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Chapter 1

Introduction

Autobiography, as a unique literary genre, ignitesy spheres and
enlightens society. The emergence of specific gsherthin literature and
separation into categories and sub-disciplinegctflvarious forms of social
inquiry. Autobiographies present social imaginasiamd experiences different from
the existing canonical narratives. A writer’s joeiyrfrom other literary forms to an
autobiography happens through the evolution obhistl and social relations.
Changes in narrative conventions need to be ardhtyesgending on the function it

has within the social structure.

In 18" and 19 centuries, writing and reading were centred orpthéleged
classes. Acquisition of reading and writing in atwhere it has become a
resource value within society leads to hierarchiesloser examination of the
autobiographies up to nineteenth century revealsalchisation based on caste,
race, and gender. It connotes that the absenqeeoffie voices in the available
conventional media, especially narratives, is agmafThe thesis, which focuses on
a comparative analysis of Black and Dalit writettempts to analyse the presence

of voicelessness.

In the thesis titled “Voice of the Voiceless: Ai@parative Study on the
Selected Autobiographies of Black and Dalit Writerthe expression ‘voice of the
voiceless’ is used to denote the ‘voice’ of sogialkcluded classes. The word

‘voiceless’ does not mean those who do not havigévolnstead, it connotes the



absence of resources and power, which are signifinaghe identity formation of an
individual in the mainstream society. Preciselyitelessness’ signifies exclusion
of many social classes. It may mean that the aleseihelements counted as capital
and resource in the mainstream society, on margtdeis transformed into
voiceless. It is not the absence of socio-politazad cultural capital that makes
particular sections of a community voiceless. Stilé fact is, in society where
caste, race, and gender hegemony exists, it dae¢ak®into account the political
and cultural capital of the lower classes and gegdmips. In essence, some power

politics works behind every exclusion.

Only by analysing the subtle nature of exclusian one explain the
historically stratified social systems. ‘Black’ atighlit’ are two terms that need to
be discussed only by considering the empiricaihnsadf various forms of exclusion.
Specifically, at first, one should understand tlegkings of different hierarchies;
gender, classes, regions, occupations, and scsaeithe caste system. Similarly,
within race, different hierarchies of gender, clagxupation, religion and so on
operate. In this thesis, caste and race are useddesst category to understand and
explain exclusion. Frantz Fanon refers to the matdirexisting discrimination in

America as:

Mama, see the Negro! I'm frightened!” Frightendgightened!

Now they were beginning to be afraid of me. | magany mind to laugh

myself to tears, but laughter had become impossible



| could no longer laugh, because | already knewttiexe were legends,
stories, history, and above A&lktoricity, which | had learned about from

Jaspers. (112)

The above text is helpful to understand the nadfiracism, particularly, the
ideologies behind race. Frantz Fanon, here comnaduatst the politicisation of a
society. It indicates the divisive logic of the twolours; Black and White. The
mechanism of social inclusion and exclusion enwistin societal consciousness is

projected through these lines.

The thesis emphasises the absent voices and litiespaf exclusion of
Black and Dalit societies by those societies in Aozeand India that designate
themselves as mainstreams at the level of racte, sl gender. Besides, being a
literary genre autobiographies combine themselvu#swany other disciplines to
understand the nature of socio-cultural relatidie autobiographical narratives can
shed light on different aspects of sociology, mgtgender, and identity. The focus

of this research is the inter-textuality of autajvaphies.

The present study postulates that Blacks in Amaaitd Dalits in India
experience severe exclusion in their respectivistraod casteist society. The thesis
aims to critically analyse and identify factors imehthe voicelessness and exclusion
of Dalit men, Black men, Dalit women and Black waméurthermore, gendered
othering of Black and Dalit women within the spac#gociety also comes under the
scope of this study. The differences and simiksitn the complex subaltern

experience of Black and Dalit are also a relevapictto discuss.



Mainly, in this thesis, explorative, interpretaiand evaluative research
methodology is used. The thesis relies on and theesetical approaches of
subaltern studies and cultural studies to undedsaad explain the concepts of race,
caste, Black, Dalit and gender. While using theaai studies of caste, race and
gender as theories in the field of social excluseooomparative analysis of Black
and Dalit autobiographies is attempted. The ar@itimit of the historical
ideologies of this thesis is a retrospective offltace and caste have been exercised
in modern times. The thesis begins the analysia tiee questions raised against the
caste system throudgbulamgiri (slavery) of Jyotibhai Phule (1813) to the major
arguments and approaches of the contemporary stid2€' century. The study
also problematises traditional approaches thatpercace and caste as essential.
There is no such thing as identity, but a procefled identification has theoretical
relevance (Ahamad 17) here. Apart from the prakctidaistments, the aim here is to
find the historical way to consider and understdmedsociety in a decentralised

manner.

