेहगाच्छित्ससुनचरंशुभमस्तु।। 

K£¶all£rgurukula 

             In Kerala K£¶all£rmana was a famous gurukula for learning the 

Vy¡kara¸a¿astra.
5
 K. V¡sudeva M£ssat in his article „K£¶all£r gurukulam‟, 

has remarked that in the documents kept in the K£¶all£r mana it is indicated 

                                                           
4क मुदीनपपरठषायनततेस्यात्पञ्चित्सरमनन्द्यनिचारः। 

संड्गमालयमनहसुरिययस्याᶴलयेित्सकृपाननलयस्य।। 
5
Dhamodhara  PisharotiD, Ra´du Vy¡kar¸a  Mah¡ Pan·ithanmar, M¡thrubhumi Monthly, 1963, p 24. 
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that teaching of ¿¡stra was the profession of K£¶all£r Namp£tiris
6
. The 

Namp£tiri of K£¶all£r mana were by tradition scholars in Vy¡kara¸a¿¡stra.   

K. Vasudeva Mussad in the above-mentioned article, points out that in the 

family title-deed and documents of the Namp£tiri of this mana it is recorded 

that their profession was teaching of ¿¡stra.
7
 Throughout several generations, 

many scholars of Vy¡kara¸a in this gurukula learned by themselves and 

imparted knowledge to others and thus earned reputation for the Vy¡kara¸a 

¿astra in Kerala. Those who were interested in learning Sanskrit, went to 

K£¶all£rmana and stayed there to study Vy¡kara¸a ¿astra. The mana arranged 

food, accommodation and all other facilities for them. Women were not 

allowed to study in this gurukula. The classes were conducted in an 

atmosphere of perfect silence with no quarrels or noises. 

In Kerala, the students had to complete 16 years, in order to be admitted 

to the gurukul¡s. One had to pursue his study by staying at a gurukula at least 

for twelve years.
8
 K£¶all£r gurukulam too followed this. It was deemed 

prestigious to rid one‟s mind of all other thoughts and be fully engrossed in 

                                                           
6
Vasudeva Mussad K, K£¶all£r Gurukulam, M¡thrubhumi Monthly 1961, pp 43- 44. 

7
Dhamodhara  PisharotiRa´du Vy¡kar¸a  Mah¡ Pa¸·hianmar, M¡thrubhumi Monthly, 1963, p24. 

8
 Kummi¸i, K£¶all£rmana,  Guruv¡y£r Kathakali Club, 1970, p13. 
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learning in kaumudi.
9
 It was insisted that the Namp£tiri boys who completed 

„samava¤ttanam‟ must learn the Vy¡kara¸a book, Siddh¡ntakaumudi from 

K£¶all£r mana before their „Upanayanam‟. In the mana, where Pataµajali, the 

author of „Mah¡bh¡Àya‟ was worshipped, the learning of Vy¡kara¸a   was 

started only after prostrating before the idol of Pataµjali. 

योगेननचत्तस्यपदनेिाचां 

मलंशरररस्यचि द्यकेन। 

योƒपाकरोत्तंप्रिरंमुनीना ं

पतञ्चललप्राञ्चनलरानतोनस्म।। 

The above lines mean that “I hereby bow before that sage Pataµjali, by whom   

the impurities of the mind are removed through yoga, the limitation of word is   

resolved through Vy¡kara¸a and the impurities of the body are disposed of 

through Ëyurv®da”.   

The students learned Siddh¡ntakaumudi themselves sitting under the 

eaves   surrounding the middle yard. „Paribh¡À®ndusekhara’ was taught after 

kaumudi. Pataµjali had placed a screen between himself and the pupils. It 

might be in line with this, that in older times while teaching books of higher 

                                                           
9क मुदीनपपरठषायनगतेस्यात्पञ्चित्सरमनन्द्यनिचारः। 

संड्गमालयमनहसुरिययस्याᶴलयेिसकृपाननलयस्य।। 
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studies in Vy¡kara¸a at K£¶all£r gurukula a screen was placed between the 

teacher and the student.
10

 In those days those who completed the study of 

kaumudi alone had the right to be seated in the western wing   of the gurukula. 

The floor of western wing was used to instruct in áekharam There were 

eminent   scholars of Ga¸it¡, Astrology, Ved¡nta, M¢m¡msa etc, besides 

Vy¡kara¸a. After completing the study every students finally left the gurukula 

only after having compiled and submitted a work on the subject studied, and 

receiving a certificate to that effect.  That If anybody happened to scribe a 

Sanskrit work. Those times, it was common he would show it to the eldest 

Namp£tiri of K£¶all£r mana and receive a certificate from him, which was 

highly esteemed among the scholars. Ku¶¶ama¿¿eri N¡r¡ya¸an PiÀ¡ro¶i,  in his 

article entitled „K£¶all£r k¤tikal‟ states that, Mah¡kavi R¡map¡¸iv¡da  

prepared an interpretation to „ár¢k¤À¸avil¡sak¡vya‟, entitled „Vil¡sini‟ and 

submitted to V¡sudevan Namp£tir¢, the then eldest Namp£tiri of 

K£¶all£rmana and a certificate was granted to him. V¡sudevan Namp£tiri 

went through the book and certified as follows:  

मन्द्दारंमघुरतयाजयनततेिाणीगुणोनादतृा 

नििान्द्मानसमौखरीचभितःकाभारनतभासते। 
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एतांतामरसेनायत्नघरटतांमालानमिात्यादरो- 

बलोकःकोनिदमाननीयनशरसामार्द्दंनगकश्लाघते।। 

“May your word which in quality is like the soft and sweet कबपिृक्षः shine 

May Saraswati who pleases the mind of the scholars shine  Let the scholars of 

the world who respect the twelve-letter word V¤tta like garland, be pleased on 

the M¤ta´ga artist P¡¸iv¡dan.    

The people of the mana had taken special interest in the food of the 

students. When their food was ready one of the girls of the mana aged six or 

seven would appear and intimate them. But the students being so immersed in 

learning might not sometimes listen to it. Then the girl would present herself 

before the students and place her palm as a screen between the book and the 

face. There upon they would raise their heads and ask her what the matter was, 

and the girl would answer that food was ready. They were so enthusiastic 

about learning.  Sometimes the study would go on till early morning. Only 

those who belonged to the Namp£tiri community of the mana were qualified to 

learn Sanskrit because in those days lower caste people and women were 

denied of learning Veda. Numerous students from outside Kerala and abroad 

would come to the mana and stayed there for study. The classes were 

conducted in batches. A simple lifestyle was followed with respect to food and 
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other matters. The atmosphere would resounding with the voices of ¿¡stra 

classes, as recorded in the book, K£¶all£rmana.
11

 Vaidyama¶ham Ceriya 

N¡r¡ya¸an Namp£tiri, in his autobiography has stated that in K£¶all£r 

gurukula Vy¡kara¸a and ¿¡stra classes were conducted uninterruptedly 

through day and night. The learning was in tune with the inborn aptitudes of 

the pupils.   

The students of a batch were taught books of higher study only after 

they had   thoroughly learned the book first prescribed for them. The syllabus 

was prepared in keeping with the level of intellect and faculty of perception. 

K¢zhe¶att V¡sudevan Nair has stated that the teachers groomed their pupils  in  

such  a  way that, once they got well-versed in one discipline of ¿¡stra, they 

could by own effort assimilate any  other discipline.
12

 

Connections with scholars 

Many Sanskrit scholars from alien countries used to visit K£¶all£r 

mana to study subjects related to ¿¡stra. V¡sudeva D¢kÀitar, the author of 

„B¡lamanorama‟ interpretation to ‘Siddh¡ntakaumudi’, while writing the said  

commentary, frequently visited the mana to clear doubts in Vy¡kara¸a   by 
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consulting V¡sudevan Namp£tiri. The judges in law courts   deemed as 

authentic the oral statements of K£¶all£r Namp£tiri while judging the cases 

pertaining to Dharma¿astra (ethics). It was K£¶all£r Kuµcu¸¸i Namp£tiri who 

successfully argued as per Dharma¿¡stra   against the then ruling Z¡morin in 

the special court at Calicut. He was making argument for his student 

Vellakkatt£ Bha¶¶atiri. His opponent was the famous Padutol Vidv¡n 

Namp£tiri. The trial lasted two days. The trial began by stating that, the laws 

of N¡radasÆriti were not accepted in Kerala.
13

 Quoting famous law books he 

authenticated what is acceptable in each time period and what is not. Hearing 

this, judge Sharpen reverently offered his seat to him and asked him to accept 

his position. Namp£tiri declined the offer with a smile and said: “It is people 

like you who indeed are qualified to be seated there. For K£¶all£r Namp£tiri, 

teaching ¿¡stra was their familial duty.  

 Ko¶uµµll£r Tampur¡n sought his scholarship to be recognized by 

K£¶all£r Namp£tiriParade¿i Brahmins (Brahmins from outside Kerala) also 

treated K£¶all£r as their gurukula. Ko¶ugall£r Vidv¡n Ilayar¡ja Tampur¡n, 

Mah¡mahop¡dy¡yan Ki½½ima´galatt N¡raya¸an Namp£tiri, V¡¶a¸amk£ru¿¿i 
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Piccu¿¡strikal, áabdikatilakan  Cennamangalam Ayya¿¡strikal,  K£¶all£r 

Kuµµikk¡v Namp£tiri, Cochi Valiya Tampur¡n, K¡rakk¡¶ Acchan Namp£tiri, 

Mullappa½½i Sw¡miy¡r,  CPI  Krishnamenon etc were  noted  students  of 

this gurukula. 

Pataµjali PratiÀ¶ha and Worship 

                The people of K£¶all£rmana were ardent devotees of ViÀ¸u. Their 

tutelary deity (Kula devata) was Du¤ga Bhagavati This Bhagavati is believed 

to be the incarnation of M£kkola Bhagavati. This idol and its worship is 

another notable aspect of K£¶all£r gurukulam, the birth place of 

Vy¡kara¸a¿¡stra. K£¶all£r is the only mana that installed and worshipped 

Pataµjali, the author of „Vy¡kara¸a   Mah¡bh¡Àayam’. The idol of Pataµjali 

was in the western wing of the N¡luke¶¶u (quadrangular building) and they 

used to worship Pataµjali and perform PuÀp¡¤cana(offering flowers) daily 

before the commencement of Sanskrit teaching.  It is believed that Pataµajali, 

the interpreter of Vy¡kara¸a¿utr¡s and the author of Yogas£tra and 

Carakasamhit¡, is the incarnation of Ëdi¿eÀa.
14

 In the whole of India, Pataµjali 

PratiÀ¶ha can be seen only at two places, one at K¡¿i and the other at 
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K£¶all£r.
15

 It is said that V T Bhattatiripad learned the rites of worship and 

p£ja from this gurukula when he was eleven years old.  

Library 

   K£¶all£r mana had housed a huge library with thousands of 

manuscript. It is a huge repository of priceless works in the subjects of Ny¡ya, 

Vy¡kara¸a, V®d¡nta etc. Besides, to this collection was added one book each 

by the students on completion of their study. 
16

Every year, on the day of 

Vidy¡rambha (initiation into the alphabet) the bundles of books were   untied 

dusted and cleaned.  The threads thus untied are used for   tying round the 

waist of the students.  The family head of K£¶all£r mana and retired justice M 

K Brahmadattan Namp£tiri has told that all the palm-leaf manuscript of the 

library were contributed to the manuscript library of Kerala University, 

Thiruvananthapuram, by, a member of the family  so that they would  be 

useful for  researchers and students. Today only a few English books remain 

here. The last member of the mana took to English education and gave up 

study of Sanskrit. 
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Revat¢ Pa¶¶att¡nam / Revat¢ Ba¶¶att¡nam and K£¶all£r mana 

Revat¢ Pa¶¶att¡nam was the assembly of scholars organized yearly by 

the Z¡morins of Calicut at the temple of Tali. This programme lasted for seven 

days from revat¢nakÀatra (an atrological day) to Tiruv¡tiranakÀatrain the 

month of thulam. It was called „Revat¢ Pa¶¶att¡namas it began on the nak¿atra 

of revati. A number of scholars from Kerala and outside had participated in it 

to receive the rank of „Bha¶¶a‟ conferred upon by the Z¡morin. 
17

It was during 

the period of king M¡navikraman that Revat¢ Pa¶¶att¡nam was held very 

pompously. All sabh¡ma¶hams sent representatives. Payy£r Bha¶¶as were the 

judges who selected the victorious. This intellectual conference is said to have 

originated in 1309. Later it was interrupted during the invasion of Tippu. This 

great fete was resumed in 1865 under the presidentship of K£¶all£r 

Namp£tir¢, who were the dependents of the Z¡morin. They were called 

K£¶all£r Mel®tat. In his article Dr C. Rajendran has written about the 

resumption of Revat¢ Pa¶¶att¡nam as follows:  Once, the Z¡morin of Calicut 

had to atone for a sin committed by him. He remorsefully went to the famous 
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N¡v¡mukunada temple and sought the advice of renowned scholars.
18

 They 

directed him to convene an assembly of god-fearing scholars and restart 

„Revati Pa¶¶att¡nam which had been held at the Tali Temple, Calicut every 

twelve years.
19

 Thence forward K£¶all£r V¡sudeva¿¡stri was presiding over 

the grand festival of Revat¢ Ba¶¶att¡¸am. Payy£r Bha¶¶a‟s   had specially 

invited the K£¶all£r Namp£tiri for the function. In the invitation letter sent to 

the houses of the Namp£tiri other than K£¶all£r the name of the scholar to 

attend the programme was specifically mentioned. But in the letter to K£¶all£r 

mana it was only requested to depute anyone of them, which attests the 

extraordinary erudition of K£¶all£r Namp£tir¢. Knowledge in Vy¡kara¸a   

M¢mams¡ and V®d¡nta was put to test and those who emerged successful 

were granted the rank of bh¶¶a. 

Sanskrit scholars of K£¶all£r mana 

The period from seventh to eighth century is known as the golden age 

of K£¶all£r mana. In this period the mana was enriched with the presence of 

several Scholars having in-depth knowledge in the subjects of ¿¡stra as well as 

erudition in non- Sanskrit ¿¡stra subjects and arts. Moreover their role in 
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writing books in ¿¡stra and propagation of Sanskrit was also praiseworthy.  

N¡r¡ya¸an   Namp£tiri, who might have authored Subhadr¡hara¸a 

mah¡k¡vya is the first famous scholar from K£¶all£r mana. This is the first 

¿¡stra k¡vya written by a Keralite
20

 and no data is available on any other 

scholar of this family. M S Menon asserts in his research paper that, this poet 

lived in the seventh century.
21

 Mah¡kavi U½½£r S Parame¿vara Iyer, 

Va¶akkuÆkk£r R¡jar¡ja Varma and Ku¶¶ama¿¿eri N¡r¡ya¸an PiÀ¡ro¶i are of 

the opinion that N¡r¡ya¸an   Namp£tir¢, the author of the 

Mah¡k¡vyaSubhadr¡hara¸am, was the son of the famous Brahmadattan 

Namp£tiri of K£¶all£rmana.
22

 Another Sanskrit scholar was N¢lakan¶han 

Namp£tir¢, the son of K£¶all£r Brahmadattaan Namp£tiri, who lived in the 

eighth century. He wrote „laguvivara¸am‟ which is a commentary to 

áa´kar¡c¡rya‟s „ViÀ¸usahasran¡ma. N¢laka¸¶han Namp£tir¢, the third son in 

the family, is also the author of „the play with the title Kamalin¢kalahaÆsam. 

He read Kuµcan Nambiyar’s „ár¢k¤À¸avil¡sak¡vya‟ and praised his talent in 

writing. He married from the mana of Karutte¶att K¤À¸¡·yan and had three 
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children named N¡r¡ya¸an, V¡sudevan and N¢laka¸¶han. Among them 

V¡sudevan Namp£tiri became a great scholar. He was known as 

V¡sudeva¿¡strikal outside Kerala. This scholar who won „V¢ras¤ngala 

pa¶¶am‟ from the king of Cochin had numerous disciples inside and outside 

Kerala, among them V¡sudeva D¢kÀ¢tar, K£¶all£r Kuµµu¸¸i Namp£tir¢, 

K£¶all£r Kuµµik¡v Namp£tiri and Pa¶uth°l Vidv¡n Namp£tiri were 

prominent. Of the notable disciples of V¡sudeva Namp£tiri, it was K£¶all£r  

Kuµµu¸¸i Namp£tiri who became well-versed in Sanskrit Vy¡karana. 

V¡¶¡namkur¿¿i Piccu¿¡strikal, Ki½½imangalat Mah¡mahop¡d¡y¡ N¡r¡ya¸an 

Namp£tiri, á¡bdikatilakan Cennama´galam Ayy¡¿astrikal, Veµgan£r 

Cinnakkutty  ¿¡strikal and Cochi R¡ja¤Ài R¡mavarma were the foremost 

disciples of Kuµju¸¸i Namp£tiri, By eleventh century, K£¶all£rmana became 

an arena for various kinds of debates on ¿¡stra . 

Ko¶uµµll£r Vidv¡n Ilayar¡ja Tamp£r¡n and Vasudeva D¢kÀitar 

regularly engaged themselves in debates on ¿¡stra with V¡sudeva Namp£tir¢. 

V¡sudeva D¢kÀitar published the B¡lamaoram¡an interpretation to 

„Siddh¡ntakaumudi’. K£¶all£r Kuµµik¡vNamp£tiri was not known as a 

scholar of Vy¡kara¸a but as propagator of Bh¡gavat¡. He was also a K¤À¸a 
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devotee.
23

 Div¡karan (Aniy¡n) Namp£tiri and Unni Namp£tiri were the last 

scholars of K£¶all£r mana. Div¡karan Namp£tiri a good orator as he was, had 

acquired massive knowledge in Vy¡kara¸a and M¢m¡ms¡. N¡r¡ya¸an (Unni) 

Namp£tir¢, the last one in the line of scholars, loved English despite his 

erudition in Sanskrit. This tradition of scholarship ceased to exist with 

Cerukulappurathu K¤À¸an Namp£tir¢, Neelakandan Namp£tiri (known as 

„Ër¡m Tampur¡n‟-one who belonged to the sixth generation) and R¡man 

Namp£tiri. Detailed account of these scholars and their works has been 

included in the fourth chapter which discusses the great scholars of Va½½uvan¡¶ 

and their works. 

K£¶all£r mana and Kathakali 

  The contribution of K£¶all£rmana to the growth of Kathakali 

movement in Kerala is priceless. If the students of Vy¡kara¸a were also 

interested in learning Kathakali, they had been provided with   facilities for   

the same. Seats were arranged in the western wing   to enable people to watch 

the performance of kathakali from there. Many of the eminent kathakali artists 

had come over to the mana to perform the art while a lot of people came these 
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for learning kathakali. Food and accommodation for them were freely provided 

by the mana. Narayanan alias Unni Namp£tiri and his son Kuµµu Namp£tiri 

who were the last ones in the line of scholars   encouraged kathakali 

considerably and devoted all their time to propagate it.  All the members of the 

mana, including the students and the artists would gather on 25th of December 

every year. Distinguished masters of   kathakali   performed the art, after which 

there would be a sumptuous feast. 

  Unni Namputiri  

Unni Namputiri was the last in the line of scholars of K£¶all£r mana. 

He was highly learned in    Vy¡kara¸a, M¢m¡ms¡ and works in SÆ¤ti. 

Besides, he took lead in the growth of the movement of kathakali. He 

assembled all the well-known artists of the time at the mana, provided them 

with food and accommodation and thus set the beginning of „Kathakaliy°ga’ 

(it means Kathakali School). Pattikkamttoti Ravunni Menon, Kavalappara 

Narayanan Nair, Kutty Ramapanikkar, Kunjiramapanikar, Swarnatu Mani etc 

were members of Kathakaliy°ga. Kavugal Sankarankutty Panikkar learned 

kathakali from K£¶all£r mana. The „Arangettam‟ (the first or debut 

performance on a public stage) of Kunjunair was done in the kaliyoga of 

Vazhakkada temple. 
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Kuncu Namputiri 

The contribution of Kuncu Namputiri to the growth of kathakali is 

remarkable.  Being one of the founding members of Guruv¡y£r kathakali club, 

he worked for a long time as the president of it. Born in the mana in 1895, he 

imbibed the tradition of kathakali from his father Unni Namputiri.  He formed 

a Kathakaliy°ga and kalari at the mana at his own expense. He was 

enthusiastic to help and encourage kathakali artists generously. K£¶all£r ka½ari 

functioned under the instruction of Tekkink¡¶¶til Ravunni Nair. 

Kalamandalam Gopi and Vatakkeppat Rama Krishnan are two prominent 

artists who learned kathakali from K£¶all£r kalari under the instruction of 

Ravunni Nair. K£¶all£r Kuµcu Namp£tiri had played the main role in 

transforming Gopi into Kalamandalam G°pi All members of the mana would   

get together on a certain day every year and Kalamanaalam G°pi would   

perform kathakali on the occasion. M K B Namp£tiri, former munsif of 

Chavakkad, was the president of Guruvayur Kathakali Club, principal judge of 

Trissur and a member of kathakali club. In 1947-1948 he left for  Bombay with 

Tekkinkatttil Ravunni Nair T, Sakunni Nair, Gopala panikkar, Kalamandalam 

Gopi, Ramakrishnan    and Balan in order  to raise fund for Chattanur high 
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school and collected money by performing kathakali, as stated in Kummini‟s 

article, „K£¶all£r mana‟.  

  K£¶all£r mana and Kavungal Panikkars had maintained a prolonged   

relationship with kathakali. K£¶all£r Namp£tiri were the spokesmen of 

K¡vungal Panikkars who have a renowned kathakali tradition. Kavungal 

Panikkars performed kathakali first before their tutelary deity „Tichur 

Thevar‟and the second performance was invariably   done   at K£¶all£r mana.  

The first to wear kathakali costumes for the debut performance at K£¶all£r 

mana   were two boys and two girls. They were Vatakkeppatt Ramakrishnan 

(V P Ramakrishnan nair), Menoth Gopalakrishnan (Kalamandalam Bala 

Krishnan), Kuttassery Sarojini and Appath Narayani.  Mangalath vettil 

Govindan, Padma¿¤i Kalamandalam Gopi, Pottakkuzhi Neelakanthan 

Namputiri and Potayath Raman Namputiri also completed their kathakali 

course from there in later years. 

Production of Kathakali costumes 

 All the musical instruments, costumes and other accoutrements needed 

for kathakali were being made at K£¶all£r mana, even though the „Ka½ippura‟ 

(building for staging kathakali) for performing kathakali was readily available 

there. Cerukulappurat Astamurti Namputiri was in-charge of making costumes. 
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He was expert in D¡ru¿ilpa (carving out figures on wood) and Citrakala. 

KeÀabharam, Kuttic¡maram, K¤À¸amudi, Cevipp£kka½ and other trappings for 

staging the art were made here. T V áankaran¡r¡ya¸an Nair, (who later 

became a cu¶ti artist in the team of K¤iÀ¸an¡¶¶am at Guruv¡y£r temple) and 

some other students had practised cu¶¶i (art of painting on the face of kathakali 

performer) from the mana. Kathakali artists, Ma´gat family members and 

Muttatt Krishnan Nair were permanent members of K£¶all£r kaliyogam. 

O½appama¸¸a Mana 

    O½appama¸¸a mana in Va½½auvn¡¶ is famous for Kathakali. Mangad 

is the   four kilometers from Cherppulasseri in Palakkad district along the road 

to Palakkad. O½appama¸¸a   mana is situated at Ve½½inezhi, which is two 

kilometers of Mangad. The Namp£tiri of this mana belong to Vi¿v¡mitra 

gotr¡.
24

 There is no historical evidence to prove the origin of Olappama¸¸a 

mana.  It is believed that it dates back to 300 years. During the invasion of 

Tippu Sult¡n, the Sr¢cakr¡ made of stone installed at „Va¶akkini‟ (northen 

wing of the mana) was kept overturned, lest it should be noticed. As Tippu did 

not invade the northern parts of Palakkad, the Sr¢cakr¡ was reinstalled. Since 

the Sreecakr¡ had got damaged while being overturned, another Sreecakr¡ 
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made of bronze was installed here.  In the mana there is a cupboard brought 

from Australia to keep up money as there were no banks in Vellin®zhi in those 

days. The cupboard was specially made so that, even during of an outbreak of 

fire in the building it would be safe.  

Legend 

  A Namp£tiri  family of Ottur mana at Mayannur in the district of 

Trissur, happened to migrate to  Vellinezhi  six hundred years back and thus  

originated Varikkasseri  mana.
25

 It is believed that at a juncture of time in the 

past O½appama¸¸a mana was it bereft of any children to become inherited.  

Inorder to prevent the imminent tragedy of extinction of the family a child was 

adopted from Varikkasseri mana. Thus the Namputiri of O½appama¸¸a mana 

is believed to be the descendants of Varikkasseri mana. Today the mana is 

„E¶¶uke¶¶u‟ (building with two quadrangles).  In earlier times it was 

„Pantran¶uke¶¶u (building of three quadrangles). When anyone dies in a 

Namp£tiri family, as a rule, dead body was taken to „Tekkini‟. But it is not 

done in O½appama¸¸a mana because of the permanent presence of   the hoisted 

flag of the family temple there.
26
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 Deity and the Legend 

The Kuladevat¡ of O½appama¸¸a mana is Tirum¡ndh¡mkunnu 

Bhagavati. A forty-day festival (decorated platters with lamps) and 

„Kalamppatt‟ (singing on a floor adorned with figures of deities in color 

powders) is celebrated as local festival. They believe that once a head of the 

mana sat in „bhajana‟ before Tirum¡ndh¡mkkunnil¡mma where upon the 

pleased Bhagavati accompanied him and settled down in Olappama¸¸a mana. 

In the article on Tirumandhamkunnu Bhagavati entitled „Illattamma‟ written 

by Mah¡kavi Olappama¸¸a,   he mentions the deity as the Kuladevata of the 

mana. In addition to that, there is an idol of á¡st¡v in the middle courtyard. 

Kathakali and its renewal 

  O½appama¸¸a mana made invaluable contributions to the spheres of art   

and culture of Kerala. This mana was known as Kalama´dalam of Kerala.
27

 

Renowned Kathakali artists were   invited to stay at the mana and perform 

their art. They were paid reasonable remuneration. In those days, Brahminism 

had the tendency to bring arts under its dominion. But the Namp£tiri of 

O½appama¸¸a did not follow this policy. Their aim was to make the mana, a 

centre for teaching Kathakali. They   united   all the different streams of 
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Kathakali,   practised in those days and took initiative in formulating a new 

system bringing together different styles like „Kalla¶ikk°¶an’, Kapliµg¡¶an’ 

etc and uplifting it to an international level. 

   Kathakali y°gam was launched at O½appama¸¸a mana by Vasudevan 

Namp£tiri and Citrabhanu alias Aniyan Namputiri who lived in the latter half 

of the 19
th

 century. Though the Kaliy°gam had begun there before the life-time 

of Kuµµukk¡v, it was these two brothers who gave it anorderly and unified 

style of functioning. The famous Kathakali teacher, Sanku¸¸i panikkar   was 

brought from Palakkad and seven students were taught.
28

 When he left the 

mana after four months   Karumanassaeri Krishnankutty Bhagavatar was 

appointed in his place in 1843. Unniri Menon from Kalluvazhici¶¶a, I¶¶iramica 

Menon and   Tekkumpurat Panikkar from Kuruvattur were the students in the 

beginning stage. The Kathakaliy°gam held at O½appama¸¸a in 1855 became 

famous throughout Kerala. When Sankunni panikkar   left, he was replaced by 

Unn¢ri Menon as teacher and when he bade farewell to the kaliyogam in 

1883,Ittiramica Menon became the guru. Kunjunni Namp£tiri the eldest son 

ofVasudeva  Namputiri  who had deceased in 1865, was put in- charge of 

conducting Kathakaliy°gam.Kunjunni Namputiri was a versatile genius. His 
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erudition in ¿¡stras and knowledge in Vy¡kara¸a etc were fantastic.  