The thesis opens up the argument that dominaatadees of caste, race,
class, and gender obscure the authenticity of BdakDalit experiences. Factors
such as labour, space, body, resources and smotidin as reasons behind the
voicelessness and social exclusion. Furthermoegthissis finds that gender works
exactly with all its patriarchal contents and idepés within Black and Dalit

communities.

Though caste and race differ in content, theyespalitical similarities at the

level of marginalisation. Though caste has somelaiities with race in its



manifestations, both do not share the same idezdagieveryday life.While gender
relations within caste are in too complex hierashgender relations within race are

sometimes not confined to internally demarcatedsatidcontained confinement.

Caste is also a name for mutual exclusion andrravéing expulsion. The

historian, P. K. Balakrishnan, who has problemdtrsaste in Kerala, states:

It's not because a better social status or weltaoéfered that one caste
poses itself as superior to another, or withindhgte system a sub-caste
poses superiority to another, but because it sedsreormal emotional
temperament a stronger and heartfelt contemptr saee hate towards each
other... It is to sincerely feel contempt and hate &nexpress it instinctively

which has become the first mark of caste supeyidi¥62-363)

Balakrishnan’s observation points to, what theade towards caste should
be. Additionally, the comment helps to understdr@ldomplexities behind the
ideologies and practices of caste when compareacta When writing about the
caste construction, B.R Ambedkar Writings and Speechestates, “Classes have
become castes through imitation and ex-communica{i?). Although race and
caste are an essential focus of this thesis, ttabigraphies of Black and Dalit
women are also analysed to understand the magrandiextent of the social

representation of women in the specific social coors.

The conceptual history of Black and Dalit sociadups is critical. To
understand caste and race, fundamentally, oneseasth the differences created
between colour life and caste life from othermstieam lives. Gyanendra Pandey,

an Indian historian and theorist in subaltern ssdstates:



Difference becomes a mark of the subordinated balsernized, measured
as it is against the purported mainstream, thent&ted” or the “normal”.
What we are presented with are two terms in bio@position,
“hierarchically structured so that the dominantrtés accorded both
temporal and logical priority”. It is in the atttibon of difference, then, that
the logic of dominance and subordination has conynfoind expression.
The proclamation of difference becomes a way afilegting and

reinforcing existing relations of power. (3)

Pandey here unleashes the politics of exclusioongnBlack and Dalit social
groups. By comparing Black and Dalit social coraisi, he exposes the ideological
construct of race and caste. There may not be amplithic approach or
methodology for social learners to understand aptbén the plurality of the
existing social hierarchies. The centralised idg@s do not open up any great
possibilities in analysing identities. Rather tisamilarities between caste and race,
they are more likely to be diverse. Historical @rde suggests that race does not

have a long history of caste. John Storey, a thiea@s in cultural studies, writes:

There are three key moments in the history of ‘rand racism in the West.
These occur around slavery and the slave tradeniedism and imperialism,
and 1950s immigration following decolonization..dtimportant to
understand that ‘race’ and ‘racism’ are not natarahevitable phenomena;
they have a history and are the result of humanractind interactions.

(168)



The extensive roots of the institutional historytlod caste system do not
complicate the history of race history so profoyndl suggests that the
marginalisation concerning colour did not have @ed history than caste.
According to Storey, “Racism first emerges as @&dgke ideology, promulgated in
order to defend the economic profits of slavery #redslave trade” (169), is the

context in which the ideologies, beliefs, and myahsund race are created.

The colonial invasion has created a divisive werélv in the colonised
minds regarding the Black and White. Fanon heratpaiut that behind the

formation of race, the world’s new power relatidresn within operate. He states:

All colonized people-in other words, people in whaminferiority complex
has taken root, whose local cultural originality lb@en committed to the
grave-position themselves in relation to the ag language; i.e., the
metropolitan culture. The more the colonized hasaitated the cultural
values of the metropolis, the more he will haveapsd the bush. The more

he rejects his blackness and the bush, the whatarilhbecome. (3).