Kathakaliyogam functioned here until 1930.
29

 

Publishing House 

Vasudevan Namp£tiri   launched a book publishing house named 

„Prasidh¢kara¸a¿¡la’ in 1944. Books were printed and sold from here.  This 

publishing house was forced to close down on account of the economic recess 

and shortage of printing paper consequent upon the Second World War.  Many 

excellent books   had been brought out for the reading community of Kerala, 

which include Mahakavi O½appama¸¸a‟s V¢¸a, A¿ar¢rikal, Kilungunna 

Kaiyy¡mam, Ilatt¡lam, Varinellu Kann¢rmozhi Bh¡ratarajani, Kast£rb¡ 

G¡ndhicaritam thullal Anujan‟s Malay¡lichi, Cilluv¡til,Ramayum 

madhuravum r¡j¡vum’. 

Uma Antarjana‟s Ku¶¶ika½ude r¡m¡ya¸am,Kuruv¡nto¶iyu¶e 

KuµcanNambiyar, V¡sudevana Namp£tir¢‟s Druvacaritam, Vallathol‟s 

Indiayu¶e Karacil’ and Paralokam. The history of Olappama¸¸a begins with 

V¡sudeva  Namp£tiri who died in 1865 and K¡vu Namp£tiri.   N¡r¡ya¸an 

alias K¡vu Namp£tiri was a good Îgveda Pa¸·ita. He was the leader of the 

Yogam of Thrissur, a renowned Veda Sabh¡ma¶ha of kerala (Tirun¡v¡y¡ was 

                                                           
29

 Ibid,p27. 



 42 

another famous ma¶ha). KunjiikuttanNamp£tiri, the young brother of K¡vu 

Namp£tiri, was proficient in „T¡yambak¡‟(percussion). His young brother 

Cithrabhanu Namp£tiri was an excellent Kathakali actor who   promoted the 

art to a great extent and tried to raise it to international level. He passed away 

in 1903. 

Vedic tradition 

O½appama¸¸a mana played the most important role in upholding the 

Vedic tradition of Va½½uvan¡¶.
30

 It was OMC Namp£tiri who took the Vedic 

tradition of O½appama¸¸a to the mainstream. The Namp£tiri of this mana 

retained and disseminated the Vedic tradition from generation to generation. 

N¡r¡ya¸an Namp£tiri, born in 1860 upheld the Vedic tradition and proved his 

efficiency at the ma¶has of Tirun¡v¡y¡ Trissur etc. He passed away in 1903. 

Later this tradition was further kept on   through N¢laka¸¶han Namp£tiri, the 

eldest son of V¡sudevan Namp£tiri. N¢laka¸¶han Namp£tiri was a good Vedic 

scholar and well- learned in Sanskrit. He participated in contests such as 

„Kadavall£r Anyony¡m‟ and emerged victorious. He was a man with thorough 

knowledge in Kaumudi of Sanskrit Vy¡kara¸a. In 1915, he became a 

traditional teacher at the Brahmaswama¶ham in Trissur. Once, when the 
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ma¶ham happened to be closed down following a dispute with him, as many as 

150 students and teachers were left forsaken. N¢laka¸¶han Namp£tiri  took 

him to O½appama¸¸a mana and resumed Vedic study by providing them with 

the facilities of food and accommodation. The mana functioned as the 

Brahma¿vam ma¶ham of Thrissur y°gam for nearly six months. He had a 

negotiation with the Mah¡r¡ja of Cochi and obtained permission for 

conducting the ma¶ham . It was he, who introduced a democratic way of 

administration in Brahma¿vam ma¶ham. The Vedic tradition of the mana 

ended with his death in 1935. 

Ëyurveda¿¡l¡ 

Ëyurvedic centre named Kerala Vaidya¿¡l¡ was started to prepare 

Ëyurveda medicines for the use of the mana and it functioned for about 40 

years. They utilized the services of eminent doctors who had license to make 

Ëyurveda   medicines. The center was functioned under the supervision of 

these doctors. In the beginning,   the consultation and medication was 

restricted to the inmates of the mana, but   later it was extended to the local 

people, thus making it a popular medical center of O½appama¸¸a. 
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Punna¿¿eri Illam 

        The traditional family of Punna¿¿eri is situated in ¢ngay£r de¿am in 

Perumu¶iy£r. am¿aÆ in Va½½auvn¡¶ Taluk. Now the Perumu¶iy£r am¿aÆ is in 

Pattambi Taluk in Palakkad district. The residents of Punna¿¿eri illam belong 

to Brahmin clan of some other states. The great Zam£tiri named them as 

Nambies.
31

It was a title with due respect and power. The Punna¿¿eri Nambies 

were ministers at Zam£tiri government. There exists a telltale about this 

family. The story is like this-a Brahmin from N¡sik¡tryambakam Shrine near 

river God¡vari visited Zam£tiri, returning from the pilgrimage from 

R¡me¿waram. During the period of his sojourn at the palace, Z¡m£tiri realized 

the erudition and knowledge of judiciary of this great man and made him one 

of his ministers. This Brahmin belonged the áivanic Brahman or áivadiwaja 

Br¡hmin. Zam£tiri joined this scholar with m£ssats,  a Keralite Br¡hmin clan 

for looking his well-being and he was conferred a new title, Nambi by 

Zam£tiri. After the extinction of this Br¡hmin family, the then Zam£tiri 

adopted a new Kerala Br¡hmin family a áivadivajaas Nambies. This was the 

great Punna¿¿eri Nampi family.‟ Ariyittuvahca (Malayalam)The custom of 

rice harvesting‟- the coronation ceremony of the Zam£tiris were conducted by 
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the Punna¿¿eri Nambi.
32

 Punna¿¿eri Nambis were distinguished guests of 

Zamutiris in all the events held in their kovilakams. It was customary that 

Perumu¶iy£r Nambi would seek permission from Zam£tiri before conducting 

any function in Punna¿¿eri illams. Nambies went in person and told (Mukham 

k¡¸ikkal) for that event. Zamutiri welcomedthem with presents and also made 

arrangements for the smooth functioning of everything in kind. ¢ngay£r 

Bhagavati is the House hold Diety of Punna¿¿eri Nambi. Ehapure¿wari is the 

Sanskrit version of ¢ngay£r Bhagavati.
33

 

S¡rasvatodyotin¢ Sam¡jaÆ 

S¡rasvatodyotin¢ Sam¡jam was a society registered under the company 

act of 1860.
34

This act was meant only for the charitable societies. 

The realms of working of these societies must be the development of á¡stra, 

S¡hitya and Arts. The aim of this society was the dissemination of knowledge. 

S¡rasvatodyotini Sam¡jaÆ also aimed at this.The day to day activities were 

regulated by a seven member committee and the administrative wing 

assembled in every three months. President and secretary were permanent 

members in this society. The first committee members were the following- 
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1. R¡vu Bahadh£r MC K¤À¸a Va¤ma R¡ja-M¡´k¡vu 

2. P.C Anujan Tampur¡n- M¡´k¡vu 

3. MKKM Valia N¡r¡ya¸an Namp£tir¢ -Shornur         

4. K.V N¡r¡ya¸an M£ssat T¤ipp´go¶ Kodakkal-Tirur 

5. Accutantu R¡man M£ssat Propriter-Perumu¶iy£r 

6. Milappurathu Konthi Menon-Shornur Majistrate, Perumu¶iy£r 

7. Punna¿¿eri   N¢lakana¶ha  áarma, Principal 

8. N. Ke¿avanu¸¸i Nair-Lekkidi 

After the resignation of members, except President and Secretary, 

members were added to the committee. 
35

Committee was assembled at least 

once in a month and reports of income and expenditure were discussed and it 

was mandatory to get the consent of the members for expenditure.  The 

members were elected by the general Body. 64 members steering Committee 

was also formed. The duty of this storing committee was to find funds for the 

College. They collected fund from the public and from the eminent citizens 

who were benevolent and desired for a College In their own place. The 

secretary was in charge of financial matters.
36

 The balance of income was 

deposited in the bank. The interest from this and the financial aid from the 
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government formed the capital for the working of the college and other 

institutions. 

              The Central Sanskrit College fuctioned worked under 

S¡rasvatodyotini Samajam. In 1889, Sam¡jam worked as the college 

management and college principal was the secretary of the samajam. Thus 

Punna¿¿eri Neelakanatha Sarma,the then secretary of the samajam became the 

principal com administrator of the Central Sanskrit College.
37

 The working of 

the college was monitored time to time, resolving issues on a regular basis. 

Punna¿¿eri Narayanan Mussad joined the Sam¡jam in1925.
38

 Proprietor 

Accuthanth Raman Mussad and Molappuratu Raman Menon were replaced by 

Cembra   Kunjunni Ezhuttacchan and Kumaram Pulakkal Manakkal 

Narayanan Namputiri Pallippuram in 1932.
39

 Eminent personalities were also 

members in Sa¡rasvatodyotini Sam¡jam and committee. 

Punna¿¿eri Gurukulam 

After the Gurukula education, Nambi started teaching students in 

Punna¿¿eri illam. Slowly, he became very much interested in teaching and 

started Cint¡ma¸i Vidy¡layamfor the smooth functioning of classes. 
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Neelakanatha Sarma in learning Astrology. Other Astrology students of Nambi 

were U.P Kuttykrishnan Nair, Palakkunnat Sakunni Menon etc. Vatakkeppatt 

Narayanan Nair was an Ëyurveda student in Punna¿¿eri Gurukulam, who 

came out successfully. Later, as students sought admission from various parts 

of Kerala, it became impossible to handle the classes single handedly. Nambi 

appointed teachers and paid from personal account. Students, who were 

economically backward, were provided with food and accommodation.
42

 After 

few years, the rise in the number of students made it necessary to start a 

Sanskrit School. Thus S¡rasvatodyotini Sanskrit School was established in the 

year 1889. It aimed at the re-awakening and development of Sanskrit language. 

S¡rasvatodyotin¢ Sanskrit School worked under S¡rasvatodyotini Samajam. 

This society was formed in May 1886.Vellanasseri Vasudevan Mussad, 

Punna¿¿eri Neelakantha Sarma and Karuttapara Nampuitiri were the founding 

fathers of S¡rasvatodyotini Sam¡jam. 

S¡rasvatodyotini Sanskrit school was uplifted into Mah¡ P¡¶ha¿¡l¡ or 

into a college in 3
rd

  June 1911. The first course was 'Vidv¡n,' S¤¢niv¡sa 

R¡gahavacaryar a great scholar was appointed as teacher. 3'rd was also the 

birthday of King George V, the then ruler of the British India. The college was 
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inagurated by Krishnamachari, who was the inspector of Sanskrit schools.  

Classes started on the very day of inauguration itself. This affiliation as a 

college was legally confirmed by Madras goverment in 1912 January 26, and 

an order was issued to this effect. Thus, this college became the first model 

Sanskrit college. Upto 1916, it functioned worked under S¡rasvatodyotini 

Sam¡jam with the courses like 'Vidv¡n first and later áiroma¸i, at a later stage. 

The students who sought admission in the initial years of the Sanskrit 

college were not charged any fees.  All enjoyed free education. After 1933, a 

small amount as fee was obtained. Annual fee ranging 2 to 8 rupees was 

collected from students. These was no monthly fee was there. Sanskrit was the 

main subject of study in S¡rasvatodyotini College. From elementary to 

graduation level, education was provided in S¡rasvatodyotini Elementary, 

Advanced, Vidv¡n in SanskritVidv¡n in Malayalam, Ëyurveda¿iroma¸i, 

S¡hitya¿iroma¸i and JyotiÀa¿iroma¸i in were the courses offered by 

S¡rasvatodyotini p¡¶ha¿¡la. All of these were four year courses, and as per the 

7A regulation, Malayalam Vidv¡n course included Malayalam as core subject 

and Sanskrit as subsidiary subject. As per regulation 7B, Sanskrit Vidv¡n 

course had Sanskrit as Core subject and Malayalam as subsidiary. 
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S¡hitya¿iroma¸i branch V, JyotiÀa¿iroma¸i branch VI Ëyurveda¿iroma¸i, 

branch VII were the patterns of other courses. 

            It was mandatory to passthe entrance examination conducted by the 

goverment to get admission to any course in the Sanskrit college. Admission 

fee was levied from the students but there was no monthly fee. Entrance 

coaching classes were also conducted for the needy students. Hostel facilities 

were provided for students near Pattambi railway station. Students were 

allowed to seek admission directly in any courses such as Elementary, 

Advanced or Vidv¡n. 
43

Duration for each course was fixed as four Years. After 

completion of the elementary course of four years, students could seek 

admission to the next course, i.e, Advanced which also had the duration of 4 

years. Advanced is the higher level after Elementary. After the completion of 

this four year Advanced course a student was able to join either for Malayalam 

Vidv¡n or Sanskrit Vidv¡n in Sanskrit. After the completion of these four year 

courses, students were allowed to seek admission in Ëyurveda¿iroma¸i, in 

which the core subject was Ëyurveda, or JyotiÀa¿iroma¸i, in which JyotiÀa 

was the core subject. There were two departments in Central Sanskrit College. 

The first one consisted of Elementary and Advanced sections.  Seperate 
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departments were formed for each course. Teachers handled classes in other 

departments also at a time. A curriculum was set by the Principals and 

Headmasters of that period. Elementary and advanced classes were handled 

entirely by the Headmaster and the teachers in the concerned subjects. The 

college level curriculum was designed and handled by the Principal and the 

Professors of the subjects concerned. 

English and Maths were compulsory in the elementary and advanced 

curriculum. It was mandatory to pass English and Mathematics for promotion 

to higher classes.
44

 Students who didn‟t   were considered as failed.Students 

who passed elementary level were considered as eligible to teach in 

Elementary schools, while those who passed Advanced were considered 

eligible for teaching in advanced classes. Students those who are passed 

¿iroma¸i courses were considered eligible for teaching in colleges.
45

Students 

and teachers were provided with free food and accommodation. Admission fee 

was the only fee that a student had to remit. 

Admission to Central Sanskrit College was not on the basis of caste and 

religion. All eligible students who sought admission were admitted as 
46

 the 
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admission procedure was secular. Nambi was confronted by the aristocratic 

Brahmins for his radical and revolutionary educational reforms, i.e, providing 

education for all including the non-brahmins. Nambi got support from the then 

Cochin ruler, Kozhikode Zam£tiri and Cerumukku Vaidika. Only Brahmins 

and allied aristocracy allowed studying Sanskrit ¿¡stra and Vedas till then. 

Nambi, through the Central Sanskrit College, made education accessible to all 

who had desire to learn. 

In20
th

edition of Vijµ¡nacint¡ma¸i, Nambi clarified his education 

perspective practiced in Central Sanskrit College, “We wish to provide 

education to students far and near without looking into their caste and religion. 

In educating them we are only abided by the law established by the 

government. In subject matter of text books governmental regulations should 

be followed". In this declaration, Nambi made it clear that Central Sanskrit 

College has nothing to do with caste and religion and this was a brave decision 

at that time.
47

 

Students were provided with Sanskrit learning facilities inspite of their 

caste and creed. Namp£tiri, Brahmins, Non-brahmins, low caste Hindus, 
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Cristians and Muslims were admitted and taught in Sanskrit college. Women 

students were also admitted. Students from far off lands came to study, many 

from Malabar, Cochin and Travancore were sought admission. 
48

In 1892, 

Nambi submitted a ma´galapatram to the then governor of Madras province, 

Mr. Havlock. A memorandum for getting grants for the Sanskrit college also 

was submitted to the governor. The governor turned down the application but 

Nambi never withdraw from his attempt.   Nambi made incessant attempts for 

the progress of the Sanskrit college. He sent requests and memorandums to the 

authorities, and as the result the Madras government sent a single member 

commission to inspect the college. The commission was Samskrita Sa´jeevani 

Vidy¡nidhi K¤À¸am¡cari M A. The college was inspected in 1901, and reports 

were sent andt he government sanctioned grants to the college on the basis of 

this commission report. The first grant received was 130 rupees in 1905-06. In 

1902, the college came under the Madras University following which   

Library, reading room and college hostel came into being. S¡hitya ¿iroma¸i 

course was started in 1921. The grant was raised from 130 to 3800 rupees. On 

receiving this fair amount, college began to function smoothly. All activities 

related to the Sanskrit college saw progress because of the increased grant. 
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  The Pancayat Office, Pattambi Court, Post Office Cint¡ma¸i 

Ëyurveda¿¡la, Vijµ¡nacint¡ma¸i press all worked nearer to the college. The 

road to reach the college too narrow. There was no branch to the main road for 

reaching the college, Ëyurveda dispensary, Post office etc.
49

The teachers and 

students had to cross the paddy fields inorder to reach there.  To construct a 

walk able pathway    to the college, memorandums were sent to the minister 

and government, in vain. Teachers and students in the early stage faced many 

difficulties to reach the college.  The College authorities and the public 

continued their efforts and as a result in Nov.1921, the then Revenue divisional 

officer visited the college and granted a New Block to the college. He also 

issued and put orders to construct an aproch road to reach the college and the 

above said institutions.
50

 

        Cint¡ma¸i Ëyurveda ¿ala was an allied institution of Central Sanskrit 

College. Practical classes were also conducted as a part of Ëyurveda study. 

There came a vacancy of an Ëyuveda instructor to conduct practical classes 

for students. áivar¡ma Ganesa ¿¡strikal was appointed as the instructor in 

1927. The annual fesitval of Ìh¡pure¿awari temple was considered as a public 
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holiday for Central Sanskrit College.
51

 This ceremony fell in January-February 

month. 

Course and Syllabus 

S¡rasvatodyotini p¡¶ha¿¡lawas uplifted as Central Sanskrit College on 

3rd June 1911.At first, the courses namely Vidv¡n in Sanskrit and Vidv¡n in 

Malayalam were offered Central Sanskrit College was inaugurated by Vidv¡n 

K¤À¸am¡cari MA, who was appointed as commission to the college by the 

then Governor of Madras Province. The first class was handled by the great 

S¤¢niv¡sa R¡gav¡caryar. He was appointed as professor. An order was 

sanctioned by the Madras government as recognising the Central Sanskrit 

College, thus the first ever model Sanskrit College was came into being on 

twenty sixth January 1912. 

              The syllabus for प्रथमाand नितीया p¡¶h¡vali was planned as the 

Curriculum. It was prepared by Vasuanni Mussat. Text books were printed at 

Vijµ¡nacint¡ma¸i    printing press. These were followed in the Sanskrit 

School. Six text books were published in Sugama Sanskrit Series by 

Anandan¡r¡ya¸a á¡strikal. It was recommended for 6th standard. áastri was 

appointed to teach poetry, drama and Vy¡kara¸a. 
52

Nambi had great 
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confidence in Anandan¡r¡ya¸a¿¡stri's ability. Nambi shifted his attention to 

the realm of Ëyurveda and JyotiÀa .Till then, time Nambi had handled all the 

higher classes.
53

For the lower classes, there was other teacher. 

First Batch and Syllabus 

The first batch of Vidv¡n course passed out in 1915. áiroma¸i as a core 

subject was started in 1919 and its first outgoing batch passed out in 1922.
54

 

JyotiÀa¿iroma¸i and Ëyurveda¿iroma¸i were started in 1926. In the first batch 

of both these courses only three had got admission.
55

Though the Vidv¡n 

course started in 1911, the syllabus was ascertained in 1922. 

 S¡hitya¿iroma¸i course started in 1922.
56

 

The following are the prescribed text books for this course:- 

 K¡vyala¸k¡ra S£trav¤iti, K¡vy¡·ar¿am, Kavyapraka¿am, Ve¸¢saÆharaÆ, 

Pra¿anam¡rgaÆ, Mah¡bh¡rataÆ-Kar¸aparvaÆ, Rasagang¡dhara 

Dhvany¡lokaÆ, á¡ku¸atalam 

Prescribed for Malayalam Vidv¡n final were the following:- 

Vy¡kara¸a MitraÆ, L¢latilakaÆ, Keralap¡¸in¢yam, V¤ttamaµjari, 

May£rasande¿am, Bh¡Àa Bh£Àa¸am, S¡hitya Sarvaswam, Mah¡bh¡rataÆ-
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UdyogaparvaÆ, J¡nak¢pari¸ayaÆ,Bh¡Àa NaiÀadha C¡mp£,VijayodayaÆ, 

M¡rt¡na·a Varma. 

Vidv¡n final Sankrit- Prescribed Texts
57

 

Siddh¡ntakaumudi, K¡vy¡dar¿am, Pr¡k¤taprak¡¿am, á¤utabhotam, 

S¡hitya Literature, AÆbar¢Àa Caritam-P£rvardhaÆ, ái¿up¡lavadhaÆ 12, 13, 

14, 15, 16 cantos, Kum¡rasaÆbhavm, Abhijµ¡na¿¡ku¸talam, 

Uttarar¡macaritam, M¤cchaka¶ikam, Mudr¡r¡kÀam. 

Sanskrit Preliminary- Prescribed text books
58

 

 Kum¡rasaÆbhavam 1 to 5 cantos, K¡dambari SaÆgraha  P£rv¡rdham, 

Vy¡kara¸amitraÆ, History of Malayalam Literature, AmbareiÀahacaritam-

P£rvardhaÆ, K¤Ànag¡ta May£rasande¿ak¡vya, Adhy¡tmar¡m¡ya¸am, 

Praccin¡ryav¤ttam. 

Malayalam Vidv¡n Preliminary-prescribed text books
59

 

R¡macaritam-P¡dalam 25 to 30, Kirm¢ravadham Kathakali, 

Bh¡À¡¿¡ku¸atalam, K¤À¸app¡¶¶u, Rajaratn¡val¢yam, Bhagavatg¢ta, 

Mah¡bh¡ratam-Kar¸aparvam, Kau¿alop¡khy¡nam,   Prarodhana, 

Ven¢saÆh¡ram, Avina¿¡strap¢¶ika, Akbar Kunchan NaÆbiyar. 
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�–yurveda Siroman¢ course was started in 1926.
60

 

Prescribed text books for áiroma¸i Preliminary are as follows:- 

         AÀ¶¡´gah¤dayam, AÀ¶¡´gasamgraha, Ëyurveda Sarv¡´gaÆ, 

Cakr¡d·hraÆ M¡dhavanidh¡nam 

The prescribed text books for entrance exam:- 

AÀ¶¡´gah¤dayam S£tras¶¡nam, Cikis¡kramaÆ, Dh¡rakalpam, 

Pi¸·ad¡rakalpam 

The prescribed text books for �–yurveda final 

CarakasaÆhita, Su¿rutasaÆhita, ViÀavargam, M¤gacikiltsa Rasast¡na 

samuccayam1- Dhanvantari Nigha¸du, AÀ¶¡´gah¤dayam, S£trasth¡nam 

AÀ¶¡´gasamgraha S£trast¡nam 

Text books were prescribed for áiroma¸i final JyotiÀam 

L¢l¡vat¢, Sidh¡ntha¿iromani B¢jaga¸ita, Ga¸it¡dhy¡ya, B¢jasamhita 

Paµcasidh¡ntasaÆgraha, Ëryabh¶¢ya, Ëyurdh¡¶¢yaga¸ita, Pra¿nam¡rga first 

part. 

 In 1925, Punna¿¿eri   had suggested that JyotiÀa should be included as a 

subject to the Madras Board of Studie‟s in Advanced 5
th

 and 6th Classes. He 

recommended, Sidh¡nta ¿iroma¸i of Bhaskara, Jyot¢s¡strasub°dhini, 

Muhrathapadavi and M¡dhav¢yam. It was in the formof  a request to the Board 
                                                           
60

 Ibid,1926,p125. 



 60 

of Studies.
61

In 1926, Board of Studies included L¢lavati and Rekh¡ganitam of 

Jagannadha in the curriculum.Dhanvantari Nigha¸¶u, S¡ra´gadharasaÆhit¡, 

As¶¡ngah¤daya byV¡gbhatawere included in the curriculum of 

JyotiÀa¿iroma¸i by the Board of Studies.
62

 Fifty students passed the Vidv¡n 

course from1915 to 1926. The first batch of áiroma¸i in Sanskrit was started 

in 1919 and the first batch came out in 1922.
63

The details are given in the 

following table. 

 

 
                                                           
61

 Ibid,1925,p106. 
62

 Ibid,1925,p151. 
63

Ibid, 1927, p165. 

Year in Which 

passed 

Vidv¡n Siromani Remarks 

1915 4  áiroma¸i classes 

1916 1  were opened in this 

1917 5  College in1919 

and the first batch 1918 4  

1919 5  of students were sent 

1920 5  for the final 

1921 4  Examination 

1922 5 2 in 1922 

1923 8 3  

1924 6 1 

1925 2   

1926 1 2  

Total 50 8  
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Eminent Teachers of Punna¿¿eri Gurukulam 

The teachers of Punna¿¿eri Gurukulam were called Gurunathan and 

they were eminent scholars in concerned subjects. Punna¿¿eri Neelakantha 

Sarma was the Principal. N. Kunhirama Patiyar BA was the Professor of 

Sanskrit literature and History of language. K. áambu¿arma Mah°p¡dhyaya of 

Travancore state was the Head Master. M.P Eswara Sastri was the professor  

of Vy¡kara¸a and S¡hitya ¿iroma¸i  P.V Vidyanatasastri, M¢maÆsa Assistant 

Professor,  K Narayanasastri, Vy¡kara¸a áiroma¸i  and  M¢maÆsa, K 

Narayanasastri, Assistant Professor,  Ny¡ya, K. Sankarasarma, Asst. Professor, 

S¡hitya áiroma¸i,N .Sreenivasagopalacari, Assistant. Professor, S¡hitya, Prof. 

K.Vasudevan Mussad Assistant Professor, Ala´k¡ra,
64

 Kizhakke Putuveetil 

Acuta Potuval, Assistant. Professor Malayalam was in Punna¿¿eri Gurukulam 

from April 1912. Such were the pedagogical resource of Punna¿¿eri 

Gurukulam. 
65

 

          All were reputed teachers and renowned scholars. Kizhakke Putuveetil 

Acuta Potuval had in-depth knowledge in both Sanskrit and Malayalam 

literatures. He was loved and respected by students and teachers alike. 

Swamin¡tha Iyer from Palakkad handled classes for English and History of 
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Sanskrit Literature from August 1913 till December 30.
66

 The minutes book of 

S¡rasvatodyotin¢ p¡¶ha¿¡la 1914 shows us that, there were 18 staffs in 

Punna¿¿eri Gurukulam, consisting of teaching and non-teaching staffs.  were 

renowned teachers who taught in the Gurukulam. They belonged to ViÀ¸ava 

Bhramin clan of Ta´j¡v£r. Both of them were renowned for their knowledge 

in Vy¡kara¸a. Anujan Tampuran Zam£tiri who was a product of Travancore 

Gurukulam was also an eminent scholar. K Manappanicker, VK Narayanan 

Nair, A. Ramamarar, A. Narayanan  Mussad. C. Kunjunni  Ezhuttacchan, V.P 

Theyyunni Menon, P. Parameswaran Nampisan, P.Madhava Menon, E.P 

Govinda Menon, K.V.Govindan Nair, K.V.Anantha Krishna Iyar  were the 

professors of Punna¿¿eri  Gurukulam. Anantakrishna Iyer was the English 

Professor. P. Narayanan Mussad was the clerk in the Gurukulam. P. Velu Nair 

and Muntatotiyil Koman Nair were the peons. Ëa¿ari Velu was the class four 

servant of Gurukulam.
67

 His main duty was to fetch drinking water to students. 