If the claim that the ideologies and practices alpace as institutionalised
through the colonial discourse is admitted, thee i@an be understood as social
discrimination that has only recently been emergedomparison to the historical

formation of the caste system in India. Storey siote

A key figure in the development of the ideologyradism is the planter and
Judge Edward Long. In his boékstory of Jamaicq1774) he popularized

the idea that black people are inferior to whitepde, thus suggesting that



slavery and the slave trade were perfectly accéptasbtitutions. His starting
position is the assertion that there is an absoadil division between

black and white people. (169)

To justify various forms of jurisdiction exercisbg the invaders during the

historical period of colonialism, they marginalise people in the colonies, their

bodies, customs, beliefs, and other elements. Blacansformed into ‘race’, and

the concept itself is generated in an ideologicahpse that has prioritised to

legitimise colonisation.

The political thinker and theorist, Achille Mben¥eéescription of

prejudices about African people help to understhedhistorical impressions of

race. He elaborates:

First the African American experience constantlpegrs in the discourse of
our times as an experience that can only be uradetshrough aegative
interpretation Africa is never seen as possessing things anbwts
properly part of “human nature”. Or, when it is things and attributes are
generally of lesser value, little importance, andpquality. It is this
elementariness and primitiveness that makes Aftlcarworld par
excellence of all that is incomplete, mutilated andinished, its history

reduced to a series of setbacks of nature in gstgfor human kind. (1)

Achille Mbembe, here, repudiates the prevailinamks on Africans. He

tries to weave new chapters from the long histéthoughts, actions and exertion

of the African society.



History of the African-American autobiography ipartrayal of the historical
experiences of the African society. The two tefBlack’ and ‘Dalit’ are used in
this thesis not to mean any essence. Instead ahsngomething changeable,
replaceable and historically conceived.The conoéptbitrariness (3), which
Achille Mbembe exemplifies as the hallmark of thigidan thought and ideology, is

the essence of the world experiences of the Afraople. He explains:

By arbitrarinessis meant that, in contrast to reason in the Wegth and
fable are seen as what, in such societies, demdéz and time. Since myth
and fable are seen as expressing the very povibe ofiginaire, nothing in
these societies requires, as noted above, jusiificeand there is little place
for open argument; it is enough to invoke that tonigins. Caught in a
relation of pure immediacy to the world and to tlseiaes, such societies are

incapable of uttering the universal. (4)

Mbembe here criticises the non-European approamhesrocentrism
towards the African society and its culture. Alomigh this, he problematises the
Epistemological Essentialism and the Centralist@gghes. Mbembe questions the
centralised and non-dynamic notions about idenfitys observation also exposes
the hollowness of Universalism and its parametbaibculture, aptitudes and so
on. While analysing Black and Dalit identity, esjadlg in comparative terms, the
certainty in characterising these concepts musbeabonsidered qualitative. That is
why people like John Storey try to stay away frogséhtialism while striving to

define racism. Storey writes:
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Human biology does not divide people into differgates’; it is racism (and
sometimes its counter arguments) that insists emivisions. In other
words, ‘race’ is a cultural and historical categayvay of makinglifference
signify between people of a variety of skin tor&hat is important is not
difference as such, but how it is made to sigrhifyy it is made meaningful

in terms of a social and political hierarchy. (167)

In this sense, caste is also a complex histocimatept of the hierarchical

power structure.

The caste and colour imprints endorsed by the str@am societies are
scrutinised and altered through Black and Dalitings. Blacks and Dalits are lifted
into a ‘subject’ status from an ‘object’ statusaingh the autobiographical
narratives. So far, they have been a mere ‘subjetitie writings and discussions of
the mainstream. It is the effort and destiny tagagrthe world and social relations
through the marginalised eyes that distinguishatitebiographies of Black and
Dalit communities from the nature and content eftainstream autobiographies. It
is exceptionally imperative who writes it, and wde®es it. That is the politics behind

the transformation of the ‘object’ into the ‘sulijestatus.