Sw¡min¡tha Iyer joined in 1916 as the English Professor. Ëa¿ari Velu was 

promoted as Carpenter of the Gurukulam and Muntatotiyil Koman Nair as 

Clerk. In 1917, R.Venketeswaran was appointed as a class four servent, who 
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was entrusted with the duty of serving drinking water to the students and 

teachers.
68

 

               In the 1919-20 Academic years, there were eight Pandits, including 

two Pandits who were ¿iroma¸i titled and an English tutor and Principal were 

the teaching staff in Punna¿¿eri Gurukulam.
69

  Madhava Menon from Ëmayur, 

Va½½auvn¡¶ de¿aÆ joined as teacher in June 13th 1921 and continued upto 

18th April 1921. Madhava Menon was a Vidv¡n who handled classes in 

Advanced and college classes. Krishna Variyar was appointed as Assistant 

teacher in 1927.
70

K. Kannan Nair was appointed as JyotiÀaÆ   Professor in the 

same year. M.P Uzhutra Variyar was appointed as Ëyurveda Professor in 

1927.
71

 

  According to the academic calendar of 1921-22, there were nine 

teachers. In 1923,
72

 M.O Narayanan Namputiri was appointed as Malayalam 

Professor. Thusthe number of teachers increased to ten. M. Narayana Pisharoti 

was appointed as Assistant Professor and K.K. Kumaran Nair was appointed as 

Head Master in 1925.
73

 In June 1925, T.C Bhaskaran Mussad was joined in the 
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Gurukulam as an Assistant Professor. He was a student of the Gurukulam in 

Vidv¡n course.
74

 Pottarayam Raman Elayath also was a teacher during this 

period. In 1930, Vidv¡n Sreenivasavikrama Panicker resignedthe post of 

Malayalam Professor. Paramesawaran Nampisan was appointed in that 

vacancy.
75

 

                Teachers were graded in various ¿¡stras towards 1928. First grade, 

second grade, third, fourth and acting teachers are the grades. M.P Easwara 

áastri N. Kunji R¡ma Patiyar, K. Kannan Nair, K.V Narayana Sastri were the 

first grade teachers of Punna¿¿eri Gurukulam. N. Sreenivasagopalacaryar, N.P 

Govindan Embrantiri,T.C Bhaskaran Mussad, K.P  Narayanan NaÆbiyar, 

P.Raman Nampisan, P.Parame¿waran Namp¢¿an  worked as second grade 

teachers. C. Kunjunni Embrantiri, C. Krishna Variyar, M.V Uzhutravariyar 

were third grade teachers. A.R¡mam¡r¡r, P.C Kuttykrishamarar K.V Govindan 

Nair  worked as fourth grade teachers. M.P Easwarasastri and K. Kannan Nair 

retired in 1930. In 1934, Sreenivasagopalacari the professor of 

Ala´k¡ra¿¡stra.This was the status of teaching faculty upto 1935 Punna¿¿eri 

Neelakanatha Sarma died in 1935. 
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College Day Celebration  

                 Every year 3rd June was celebrated as College day in Central 

Sanskrit College. Renowned Sanskrit scholars and eminent personalities were 

invited as the distinguished guests of these College day celebrations. The 

programmes were scheduled between 3 pm and 6 pm.
76

 Punna¿¿eri Nambi 

presided over the College day celebrations and the guest would deliver 

speeches in Malayalam, Sanskrit and English over various subjects. Gifts and 

cash awards were   presented to   the winners of college day competitions and 

outstanding students. Special prizes were given to the students who came out 

victorious in competitive examinations. In every such meeting, there was a 

plea for the progress and development of the Sanskrit language.The Members 

of this committe decided to submitt memorandums to the goverment to make 

laws and regulations for this. 

           Kaviramakumara Sree manavikrama Zam£tiri of Kozhikode was the 

president of the College day of 1912. In 1913, it was the superintendent of the 

Sanskrit School Krishnamachari who presided over the College day 

celebrations and made an excellent oration in Sanskrit. It was recorded in 
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Vijµ¡nacint¡ma¸i .
77

In 1914; College day was inaugurated by Professor. A.R 

R¡jar¡javarma, in 1915, Divan Bahaddur P.Rajagopalacari was the president 

Mr.Toran, the Collector presided over the College day celebrations in 1916 

and in 1925. The College day of 1917 was even special because of the speech 

delivered by M.R Ramaraja Bahaddur and M.B Krishnavarmaraja, over the 

greatness of Sanskrit language. These speeches were long and engrossing. In 

1918, Kollangode Raja Vasudevar¡ja was the president of the College day. In 

1919, A.K Sankaravarmaraja was the president of the College day in Central 

Sanskrit College. In 1920 the president of the College day was T.K 

Ramachandra Iyer Palakkad and 1921;
78

  Rama Varma Appan Tampur¡n was 

presided over the College day celebrations.
79

 In 1922, the chief felicitation was 

made by Rama Varma Valiya Koyitampur¡n of Cirackal Kovilakam.
80

 

Vasudeva Raja Narayanan, Krishna Rama Raja and others also participated in 

the College day celebrations of 1922.
81

 Every year 4th June was celebrated as 

Food Day. Punna¿¿eri Neelakanatha Sarma's birthday falls on 7th July and the 

college celebrated it in a grand manner with varied programmes
82

. Disciples 
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and students of Punna¿¿eri met with him on College day. The eminent scholars 

who studied in Punna¿¿eri Gurukulam and Central Sanskrit College debated 

over various significant subjects and aspects generally about Sanskrit. After 

the debates, Punna¿¿eri used to deliver a grand speech. After those 

competitions were conducted for the former students there were seminars and 

debates after which the grand feast was served. Before the dispersal of the 

programme, the alumini of the College would re-affirm their reunion in the 

coming College day celebrations. 

Sanskrit Research Centre 

In 1931, S¡rasvatodyotin¢ Central Sanskrit College was upgraded to a 

Sanskrit research centre. The period of research work was fixed to two years. 

Ala´k¡ra¿¡stra and Ëyurveda studies were the branches in which researches 

were undertaken and Ëyurvedavum Jeev¡nuvum was the first research paper 

that was published from Central Sanskrit College. Cembra   

R¡manezhuttacchan was the research scholar. This was in 1932. The thesis 

was written in Sanskrit language.  It was Punna¿¿eri Nambi, who scrutinised 

and guided this research work.  In its preface, R¡manezhuttacchan showed his 

reverence for the great guru Punna¿¿eri Nambi.  
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कण्ठभूषायतायस्यकालकूटनिशेष्ण ि। 

नीलकण्ठसमंपातंुजीिाणुनिियोन्द्यते।। 

Punna¿¿eri Nambi was appointed as research guide by Madras University. 

83
Many students conducted researches under Nambi's guidance.

84
 N¢lakan¶han 

M£ssat made research studies in 1932 under the guidance of Punna¿¿eri 

Nambi. 'Dhwani Sastra' was the name of his research paper. R¡ma PiÀaro¶i, 

son of Kannanur Acyuta Pisharoti, after passing ¿iroma¸i, did research work 

under Punna¿¿eri Nambi's guidance in 1931.'Ala´k¡ra ¿¡stra   up to r¢ti 

School’ was the title of this research paper. K. Sivarama Pisharoti,  got Ph.D in 

„Ala´k¡ra¿¡stra its origin and development upto the time of V¡mana’ in 1932. 

This thesis was published in the form of a book in 1934 and it was devoted to 

his guru the great Punna¿¿eri Nambi.  The copy of this book is available in 

Pattambi college library. The preface of this thesis starts with a devotional 

praise of his guru. 

Theatre Club 

Sanskrit dramas were staged in the College since 1913. There was no 

modern and classical theatre at that time in Kerala. á¡kuntalaÆ translated in  
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Malayalam by Kerala Va¤ma Valiya KoyitaÆpuran and Sang¢tanaiÀadham 

drama by T.C Acuta Menon were the popular plays at that time. Nambi had the 

opinion that it is better to deliver dialogue in Sanskrit, since the plays were 

written in Sanskrit. Thus Sanskrit dramas had begun to get staged   in the 

College. Students from Cochin and Travancore were not proficient in Sanskrit 

language. Most of the teachers talked in a scientific way. Since Sanskrit needs 

some embellishment, Nambi suggested staging Classical Sanskrit dramas, 

inorder to make teachers and students linguistically proficient in Sanskrit.
85

 

Thus in 1913, á¡kunthalaÆ was staged and it took almost one month to 

practice. 

The drama was practiced in the night. Nambi himself was the 

instructor.
86

 Sanskrit School Superintendent    Krishnamacari and M. 

Kuppusvami Iyer were present there four days ago for evaluating the progress 

of the drama practice. Before that, the Sanskrit drama was only staged once in 

Mylapore. Local people were enthusiastic and assembled to see the drama. 

They contributed much to the progress of the drama and congratulated the 

actors. Punna¿¿eri Nambi really was very much drawn to drama. Nambi had 

the responsibility of the entire Sanskrit Schools in Malabar and Southern 
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Karnataka. Samsk¤ta S¡hitya PariÀatwas held in Tenkuri¿¿i at that time. 

Nambi, with 30 students had gone there to stage a drama. Students, at times 

sought the help of Neelakantha Sarma to dress them and also for makeup. 

Nambi was not reluctant to do so. Slowly there emerged a trend of drama 

culture in Pattambi, what we today call as armature drama. As we said earlier, 

3rd June was celebrated as the birthday of Nambi. Scholars and eminent 

personalities delivered the presidential speech. Sir C.P áankaran Nair, Mr 

Toran, A.R Raja Raja Varma, Ullur S.Parameswara Iyer etc were  few among  

the invited guests. Sanskrit dramas were staged before them. 

Cint¡ma¸i Vaidya¿¡la  

          Cint¡ma¸i Vaidya¿¡la was registered under the Society act of 1860.  

The Ëyurveda Vaidya¿¡la was started in 1903 under the name of Cint¡ma¸i 

Vaidya¿¡la. The chief Physician in Cint¡ma¸i’ Vidya¿ala was Punna¿¿eri 

Nambi himself.
87

He devoted his knowledge in the realm of medical treatment 

to the poor people. Cint¡ma¸i‟Vaidya¿¡la was open to Ëyurveda   students of 

Punna¿¿eri and College. It was also a practical work for Ëyurveda students to 

provide medicines which were made here. The practical examinations to the 

students of Ëyurveda áiroma¸i   was also conducted here. Treatment was free 
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for all who approached. The chief assistant to Nambi here was Acutantu 

Raman M£ssat. He continued in this post till his death. Nambi was the 

permanent president of Kottakal Ërya Vaidya¿¡la. In 1907, a congregation of 

Ëryavaidya Sam¡jaÆ was held in Pattambi . There was seminars and lectures 

on medicine and treatment in this programme. The details of this grand 

meeting were published in Danwandhari journal. Advertisements and news of 

Cint¡ma¸i Vaidya¿ala were published in Vijµ¡nacint¡ma¸i journal 

frequently.
88

 Ëyurveda exams were held in three centres in Kerala. Pattambi 

was a centre. Nambi was entrusted to control all these examinations. The 

patients were examined and diagnosed by Punna¿¿eri Nambi himself. A 

nominal amount was collected for medicines made in the Vaidya¿¡la. Patients 

from faraway places sent the details of their ailments through letters. Nambi 

sent detailed replies regarding treatment they needed to undergo and of the 

details of the medicines. Govt had permitted the Vaidya¿¡la to use marijuana 

and opium for medicinal purpose. The treatment was fixed according to the 

Ëyurveda texts and tradition. The patients from Pattambi and premises 

deemed Nambi‟s treatment as a great blessing. “Nambi was a great Physician, 
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at times he was a minister, and later an Astrologer;but  all the time he was my 

intimate friend”, said  Ettan Tampur¡n. 

                At times, Nambi had to visit some patients in their own places. He 

made arrangements in the Vaidya¿¡la for the welfare of the patients who 

visited the Vaidya¿¡la. The editor of the Cint¡ma¸i’ Publication went to 

Palakkad on the request of some patients there.  “The duty of the press was 

entrusted with a disciple. We are trying to start a printing press here.  We are 

trying to start a pharmacy in the side of this building itself. Trying to make the 

availability of medicines more comfortably” read a model note written by 

Nambi when he was forced to be away. 

AkÀara¿lokasabh¡  

AkaÀara¿lokasabh¡, chanting of poems in a scientific way, was held in 

Punna¿¿eri in order to nourish the knowledge of students. This was conducted 

in the months of April-May. This helped in enriching the talents of students in 

art and literature. Nambi was the chief evaluator and exponent of such 

programmes. Normally, 10-15 students assembled before Nambi and used to 

chant AkÀara¿loka. Teachers also participated in the programme, which was 
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both instructive and entertaining.  Nambi recited NaiÀadham profusely,
89

which 

attracted many. It was a perfect mode of chanting, that many tried to imitative 

him. Participants were informed that they should only the lines recite from the 

same poem, following the same metric pattern. It was like a battle of letters. 

The reciter must be aware of the entire poem, where the previous candidate 

stopped reciting, and had to start from that letter. The second participant had to 

begin with the letter of the second part of the previous sloka.Nambi made 

some reformation in this pattern. 
90

He insisted to recite beginning from the 

syllable which is long must be chanted by the next participant. 

AkaÀara¿lokasabh¡ was customary for 'Tiruvilluv¡mala Ek¡dasi and 'Tritt¡la 

áivar¡tr¢'. 

Vijµ¡nacint¡ma¸i Sanskrit Journal  

             Vijµ¡nacint¡ma¸i Sanskrit Journal was started in 1885.The aim of 

starting such a journal was the development and dissemination of Sanskrit 

language. The editor of this Journal was Ve½½¡na¿¿ari V¡su¸¸i M£ssat, a 

friend and close associate of Nambi. The first editions were in Sanskrit. Nambi 

gave an elaborate description on the starting of this journal in the two editions 

of Vijµ¡nacint¡ma¸i which came in  month of Dhanu 1066 and, Makaram 
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1070.
91

It was recorded in K.P Narayana Pisharoti „Punna¿¿eri Nambi 

Neelakantha Sarma‟. The editor, V¡su¸¸i M£ssat walked twenty miles on foot 

to Kunnamkulam, to reaching the AkÀara Prak¡sika printing press. 
92

He 

walked alone for this purpose. The journal started in Malayalam and thus the 

readership was restricted with in , i.e, in Kerala. Vellanasseri Vasunnai Mussad 

found it difficult to run the press alone because of his ill-health. Journal was 

published under S¡rasvat°dy°tini Sam¡jam by the combined editorial of 

Punna¿¿eri Nambi and Vasunnai Mussad. It was in 1887.It was Punna¿¿eri 

Nambi, who wrote the editorials in Vijµ¡nacint¡ma¸i from the begining itself. 