Blacks and Dalits become ‘subjects’, whereas & significant change that
Whites and upper-caste turn to ‘objects’ in soci&tythe autobiographies and other
subaltern narratives, it is not their identity, btiters’ identities that have been
scrutinised intensely. There was a great upheauld social order and hierarchy
when those who had been only a ‘subject’ becamelgact’.The main emphasis of

such autobiographies is that the newly shaped lsagigectivity originates by
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narrating their marginalised experiencédia Swindells, a pioneering theorist of

life writing, states:

Autobiography now has the potential to be the téxhe oppressed and the
culturally displaced, forging a right to speak bfiihand beyond the
individual. People in a position of powerlessnessnen, black people,
working class people-have more than begun to inkenselves into the
culture via autobiography, via the assertion gbersonal’ voice, which

speaks beyond itself. (7)

Subaltern autobiographies focus on the politicaitexts in which their
subalternity, gender, caste and racial conditisasdatermined. It reflects the
underlying forces of the subaltern identity formati All the elements and concepts
that envision social status are seriously analyséideir autobiographies. Black
feminist critic Bell Hooks irBlack Looks: Race and Representatwasents the

unique standpoint of Blacks in America.She states:

Theorizing black experience in the United States dsfficult task.
Socialized within white supremacist educationateys and by a racist
mass media, many black people are convinced thdivels are not complex,
and are therefore unworthy of sophisticated cilitrelysis and reflection.
Even those of us righteously committed to blackrgion struggle, who feel
we have decolonized our minds, often find it hartispeak” our experience.

The more painful the issues we confront the greaieinarticulateness (16)

Here, one must understand that the positionalgieol of the subaltern
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happens while they start marking their world of ex@nces. Such consciousness

arises as they enter into the media-centric disgsurHooks states:

Without a way to name our pain, we are also withbatwords to articulate
our pleasure. Indeed, a fundamental task of blatkal thinkers has been
the struggle to break with the hegemonic modegeiing, thinking, and
being that block our capacity to see ourselves sifipaally, to imagine,
describe, and invent ourselves in ways that asgdiiory. Without this, how
can we challenge and invite non-black allies arehfis to dare to look at us

differently, to dare to break their colonizing gazé6)

Through autobiographical narratives, the margsealiBlack and Dalit
communities reach the centre of the pragmatic wevldch includes language,
vocabulary, preferences and social referencescRattill Collins puts forward
some theoretical understandings by taking into aet8immel’s relevant
observations on the nature of the social relatiors®ciology. Collins looks at how
the proximity and distance to the centre of graeitgocialness are formed between

certain social groups. She states:

Simmel’s (1921) essay on the sociological signifaof what he called the
“stranger” offers a helpful starting point for umgianding the largely
unexplored area of Black female outsider withiristand the usefulness of
the standpoint it might produce. Some of the paaebenefits of outsider
within the status include; (1) Simmel’s definitioh“objectivity” as “a
peculiar composition of nearness and remotenesseco and indifference”;

(2) the tendency for people to confide in a “steign ways they never
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would with each other; and (3) the ability for tlstranger” to see patterns

that may be more difficult for those immersed ia #ituation to see. (104)

Collins here points to the political context otkision of race,caste and
other marginalised communities. To situate in tfexmity and distance means to
push the marginalised into side-lines. About th@aaealities, the question, ‘what
is objectivity?’ is relevant. The question ‘whatauntobiography writes?’ should be
considered as an answer to the question of ‘whtewsii?’ Tangible realities about
self and society are the characteristics of aupiaghies. They may not often be
present, but remain absent. This idea is alsoaaleto objectivity. That is why the
critic Robert Elbaz writes, “Autobiography osciéatbetween its presence and
absence” (11). It is a statement that can be takemcaption about objectivity and
reality. It is also a statement that opens up tresibility of a deeper understanding
of the subject regarding the self. To ascertairattebiography as a literary genre,
Stephen Butterfield, an autobiographical critiatass, “The genre of autobiography
lives in the two worlds of history and literatuodjective fact and subjective
awareness. It is a dialectic between what you wadbecome and what society has

determined you are” (5).

Race and caste share worlds of awfully complicatgukriences of
exclusion. The cultural status of being voicelaessierely a symbol used to describe
the social and cultural exclusion of Black and Daéiople. Ideologically, there are

many layers behind it.

The autobiographies from Black and Dalit writers eonsidered to be their

representations in the mainstream narrative fgignificantly, they are a public
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response and question voiced against the age-@dh@sed, and caste-based social
exclusion and discriminatory practices of the m@aé®n.The thesis focuses on two
Black writers; one from a Black man and anothemfi@ Black woman. Similarly,
among the two Dalit autobiographies selected ferstindy, one autobiography is
from a Dalit man and the other is from a Dalit womahese autobiographies share
a unique similarity in handling social exclusiordamicelessness of Black and Dalit
communities. Autobiographies, such dspthan(1997) by Omprakash Valmiki,

The Big Se#1940) of Langston HughekKarukku(1992) of Bama an@he Heart of

a Woman(1981) of Maya Angelou have taken for specificlgsia in this thesis.