There was a prayer offering to his Household deity 'Ìh¡pureswari in almost all 

the editions of Vijµ¡ncint¡ma¸i.
93

The prayer was a thanksgiving by Nambi to 

his deity for her guidance in the smooth working of Cint¡ma¸i’. It further said 

that Vijµ¡nacint¡ma¸i was a perfect journal, meaningful, enlighting and that 

scholars found it useful. This journal was illuminate in the midst of the 

darkness of ignorance. Nambi, trusted  on his deity while  taking further 
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challenges. Thus he invoked the care of Ìh¡purre¿wari to lead him through his 

work and goals. 

             Nambi's wholehearted co-operation was one of the factors that 

contributed in the success of Vijµ¡nacint¡ma¸i publication. At first, it was 

published fortnightly and then later twice   in a month. It was published in 

Malayalam for two years.  Vijµ¡nacint¡ma¸i the first year both the 

May£khams were printed in Malayalam scripts.  After the first year of 

publication, it was in Samsk¤ta May£kham still using the Sanskrit  it was 

published at Kalp¡ti, Palakkad
94

.  

Samsk¤ta May£kham and Malayala May£kham    were the names given 

to the two editions of Vijµ¡ncint¡ma¸i. Samsk¤ta May£kham consisted of 

Sanskrit poems and prose. Kerala May£kham    or Malayala May£kham    

consisted of Malayalam poems and prose. Kerala May£kham    resembled the 

then journals published in Malayalam. Samsk¤ta May£kham was completely 

under the control of Punna¿¿eri Nambi while Kerala May£kham    was led 

Vasunnai Mussad. The journal came in the form of a book. The contemporary 

world news were written and disseminated through the journal. Essays from 

writers, News, Epistles, Features, articles regarding scientific progress, debates 

                                                           
94

 K¤À¸a V¡riyar N V, Ma¸maranjµa S¡hityak¡r¡nm¡r,P K Brothers Calicut,1963. p143,144. 

 



 76 

on science, puzzles, picture puzzles  ,articles of the events in the day etc 

formed the content of Vijµ¡nacint¡ma¸i  Sanskrit was used as a day to day 

language, a living language in Samsk¤ta May£kham journal
95

.  

               Vijµ¡nacint¡ma¸i journal stopped abruptly in a second time for two 

years it was from 1888 to1890, due to the absence of Punna¿¿eri Nambi for 

two reasons.
96

 An astrological hindrance namely,िालत्रशत्दोषःिाwas found in the 

horoscope of Nambi. Nambi liked to be with his guru Kunju¸¸i M£ssat, who 

was bed-ridden. Vijµ¡nacint¡ma¸i resumed its publication a third time in 

1891. Nambi started Vijµ¡nacint¡ma¸i printing press at Perumu¶iy£r, his own 

birth place for this purpose. Before that, a journal was published by K C 

Kunjunni Ezhutacchan namely Keralas°bhini. This  publication had an abrupt 

ending to and Nambi bought the machinery for Vijµ¡nacint¡ma¸i 

publications. Thus Vijµ¡nacint¡ma¸i started publication as the print to publish 

in printing medium in Malayalam. Publication duties were handed over to 

Ka¶avall£r Acutantu R¡man M£ssat .Overall working of the publication was 

handled by Nambi himself.
97

 T.C Parame¿awaran M£ssat came to 
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Perumudiy£r, in order to assist Punna¿¿eri Nambi in the publication of 

Vijµ¡nacint¡ma¸i journal. He settled permanently there for a long time. 

   Punna¿¿eri Nambi used to getup early morning, Bhrahmamuh£rtam and 

began his duties. The first duty of his mornings, was assessing the income and 

expenditure of the previous day. After that he wrote replies for the letters he 

received. The students of Punna¿¿eri Gurukulam used to write in 

Vijµ¡nacint¡ma¸i journal in various pen names. Anantanarayanasastri was the 

News editor of the journal in the beginning.
98

  Editorial was always written by 

Punna¿¿eri Nambi. Knowledge generation and dissemination of the same 

among the scholars was the sole aim. Financial assistance was provided by 

Manavikraman Ettan Tampur¡n. K.Vasudevan Mussad was another notable 

personality who assisted the publication of Vijµ¡nacint¡ma¸i. He was 

entrusted with the duties of the journals and newspapers sent by various places 

to Nambi.  He was also a student and conducted important duties with ¿¡stri  in 

Vijµ¡nacint¡ma¸i. Kasturi Rangacariyar of Mysore, who was the state scholar, 

Kavibh£Àa¸aÆ  Sreekumaratatacchariyar Abinavaba¸aba¶¶an R.V Krishna 

Variyar, K£¶allur  Div¡karan NaÆp£tiri ,Kaikkula´gara Rama Variyar, 

Keralavarma Valiakoyitampur¡n, Kerala P¡¸ini,  A R Rajar¡ja Varma, 
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Sreesalatatachariyar,Candamaruta Pa¸·itan, Komala Maruta Pa¸·itan, 

Mannantala Neelakanatha  Mussad and Vidv¡n Ettan Tampuran were the 

writers who wrote incessantly in Vijµ¡nacint¡ma¸i Journal.  

Vijµ¡nacint¡ma¸i had a great influence in the intellectual sphere of 

India. Publications were started in the Vijµ¡nacint¡ma¸i model from various 

corners. Manjubh¡Ài¸i. Bh¡À¡poÀi¸i, S¡rabodhini, Rasikaraµjini 

Bhrammavidya, SaÆskritacandrik¡, Mit¤agoh¶¶¢, Sun¤tav¡hini, Sah¤daya etc 

were some of them. Nambi was the pioneer in starting a Sanskrit journal in 

India. Moreover,  Vijµ¡nacint¡ma¸i was excelled all other journals. Nambi 

was peerless in all his endeavors. In 1916, when the First World War broke 

out, like the other social activities, hindrances were there in publishing 

Vijµ¡nacint¡ma¸i also. The journal again faced a hurdle  in publishing. In 

1921, a last attempt was made to revamp the publishing. With many hardships 

two editions were published from Thrissur Mangalodayam press. It didn‟t 

succeed due to the considerable distance between Perumu¶iy£r and  Trissur, 

especially inadequate the  means of conveyance at that time. Thus 

Vijµ¡nacint¡ma¸i  became a part of history after 28 years of publication. 
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       Vijµ¡nacint¡ma¸i had published over 300 books.
99

 Preface of these books 

were written by Nambi himself. Malayalam alphabet and modern alphabet 

(grandasharam) were used for printing. A list of the books is added to our 

index, published from Vijµ¡nacint¡ma¸i. 

Pa¶¶¡mbi Paµc¡´gam 

Pa¶¶¡mbi Paµc¡´gam was another great endeavor of Punna¿¿eri Nambi. 

He had to stop learning Sanskrit and Astrology for a short while due to the 

untimely death of his master (Gurun¡than), Kela Varma Unnitiri.  Although he 

had a strong desire to continue the studies, he took a break, due to the lack of 

facilities. At that time he planed of giving the people the fruits of his learning. 

In 1873, at the age of 15, Nambi had started to reckon the calendar (Paµc¡´ga 

ga¸anam). Which he continued this till his death on 4
th

  Sept. 1935? Pa¶¶ambi 

Paµc¡´ga was well received by both the Malayalees in Kerala and abroad. It 

was printed and published by Perumudiy£r Kizhakke Veetil Sankaramenon for 

the first time.  It was printed in Kunnamkulangara printing house. The 

Paµc¡´ga states with an invocation to ¢ngay£r goddess and the nine heavenly 

bodies, believed to be influencing the life in this planet, they सूयय, सोम, कुज, 

बुध,गुरु,शुक्र,शनन, राहु, ,केतु,  ) 
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िन्द्दिेन्द्दारुजनतामन्द्दारचरणफबुजं 

इहापुरगतंद्द्वकनञ्चत्तोजोमनहषमदयनं 

सूयाययनशतरुचयोधरणीसुताय 

सौफयायादिेगुरुिेभृगुिन्द्दनाय 

सूयायत्मजायभुजगायचकेतिोच 

ननत्यंनमोभगितोगुरिेिराय।। 

Punna¿¿eri placed Ìhapurabhagavati above everything. Calculation of the 

Paµc¡´ga was the sole duty that Nambi had at that time. The expense of the 

publishing circulation etc was done by others. In 1886 it was done by 

Perumudiy£r kizhakke veetil Sankaran Menon. In 1887 it was done by 

Kotumunda Pisharath Rama Pisharoti and in 1893, the printing and 

publishing,
100

 circulation and meeting of the expense etc were taken by 

Krishna Pisharoti who was the disciple of Nambi. 

KarÀaka Cint¡ma¸i Bank 

           A bank was operated under the S¡rasvatodyotin¢ Sam¡jam. 785 was the 

serial number of this bank.  KarÀaka Cint¡ma¸i Akkilan¡¸ayasaÆgam was the 

name of this bank. As the Principal of the Sanskrit College the trustee of this 
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bank, primary bank under the S¡rasvatodyotini Sam¡jam, was also Punna¿¿eri 

Nambi himself.
101

 There arose great protest against admitting the students from 

low castes in the Gurukulam. Sanskrit, they thought was only for Br¡hmins. 

This Brahmin aristocracy had waged a cold war against Punna¿¿eri Nambi for 

his humanitarian activities. He was alienated from his own community.  

This Bh¡hmin community, who were also financially sound, boycotted 

the Gurukulam for teaching Sanskrit to low caste students. Thus Punna¿¿eri 

Gurukulam faced a severe financial crisis. At this juncture, for rescuing the 

Gurukulam from the financial crisis Nambi started a bank. It provided loans 

for the public with low interest.It was a co-operative society, Tiruvegapura 

Paraspara sah¡ya sahakara¸a Bank Primary co-operative society. Later it was 

named as Cint¡ma¸i Bank. 

S¡mud¡yasa´gamaÆ 

S¡mud¡yasa´gamaÆ the Community meeting was held in every 

fortnight either at Punna¿¿eri Gurukulam or at Cint¡ma¸i presses. The annual 

sadas was held in  4 days. They were the most celebrated cultural events at that 

time.Eminent personalities from far and near,  participated in this. Scholars, 

poets and lovers of Sanskri language and literature were there. Panni¿¿eri 
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Namputiri, Karuttapara Damodaran Namputiri and Vellanasseri Vasunni 

Mussad were the participants from Punna¿¿eri Gurukulam.  Vallattol Narayana 

Menon, was youngest participant in the second congregation. Punna¿¿eri 

Nambi compiled and published all the Sanskrit verses composed in the four 

Congregations. The title "Pa¸·itar¡jan" was received by Punna¿¿eri Nambi, in 

1930 before an audience consisting of scholars and eminent personalities. This 

was conducted as a great event held at Trippunithra. There were 30 Sanskrit 

schools in Southern Kerala and North Malabar between 1905 and 1910. Nambi 

decided to conduct an annual programme including these schools. 

Training College 

  Nambi wrote a letter to the Suprentended  of Madras Sanskrit School in 

24
th

 January 1926, he sought permission to run a Sanskrit training college 

similar to the one Sanskrit training college at Cidambaram the 

S¡rasvatodyotin¢ Sam¡jam Sanskrit school.  At the same, time Punna¿¿eri 

asked the government to the arrangements for a Malayalam training institute at 

Malabar.
102

 Both Sanskrit and Malayalam trainining colleges aimed to train the 

teachers who were in service and not having degrees like Vidv¡n or áiroma¸i. 

It was necessary to train the teachers first, to improve the quality of teaching. 
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The Government aimed at upgrading the quality of primary education by 

reforming instruction method and maintaining discipline. The teaching 

community is tool for implementation; hence they should get the training for 

that. This was the governmental policy. Punna¿¿eri Nambi intimated his 

willingness on the government‟s trust on him and the progressive outlook in 

setting training colleges. Nambi consented to make arrangements for the 

training programmes. The Government had consented to  give grants and 

stipends for the trainees and Nambi was thankful for it. There were adequate 

physical facilities to start a training college.
103

 Nambi wrote a letter to the 

government including all these  In 1927,
104

 the then supervisor of Sanskrit 

schools ,P.V Sastri recommended  for a training school to  make the pandits 

(teachers) of Malabar resourceful. He wrote it in his inspection book. 

Nambi also wrote a letter for the same to Chief Minister of Madras in 1927, a 

copy to Madras government. In 1930, Madras government permitted to start 

the training college. P. Cellappan Pi½½a MALT (Perumala V¢ttil Punal£r, 

Travancore) was appointed as the first trainer. According to the instruction 

given in the letter by Madras Sanskrit College Superintendent in 1930, sixteen 

teachers were admitted in the first training batch. A total of 72 Malayalam 
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teachers were trained, from different parts of Malabar. Out of 72, thirty one  

passed Oriental Title, ten cleared Sanskrit entrance examination and 31 failed. 

These teachers belonged to 55 different  places .These details were recorded by 

the then Sanskrit School Supervisor, who was also the then Range Officer to 

Palakkad.
105

 

 Training programme  were arranged for elementary courses from first 

standard to fourth standard and for advanced class up to fourth under 

S¡rasvatodyotini Sam¡jam Management. Arrangements for practical courses 

also were made. Scholars who participated in these training courses were 

devided into two. First group included teachers who had the title Vidv¡n or 

áiroma¸i.Second group teachers included in Elementary/Advanced, which is 

lower division. The lower class training was in the morning and higher class 

training in the afternoon. The training college principals ought to have B.Ed or 

MA.LJ degrees. Teachers in Malayalam / Sanskrit had to an obtained Oriental 

Title degree. Malayalam Lecturers, Drawing teachers, Drill Masters etc had 

qualification and experiences in the concerned field. 