The thesis also examines Maya Angeldu&ow Why the Caged Bird Sings
(1969),Gather Together in My Nan{@974),Singin’ and Swingin’ and Getting’
Merry Like Christmag1976),All God’s Children Need Travelling Sho@d9£86),A
Song Flung Up to Heavd002, Mom & Me &Mom(2013)and Langston

Hughes’l wonder as | wande1956). These autobiographies critically inspeet th
forces of social formations and exclusion of spe@dbmmunities that have

historically been taken place in two regions ofwwoeld.

The Black and Dalit autobiographies selectedtergroposed research study
have accomplished almost canonical status in thestneam literary sphere. The
works have potentially questioned the values ahit®0f the institutional
narratives promoted by the existing conventionabcégcal mainstream literature.
The authors of these autobiographies also haveiexped social exclusion in

severest structures in the socio-cultural contéxter specific societies.

Langston Hughes, one of the pioneers of the HaRemaissance, is a
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celebrated Black poet, dramatist, fiction writedgournalist of 28 century United
States of America. Being a Black man of Africanagg in a White society, Hughes
had to confront severe forms of racial oppressjponthis racialised body. Hughes
feels alienated from both the worlds; from his geppnd from the White
Americans. Hughes, who fits into the second ph&sieecAfrican-American

writings, stressed the theme of ‘Black is Bealitifvhich expresses his racial

pride. In his essay “The Negro Artist and the Rladiauntain”, Hughes states:

The younger Negro artists who create now intenekfiwess our individual
dark-skinned selves without fear or shame. If wh#eple are pleased we
are glad. If they are not, it doesn’t matter. Wewrwe are beautiful and
ugly too the tom-tom cries and the tom-tom laugdihsolored people are
pleased we are glad. If they are not, their displemdoesn't matter either.
We build our temples for tomorrow, strong as wewrmw, and we stand

on top of the mountain free within ourselves. (57)

Hughes’ writings and autobiographical narrativiesdslight on his newly
acquired racial pride, with which he illuminate@ thociety with a Black
consciousness. He says, “My seeking has been taiexgnd illuminate the Negro

condition in America and obliquely that of all humiand” (Rampersad 418).

From the status of a confused Black girl raise8athern town of Stamps in
the United States, Maya Angelou rose into the msinf the first Black woman to
write and recite the poem, “On the Pulse of Morhjram the occasion of President
Bill Clinton’s inaugural ceremony in 1993. Angelaphenomenal woman of

African-America, sings and speaks for the voiceRBlssk women who had to
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contest severe racial discrimination in an apadtsecial environment. As an
acclaimed American poet, autobiographer and attiisgelou represents the Black
beauty, the strength and human spirit of Black won$he asserts a Black pride,
especially a Black feminist pride, throughout hatobiographies, volumes of

poetry, and collections of essays.

Bama'’s criticism of the caste system and Dalitipathy in the Tamil socio-
political and cultural contexts brings forth a suiséd critique on the violent
exploitation of Dalit women’s bodies. Through higgrary narrativesSangati
VanmamKisumbukkaran, Oru Thathavum Erumayum, KondattaMadushi
Bama positions the experiences of Dalit women ftbenedges to the centre. Her
works not only rejoiced the wit and resilience @liDwomen, but their creativity,

too.

Omprakash Valmiki’s Dalit voice signifies the hieaf India that has been
unrepresented and remained voiceless for centitisSalaam, Ghuspethiye, Dalit
Sahitya Ka Saundaryashastra, Sadiyon Ka SantaaglBaaut Ho Chuka, Ab Aur
NahinandDo Cheraare the detailed accounts of lower-caste Dal@diin the
oppressed casteist India. His writings proclaimhis¢orical transformation of a
Dalit object into a speaking subjeklis autobiographical narrativépothan: A

Dalit’s Life, asserts that Dalits, too, can speak. He states:

Caste is a very important element of Indian socids/soon as a person is
born, ‘caste’ determines his or her destiny. Bdiag is not in the control of
a person. If it were in one’s control, then why Wbuhave been born in a

Bhangi household? Those who call themselves tmelatd —bearers of this
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country’s great culture heritage, did they decideclw homes they would be
born into? Albeit, they turn to scriptures to jstheir position, the
scriptures that establish feudal values insteg@t@hnoting equality and

freedom. (133-34)

In India, the caste system and gender within #stecsystem operate on
different social hierarchies. As caste and gendse,fthe impact of stratification
intensifies and marginalisation happens more. Katusion of Black women and
Dalit women are more potent than Black men andtDadin. Unlike Black/Dalit
men, the predicament of Black/Dalit women is noteherace, caste and class, but
their gender status, too. In nutshell, caste andgedetermine one’s position in
cultural streams, resource relations, private ardiplives and so on. Instead of
being linear, the caste functions in many layesr@gional differences.
Historically, enquiries have to be made to deteemumether the hierarchies of the
caste system or the hierarchies of gender aresatand antiquated. The factors
such as occupation, education, and availabiliyeeburces are crucial to the caste
system. Such factors operate differently within¢hste system and the gendered
system. Women are driven to the margins basedam) caste, class, gender, sexual

orientation, ethnicity and religion.

In an article titled “Rashtreeyathayude Punardasiinam”, Prof. Nizar
Ahmed points out that it is not identity that egjdbut, rather an identification (17).
In this sense, the autobiographies, especiallyGkBéand Dalit autobiographies, pave
way for identifications. Social factors, such aseeoccupation, gender, region,

religion, and language lead to multiple levelsddrnitification. An examination of



18

the historical background of the transformatiomt#ck autobiographies as slave
narratives reveals the nature of expansion ofdbatification process. As Nafeesa

Fathima Moinuddin comments:

Slave narratives were also written to appeal tarikecy of their White
readers. The slave narrative reached the heigtd wifluence and formal
development during antebellum period from 1836-18&10 of the most
popular autobiographies were Frederick Douglag& Narrative of the Life
of Frederick Douglass an American Slave. WritterHoyself(1845) and

Harriet Jacob’dncidents in the life of a Slave G({1861). (119)

Moinuddin, here, refers to the emergence of thelaographies of African-
American Women. The social exclusion of men and mvithin the concept of
Dalit and Black stratification have generalisedraien. Sometimes, gender status
within specific society is either neglected or aed distinctly. An analysis of
autobiographies will help to understand how Bld2alit and gender groups are

subject to identifications.

Autobiographies of the African-Americans and thdantity formation can
be traced back to Y6century in the United States (Karunakar 9). Ergmes of
the African-American autobiographies were mainkistance against the White
American slavery. It points to the significant gapshe American social history.
The history of migration from other European nasiamd the history of American
natives who existed before the arrival of the m¢gastimulated the most significant

controversies in the United States. The socialdffBlacks in America provides
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remarkable hints at the formation, exchange andfgiation of their socio-cultural

capital.

Autobiographies, especially from Black men, Daign, Black women, and
Dalit women are a decentralised defense againgrtmel-narratives and their
contents that existed until then. Black and Dalibhiographies are among the most
effective piques against the cultural receptioiofocentric patriarchy worldwide.
Black and Dalit autobiographies place the sociahtdy as the collective form of
experiences by weaving a series of memoirs agdiagtersistence of all written
texts which marginalise and reject Dalit and Blaeks. An Indian critic and social
scientist Prof. P. Sanal Mohan’s observation reiggrthe nature of the memories of

the marginalised is noteworthy:

The importance of social recollection has to betmeerd in contemporary
social theories and historiography. This is greeglgvant in the studies
about subaltern sections. Retrieving the reminisee the torturous past
experience (be it of racial extermination or sopisecutions and
sufferings) is methodologically crucial. Though shmemories play a key
role in constructing history, it’s not just histoiMemories can generate great
meanings and can provide meanings and referengesadbdistory. No other

substitute can replace memories. (325)

As nothing else can replace the authenticity ofnmges, incidents, and
linguistic representations in the autobiographéect the subjective autonomy

within the social structure, where memories arduwagd. It means that the selection
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and emphases of events and language in the menaceiedl determined in the

autonomy of different spheres of experiences.