  Only 25 scholars were admitted at a time in the training college. Who 

were  not salaried people by Government, Board or Municipalities. There were 
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170 schools     in Malabar in 1927, including   84 Sanskrit Schools, 8 Govt. 

Secondary Schools, 3 Municipal Secondary Schools, 15 Schools run by Local 

Boards and 52 Aided Schools. 32 teachers were Oriental title holders. 

Remaining teachers had undergone the training provided by the College. 20 

teachers were in the College. New training section needed space. A classroom 

was also provided as the second staffroom in total. 160 Pa¸·its and  teachers 

who worked in the schools, needed training.
106

 

Teachers above 35 had preferred for the first training batch. Second 

batch consisted of 20 teachers. All Pandits had undergone training. 

Appointment for the Colleges was based on the qualification and trained 

teacher choosed for the next academic year. All the staffs, teachers and 

scholars were provided with food and accommodation near   the training 

college. Madras Government ordered that the Pandits who had not completed 

this training programme, would be indigible  for teaching in Primary Schools. 

This training college under S¡rasvatodyotini Sam¡jam had a sole objective, ie, 

to provide training for the teachers. The teachers who worked in the primary 

Schools in Malabar, without   degrees like Vidv¡n or áiroma¸i completed this 

training. On completing this objective, the training college stopped. 
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Students from Va½½auvn¡¶ Province 

A large number of students studied in Central Sanskrit College. Notable 

alumni  from 1914 -1935 are here. 

1. C.P Krishanilayath  (Cirattappurath, Malamakkavu Amsam, K£¶all£r 

de¿am, Va½½auvn¡¶  Taluk, Joined in Vidv¡n course in 1916 and studied for 

four years and Passed out in March 1922.
107

 After, he worked as a professor in 

Sanskrit College till the end of March 1922
108

 

2. Nannu Nampisan, (Pallippuram, near Perumu¶iy£r, Va½½auvn¡¶ Taluk). 

Nampisan passed out Vidv¡n Preliminary examination in 1922.
109

 

3. P. Sankunni Menon (Perumu¶iy£r, Netirimangalam, Va½½auvan¡¶ Taluk) 

passed Vidv¡n examination in 1917. Punna¿¿eri recommended him for 

teaching higher levels of texts in Colleges, both Sanskrit and 

Malayalam.Nambi was very much confident of Sankunni Menon's erudition 

both  Sanskrit and Malayalam.Punna¿¿eri had given certificate for the same to 

P. Sankunni Menon.
110
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4. Kannampully Madhavanu¸¸i (jnavanakkad de¿am Vailatur, Ponnani) had 

passed out Vidv¡n entrance examination in April 1919.
111

 

5. M.K Sankaran passed out Vidv¡n Preliminary in 1920 and appeared out for 

final examination in 1921.
112

 

6. Sekhara Pisharoti (Aanayath Trikkovil, Kizhayur Pallippuram, Pattambi, 

Va½½auvn¡¶  Taluk), joined in 1920 and passed Vidv¡n examination with 

Malayalam and Sanskrit as core subjects.
113

 

7. K.L Parameswara Sarma joined in 1917 and passed  Vidv¡n final in 1921. 

8. Kundully Ravunni Nair  (Mezhatur Village, Ponna¸i Taluk), Passed Vidv¡n 

in Sanskrit and Malayalam as core subjects in March 1923.
114

 

8. Rama Guptan (Irattapalliyalil, Sreekrishapuram, Va½½auvn¡¶ Taluk) passed 

out Vidv¡n examination in 1923
115

. 

9. Manavikramappaniker, (Valiyakunnu de¿am Va½½auvn¡¶ Taluk)  joined in 

1925  and passed out Vidv¡n main and final examinations in 1928.Panicker 

was a great scholar and teacher in both Sanskrit and Malayalam. 
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10. Madhava Variyer (Nayyur Amsam,K£¶all£r  de¿am  )  passed out Vidv¡n 

final examination.He earned great scholarship in both Malayalam and 

Sanskrit.
116

 

11. C. Sankunni Nair was appointed as lecturer in Madras University and he 

was relieved for the same from Central Sanskrit College.This was in 1926.
117

 

12. Vettikkattil Madhavan Nair (KannanurTrittala de¿am Va½½auvn¡¶ Taluk) 

passed out Vidv¡n in March 1928.
118

  

13. Srinivasavikrama Panicker, Son of Ramapanikkar, the Adhikari (Village 

Officer) of Perumu¶iy£r. aÆsam, of Va½½uvn¡¶ Taluk was born in 1901. He 

passed out Vidv¡n course in 1928.
119

 

14. Anayathukattil Sekhara Pisharath (Vatakke Pisharam, Irumbliyam 

de¿amPonnani Taluk) passed out Vidv¡n in March 1928 in  bothSanskrit and 

Malayalam. 

15. Rama Pisharath (Kannanur Pisharoti S/o Acutha Pisharoti,Trit¡la bank 

clerck) Born in 1905 passed out S¡hitya ¿iroma¸i in third class in 1929. He 

had undertaken research studies in 'Ala´ak¡ra¿¡stra upto Riti School".
120
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16. Sankaran Ezhuthacchan (Karuvanttoti) passed out Vidv¡n preliminary and 

final examination in 1930. He was a great scholar in Sanskrit and 

Malayalam.
121

 

17. P.K Kochunnipanickar joined in 1928 in the JyotiÀa áiroma¸i course and 

passed out in 1931.
122

 

       The above mentioned are the notable alumini of Central Sanskrit College 

in its early stage. The list is not complete, but tried ti  consist of the available 

names which have been  recorded. 

Janmisabh¡  

Janmisabh¡ was formed for discussing and solving the problems of the 

landlords. One of its annual meetings was held at Sanskrit School.
123

 

'Punna¿¿eri Nambi was presided over this event. Vijµ¡nacint¡ma¸i became the 

residence for many eminent personalities in  these two days. Nambi was the 

chief organiser of this meeting.Vidv¡n Ettan Tampuran was the permanant 

President of Janmi Sabh¡. Grand programmes were executed in all the annual 

meetings. There was a competitive exam called K¡ryastha Exam.  K¡ryastha 

was the secretary of janmis. It was an eminent post at that time. The winners of 

                                                           
121

Ibid,1930,p315. 
122

Ibid,1931,p25. 
123

See, N¡r¡ya¸a PiÀra¶o¢  K P, Op.Cit., p.151. 



 90 

these examinations were presented with certificates and gifts. Executive 

committee was formed for one year. Every year, the executive committee was 

re-elected. Reports of the workings of that year and audit report were presented 

and discussed in the annual meeting. The meetings dispased with vote of 

thanks. 

C£r¡tt family 

   The house of Kannamkulangara Ezhuttacchan was situated east of 

Vayilyamkunnu temple in Palakkad district. They were highly learned in 

Sanskrit and Ëstrology. Kunjuni Ezhuttaccahan who lived in the first of 19
th

 

CE was a Sanskrit scholar and well known astrologist and sorcerer. A boy 

named Kuttyraman was staying with him as household servant, whom he loved 

very much. As he knew that Kuttyraman was interested in Sanskrit, he taught 

the boy daily by writing on palm-leaf    a áloka‟ in the order of ऄन्द्ियम्ऄथयम ्

and सारम.् Kuttyraman, keeping the palm-leaf with him, went out to rear  the 

cattle and returned home having learned the ¿lokas by heart. In course of time 

he learned astrology and Sanskrit from Ezhuttacchan. Later he married the 

Guru‟s daughter and settled down next door   by getting a house constructed. 

Two boys, Unni and Krishan, were born to him. Krishna, in later years was 
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known as Krishnaguptan, the famous astrologist and founder of 

„B¡las£bhodhini SaÆsk¤ta p¡¶ha¿¡la. 

Krishnaguptan 

Krishnaguptan was born at Vayilyamkunnu C£r¡tt   Meletrikkav in 

1864. He learned Sanskrit and astrology from his father, Kutty Raman 

Ezhuttacchan. One day he went to the house of a munsif to make predictions 

by astrology. There he happened to hear about the superior erudition of 

Punnas¿¿ri Nambi and made up his mind to learn Sanskrit from him. Although 

he was extremely shocked at his father‟s death in 1876, with the help of his 

elder brother Unni Ezhuttacchan   he joined Punna¿¿eri Gurukula to study 

Sanskrit at the age of 25 in 1889. He was a student of the first batch. Kutty 

Ezhuttacchan evinced great attention and devotion in his study.  He learned the 

lessons of each day on that day itself. As the guru realised the student‟s 

proficiency in learning, he taught him astrology too. Vatakkeppatt Naraya¸an 

Nair, M Krishna Variyar and K V M were his classmates. The hour of learning 

was from 2.30 am to 4 pm. After 4 am, they all would leave for daily routines. 

The classes initially conducted at the Punna¿¿eri illams were later shifted to 

S¡rasvatodyotini p¡¶ha¿¡la. 
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 In addition to astrology, specially taught by the guru, he learned 

literature, Vy¡kara¸a and all other subjects. He pursued his study at Punna¿¿eri 

gurukulam as the favorite disciple of the guru for 4 years. Thereupon he was 

appointed as „Mun¿i‟ in Sanskrit at Govt. College, Coimbatore Even after that, 

the guru-¿iÀa relationship continued. They maintained mutual communication 

through letters of ¿loka. Finally he returned to Kallekulangara as a 

distinguished scholar in astrology in the last year of 19
th

 CE.
124

 

B¡las£bodhin¢ Samsk¤ta p¡¶ha¿¡la 

  As Krishnaguptan returned to his home at Kalleku½angara, he started 

B¡las£bodhin¢ Samsk¤ta p¡¶ha¿¡la in 1907. It was modelled after 

Sa¡rasvatodyotini p¡¶ha¿¡la, of Punna¿¿eri Nambi. It is in the southern part of 

Ettikkulam in Kallekkulangara. It was mainly a Sanskrit school.    

Unfortunately after some days at midnight, the barn house was set ablaze by 

unknown people.     Thistragic incident, the Gurukula was shifted to a thatched 

shed, south of Ettikkulam, with  the  help of  some  good people.   Kutty 

Ezhuttacchan was the first headmaster in the B¡las£bodhini. The students 

belonged to different castes studying. Sreerangan, a famous student who was 
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very successful belonged to Cakliya community, which at that time was 

considered Avar¸a Samud¡ya.
125

 

           The classes are divided into primary and secondary. Four years study in 

each division. After the secondary education, the students were trained to 

appear for the entrance exam conducted by the Madras government. The 

education here was equality to modern high school education. After that, the 

students were able to join for ' áirom¡ni' or 'Vidv¡n degree courses conducted 

at that time.Most of the students went to Pattambi or Thanjavur for University 

education. In the initial stage Kutty Ezhuthacchan had taken the classes. Later, 

he concentrated on Astrology and rarely took classes. Vidv¡n K.C. Madhava 

Menon took charge of head master. However, Kutty Ezhuttacchan taught 

Kir¡t¡rj£n¢yam M¡ghm on alternate days. Those students, who were not in a 

position to attend classes at the Sanskrit school, were taught Sanskrit poems by 

him. at his house in  Kannamkula´gara. When B¡las£bodhin¢  was upgraded 

in 1934  as Kerala Oriental Sanskrit College with recognition of Madras 

University,  classes for Vidv¡n course began to be conducted there itself.  This 

college was converted into   an elementary school after the country attained 
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freedom. B¡las£bodhini ceased to function on account of shortage of students 

in 1947. 

Navar¡tr¢ Festival 

Navar¡tr¢ was celebrated as a grand festival at the learning center of 

Kannamkula´gara. Initiation into the study of the alphabet was held as an 

important ceremony.  P£ja rites were usually performed either by Kutty 

Ezhuttachan or by his first son, Ramaguptan. The alumni of the center   would 

also attend the function to help in „Ezhutiniruttu‟. A large number of little 

children would turn up to scribe the first alphabets. The getting together of 

guru and ¿isyas was celebrated as a grand cultural fest. The anniversary of the 

school, held while it was functioning as B¡las£bodhini learning center and 

later as a college, turned to be the cultural festival of V¡yilyamkunnu. Sanskrit 

scholars and poets would assemble at the p¡¶ha¿¡la after a sumptuous feast. 

Then there would be a speech before a large audience by Vatakkeppatt 

Narayana Menon, a classmate of Kutty Ezhuttachan    and a simple lecture in 

Sanskrit by another classmate, KVM.  Besides, plays like 

Abhijµ¡na¿aku¸atalam were staged before the assembled spectators and 

somebody would translate them. Intermittently there were lectures in English. 

Father John Palakkaran, principal of St Thomas College was the chief guest of 
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the anniversary on one occasion. Prof. SankaranEzhuttacchan and Mun·a¿¿eri 

also had attended the anniversary function. The anniversary would be 

concluded by 11 pm. 

Deity 

            Vayilyamkunnu Bhagavati was the Goddess of C£r¡th   family. 

„Ezhuttacchans could excel in astrology due to the blessing of Bhagavati,‟ 

wrote  E P Bhaskara Guptan in his book, De¿ayanam. 

Samabh¡vini Magazine 

  Krishnaguptan began to publish a magazine in 1923, just like his guru 

Punna¿¿eri Nambi Neelakanda Sarma, namely AkÀara¿lokasabh¡ journal. It 

was published in Malayalam from B¡las£bhodhin¢.  The preface of the first 

edition of Samabh¡vini was written by Punna¿¿eri Nambi.    It was Punna¿¿eri   

Nambi, who wrote „ma´gala ¿loka‟ in the first issue. 

सौधेसीन्द्दिुरेम ण सुमनसामंन्द्ञेनशिƒन्द्ते सता ं

नचत्राथायनिदषुांमतासुमनसांबुि गोलोकाग। 

इहोपियपुरेƒर्तच्चता चलसतीश्रीनीलकण्ठस्याय 

सेयंश्रीसमभानिनीनिजयतांकबपेतचश्रेयसा।। 
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K.C. Kesava Menon Principal of the B¡las£bodhini,was the editor of 

Samabh¡vini.
126

The book was published Kamalalaya by Press, Ottappalam'.  

Dedicated scholars like Punna¿¿eri Nambi,   K. Vasudeva Moosad, Appan 

Tampuran, G Sankarakurup, Vallattol, Naleppattu Narayana Menon wrote 

highly valuable articles for   Samabh¡vini. It stopped publishing in 1925 due to 

thepoor financialsituation .
 

Disciple of B¡las£bodini 

  Puliatu Appu Vaidyar, Uzhutra Variyar  well-known Astrologer  

Arappattu R¡ma Guptan, Patinettam Kandatil  Ayyappan Ku¶¶i Vaidyar, 

Erattappalliyalil Naraya¸an Vaidyar, Adiat Alangottil Rama Guptan, Pisharoti 

Prabhakaran Nair- the famous Elephant doctor, C.K Appukkutty Vaidyar, 

Erattappalliyalil Ramanku¶¶i Vidyar, Vettekkara Krishna Varrier, 

Subrambanian, Sankaran Embrantiri, Madhavan Master, Erattappalliyalil M.P     

Krishnaguptanand  R¡ma Guptan, Mrahananda swami etc are the 

renowned  students of B¡las£bodhin¢ . 

P£mu½½imana 

 P£mu½½imana is situated in the village of Peri´god, which is two kms 

away from K£ttan¡¶ in the district of Palakkad. A versatile genius, Ër¡m 
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Tamp£r¡n was born in this mana. P£mu½½imana was in Írakam in the period 

of áaktan Tamp£r¡n who ruled Trissur. Thus goes a legend in connection with 

this: áaktan Thamp£r¡n‟s mother was on her way to temple when a boy of 

P£mu½½imanasplashed mud on her body. The mother, who was pregnant, kept 

up the muddy clothes without washing it. She gave birth to Sakthan Tampur¡n 

and when he became adult, the mother showed him the muddy clothes. The 

infuriated prince captured the whole property of P£mu½½i mana and exiled 

them. In later years, they purchased a wide stretch land from a Pi¿¡ra¶i near 

á¤¢r¡ma temple at Peri´god and founded P£mu½½imana.
127

 This land, was used 

to grow    flowers for the use of the temple. The mana at a place from where 

flowers were plucked (p£ - n£lli) came to be known as P£mu½½imana,and in 

due course of time it became „P£mu½½i ‟. This mana was a Patin¡ru kettu 

(building of four quadrangles) stretching across 5.5 acres.  It remained as one 

of the largest manas in Kerala even after the land reforms. Narayanan 

Namputiri   of this mana, was a scholar in Îgveda   and an enthusiast in 

Kathakali. Neelkanthan Namputiri who was well known as „Aramtampuran 

was his son At the mana, food was provided to 500 people thriceaday. 

Írakatamma was their Kuladevat¡, who, in their belief, accompanied them 
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when they set out from Trissur to Peri´god.
128

 Only after prostrating   before 

the deity for blessing would they begin anything new. There were numerous 

Sanskrit scholars at P£mu½½imana. However, we have not obtained any 

substantial information about them or their contribution to Sanskrit. It was 

N¢lakan¶han alias Aram Tamp£r¡n and Ezham Tamp£r¡n   alias R¡man 

Namp£tiri who really enriched P£mu½½imana. While Aram Tamp£r¡n was a 

versatile genius, Raman Namp£tiri was one, interested in music and kathakali. 

Aramtampuran 

Aramtampuran  alias   Neelakanthan Namputiri was born as the  son of 

Îgveda   scholar, P£mu½½i manakkal Narayanan Namputiri and K¡njur 

manakkal Priyadatta Antarjanam.Being born as the sixth son, he was called 

Aramtampuran‟. He began the study of Veda, under the instruction of his 

father. Later he got well-versed in Veda, Ny¡ya, M¢maÆs¡ S¡hitya and 

Ëyurveda, in gurukula mode of instruction underCerukulappurathKrishnan 

Namputiri, a scholar belonging to the tradition of K£¶all£r Gurukulam. He had 

thorough knowledge in Ëyurveda, especially CarakasaÆÅit¡ and 

AÀ¶¡ngahridaya. Moreover, he specialized in treatment of poison, paediatrics   
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and treatment of elephants under the above-mentioned teacher.
129

 P£mu½½i 

Aramtampuran was a close friend of Vaidyama¶ham. It was Vaidyama¶ham, 

who introduced him to Cerukulappuram, who, it may be noted, had been the 

pupil of K£¶all£r Narayanan Namputiri. While when,Aramtampuran 

underevent traning, K£¶all£r Namputiri had been staying at P£mu½½imana for 

a long time.  Cerukulapp£ram, was about sixty years old when he was teaching 

Aramtampuran . 

Ëyurveda treatment 

   It was P£mu½½i Aramtampuran, who introduced Ëyurveda treatment in 

the mana. He would not treat in-patients. Instead, he would prescribe 

medicines to the sick people who consulted t him and if the patients were not 

in a position to approach him, he would go to them and give medicines. The 

K¡yakalpacikit¿a‟ mentioned in Ëyurveda works was done at the mana in 

1953. It was V¡sudeva Namp£tiri, elder brother of Ër¡mtamp£r¡n, who 

underwent that mode of treatment done under the direction of Narayanan and 

Vaidyama¶ham Narayanan  Namputiri. They wanted to make  systematic 

Ëyurveda treatment  available with care to the limited number of people who 

consulted  them, rather than attracting large number of   patients. If too many 
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people approached for treatment, the physicians might   fail to   give equal 

attention to all. Therefore they advised the young generation of P£mu½½imana 

that what matters was not the number of people, but the attntation should be on 

disease of those who consulted them. 

P£mu½½imana and Kathakali training 

Kalari training was as favorite as Ëyurveda for Aramtampuran.  When 

he was pursuing his higher studies at Calicut,he happened to watch the Kalari 

of C V Narayanan Gurukkal.  Fascinated by kalari, he brought Appu 

Nambiyar, a kalari teacher from Tala¿¿ery to Peri´god and started training in 

that martial art. In the beginning, a total of 30 students from the family and 

nearby places were given training. The northern style of kalari was followed 

here.  „Meippayattu‟ (unarmed physical fight in kalari) was its basis. This style 

closely related to Ëyurveda includes Cavi¶¶itirummal (rubbing body by feet) 

and Uzhichil‟ (massaging). The kalari house was situated adjoining the 

Cuttambalam (part around sanctum sanctorum) of S¤¢r¡ma temple.  As it 

began to break down in course of time, it was rebuilt.  In certain years, girls 

also came to attend the classes held in the evening. Aramtampuran supervised 

the kalari training. 
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Art and Music 

Aramtampuran was a man who very much loved all sorts of art. He 

learned kathakali from Ramankutty Asan. Paimkulam Ramachakyar staged 

K£ttiyattamoutside temple for the first time at P£mu½½i.  It was presented in 

the specially made pandal(temporary thatched shed) on the Na¶umuttam 

(middle yard). Aramtampuran had the main role in making Panµcav¡dya‟ (an 

orchestra of five types of musical instruments) a popular form of art in Kerala. 

He was a student of Cerukulappurat Krishnan Namputiri, who had   devotedly 

learnedM¢m¡ms¡, Ved¡nta etc in a traditional way   from K£¶all£rmana. The 

Tampuran was proficient in „M¡ta´gal¢la‟ (A scientific treatise on taming 

elephants). 

Lover of Elephants 

 Aramtampuran had a craze for elephants. He learned treatment of 

elephants and Gajacikitsa from Prof. Vazhakkunnat Namputiri. He had proved 

be skilful in selecting elephants by watching their signs. He translated many 

parts of the Ëyurvedic book, P¡lak¡pyamin to Malayalam which describes the 

things to be kept in   mind when purchasing elephants, diseases of elephants 

etc. He gave treatment to elephants of   many places and his service helped 

very much in maintaining the health of the elephants in Guruv¡y£r, 
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P¡ramekk¡v and TiruvaÆp¡di   Deva¿vams.  Palmistry and   Astrology were 

also    his   favorite subjects.
130

 

P£mu½½imana R¡man Namp£tir¢ 

           P£mu½½i   Raman Nambutir¢, a student of Cembai Vaidyanatha 

Bhagavatar and a versatile genius, had deep knowledge in various fields like   

yoga, kalari, and   elephant treatment. Puzhikkunnath Gopalanasan was the 

first music teacher of R¡man Namp£tiri alias „Ezh¡mtamp£r¡n ‟. There after 

Putukkad   Krisham£rti stayed at   P£mu½½imaana and taught him music. It was 

ezham Tampuran  who composed background music for Kozhikode station of 

Ëka¿av¡ni in its beginning. He was a favorite pupil of Cembai Vaidyan¡tha 

Bhagavatar. Cembai stayed at P£mu½½i for six years to impart lessons of music 

to him.  P£mu½½imanaturned to be   Cembai‟s beloved place which he 

frequently visited. 

P¡zhe¶att Mana 

            P¡zhe¶attmana in Lakkidi disseminated the light of education to the 

people of Killikkurissimangalam and gave birth to several Sanskrit scholars in 

the beginning of the twentieth CE. It is situated eleven kms of Lakkidi in the 

district of Palakkad.    P¡zhe¶attmana is an outstanding mana in Va½½luvan¡¶. 
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This family desired   that Sanskrit must develop as a world language and 

believed that the people of India could progress only through Sanskrit.  They 

imparted Sanskrit to all people irrespective of caste. Many  eminent scholars in 

Sanskrit Vy¡kara¸a, Astrology and Ny¡ya came from   this mana.  

Sankaran Nambutiri 

            P¡zhe¶att Sankaran Namputiri was the man who arranged facilities for 

the study of Sanskrit in Killikkurissimangalam and its neighborhood   at a 

time, when there was no opportunity for it. He was born to Savithree 

Antarjanam and Divakaran Namputiri in 1869. His father and grandfather were 

great Sanskrit scholars.
131

 Divakaran Namputiri was a good scholar in 

Ved¡nta, logic and astrology.áankaran got his primary education in Sanskrit 

from his father. One day his father sent him with a book to N¡reri mana and he 

entrusted the book to Narayanan Namputiri Sankaran Namputiri, sadly 

informed him that he was not in a position to continue study. There upon 

Narayanan Namp£tiri said: „You may stay here to study”. Thus he started 

studying Vy¡kara¸a under K£d¡ll£r Divakaran Namp£tiri It continued for 

three years and by that time he had become well-versed in important Sanskrit 

works. Every year, he would attend the assembly of scholars at T¤pp£¸ittara. 
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He won gold medal from that assembly. He also earned the degrees of 

„S¡hityaratnaam’ and ‘S¡hityakesari’ from Samsk¤ta S¡hitya PariÀat, 

Ayodhya. 

   He had two wives. Devaki Antarjanam, the second daughter of 

Paramanakkal Neelaakan¶han Somay¡ji, was the first wife and the second one 

was U¸¸ik¡li Antarjanam. Three sons were born of the first marriage and two 

daughters and a son from the second one. His son Ceriya Sankaran Namputiri 

alias Kunjunni Namputiri was a scholar who had taken part in the Sanskrit 

scholarly assemblies organized by S¤´geri Sw¡mikal as well as in the 

scholarly assemblies held in K¡¿i, Tripunithura Pattambi etc. He was interested 

in the field of education, especially the propagation of Sanskrit. Sankaran 

Namputiri, a great scholar of Ga¸it¡, Astrology and Vy¡kara¸a, had authored 

a few books in Sanskrit. Stotr¡vali and A¸gavidy¡staviravil¡pam are the main 

works. 

Balakoll¡sini Samsk¤ta p¡¶ha¿¡la 

   Sankaran Namputiri was a man who contributed much to the study of 

the language of Sanskrit. He decided to start a Sanskrit learning center to give 

opportunity for everyone to learn Sanskrit, at a time when learning Sanskrit 

was impossible in Killikkurissimangalam and its neighboring places. Thus the 
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Sanskrit learning center, named Balakoll¡sini was established in 1916.. It was 

established in the manner of S¡rasvatody°tin¢ p¡¶ha¿¡la Sanskrit learning 

centre founded by Punna¿¿eri Nambi at Pattambi in 1889. 

               In the beginning, the Sanskrit learning centre functioned over the 

southern granary of P¡zhe¶attmana. When the number of students increased, 

he felt that it would be better to have a separate building for the centre. He had 

trained students to stage Sanskrit plays in order to make the leaning easy. 

Bright senior students were often appointed to teach students of lower classes. 

The learning centre was later upgraded to Oriental school in 1950 and 

developed into Oriental Higher Secondary School in 2010. A lot of students 

came out, after having completed the course. Padmasree Manimadhava 

Caky¡r, was  the first amoung  them. Kalakkat R¡man Nambiyar 

and„Pa¸·itar¡jan‟ Acyuta Pothuv¡l were the notable students of Sankaran 

Namputiri 

 Several students came out of Balakoll¡sini Sanskrit learning center 

after having completed the course. They   became famous and eminent in 

various realms of society. Pa¸·itar¡jan P K Acyuta Pothuval, Kalakkatt 

Raman Nambiyar, Meledatt Damodharan Nambiyar, K N M Divakaran 

Namputiri, Kizhakkepatt Sankaran Nair Master, Puttotam áankaranaraya¸an 
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Namputiri and Pa¸·itar¡jan Kalakkatt Govindan Nambiyar were  the 

outstanding ones among them.   

The Manas, gurukulas and Namputiri families in Va½½£vana¶ greatly 

enriched the Sanskrit tradition. Ku¶all£rmana promoted the study of Sanskrit 

Vy¡kara¸a and P£mu½½imana, that of Ayurveda and Vedic studies. 

Olappma¸¸a mana held the monopoly of Vedic Studies as well as Kathakali 

and its perfomence.  But the Punna¿¿eri Gurukulam and the C£rath Gurukulam 

popularized the study of Sanskrit, introduced the Sanskrit to the common 

people broke the castehierarchy and freed Sanskrit from the feudal system.  As 

a result bythe end of the nineteenth century, the Sanskrit language was used by 

the low castes and Sanskrit was popularised as their means of subsistence.  
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