A review of literature helps to ascertain the @&t explorations made in
the specific field of study. It further encouradesire research in the context of
already existing literature. Therefore, those #isigiose as an intellectual tradition
in the arena of critical interpretations. Here gagjne survey of literature is
undertaken to develop a mature insight into thel@agraphical writings of
Omprakash Valmiki, Langston Hughes, Maya Angelodi Bama. Based on the
significance of the materials surveyed, it has deand that only a few substantial
studies were made on the autobiographies of Bladkzalit writers selected for the
present study. Such analysis has different thencaticerns, yet they are included in
the literature review to state that no significeesgearch has formulated the
arguments put forward through the present thestsebVer, the previous studies on
Black and Dalit autobiographies stimulate moregh#ul thematic and critical
expressions. Subsequently, this thesis exploresdtial exclusion and

voicelessness of Blacks and Dalits in America anutial.

Dolly Aimee Mcpherson’©rder out of Chaos: The Autobiographical Works
of Maya Angeloi{1991) is an essential work on Angelou’s Autobiqimas. It
provides an excellent analysis of Angelou’s fivéoliographies. Moreover, it
surveys the autobiographical tradition in Ameriod &Angelou’s unique place
within it. Mary Jane Lupton’'#aya Angelou: A Critical Companiaii998)
provides an expansive exploration of her life armtks. A chapter is devoted to a

detailed analysis of each of the five volumes of@lou’s autobiographies. The
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book details thematic issues, plot, narrative teqpess, character, development,
style, setting, and so on. Harold BloonBfpoms’ Modern Critical Views: Maya
Angelou(2009) contains eleven scholarly articles on vaxiotitical perspectives
based on Angelou’s work. The essays critically gg&@lacism, identity, sexuality,

trauma narrative, motherhood, marriage, poetrysanadn.

Many studies on Langston Hughes’ life, literarydbutions, racial
discrimination, freedom, justice, religious aspeasial pride and musical elements
are seen. The literary works which discuss diffetbematic elements of Langston
Hughes have helped for keen observation of histeagoaphies. Arnold
Rampersad’sThe Life of Langston HugheSteven Carl Tracy’sA Historical Guide
to Langston Hughe@003),The Cambridge History of American Literature, Vo&um
5, edited by Sacvan Bercovitch (2003), Harold BloomM&dern Critical Views on
Langston Hughe&@001), Edward J. Mullen’s (198&yitical Essays on Langston
HughesJames Trotman’sangston Hughes: The Man, His Art, and His Contugui
Influence 2012) are works that deliberate on Hughes’ engage with socio-
political movements, contributions to literary fietussles with White society,
influences of folk tradition, relationship with théarlem Renaissance, creativity,
experiences of discrimination and African-Americhuble consciousness and so
on. These works help to get a biographical surddyaagston Hughes, the Black

man, the activist and the writer.

The American Autobiography: A Collection of Ciali€ssayg1981) by
Albert .E. Stone, Robert .B. Stepté*som Behind the Veil: A Study of Afro

American Narrativg1979), Valerie Smith’Self Discovery and Authority in African
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American Narrativg1987), William .L.AndrewsAfrican American Autobiography

(1993) are critical texts which deal with the A&iic American autobiography.

Dr. R.P Singh’sThe Subaltern Speaks and Asserts: The Autobiogeajatii
Narendra Jadhav, Omprakash Valmiki and Sharankunorabale,Raj Kumar’s
Dalit Literature and Criticism, Mapping Subaltertuiies and the Postcolonibly
Vinayak Chaturvedi anBalit Literature: A Critical Explorationby Amar Nath
Prasad and M. B. Gaijan are some of the books wgawie insight into Dalit

writings.

From the literature reviews , it is found that & fgtudies comparing the
autobiographies of Black and Dalit writers haverbdene so far. Mainly the
published ones are some research studies. Sorhe bf.Phil and Ph.D. theses that
have published on varied aspects of Black and Ratibiographies af@issonant
Voices in Subaltern Autobiographies: Post-coloi$aldyby Rajpankhe M.S,
Milind Pandit’'sDalit Autobiography on Post Modern Writingshwin .S.
Meshram’sRevolt Motif in African American and Dalit Literatiwith Special
Reference to Native Son, Invisible Man, Up&alebration of Self in Black and
Dalit Autobiographies: A Comparative Study of Ma@yagelou and Bama (2008y
Agnes Fernando. Shivaji .D. Sargar’s researchlarfhfrican American and Dalit
Autobiography(2012) describes autobiographies in general. Bayaeen Rajesh’s
research articl®oice of the Voiceless (2012jantra Roy’s'Speaking” Subalterns:
A Comparative Study of African American and Dafitian Literatureq2010)are a

comparative analysis of the Black and Dalit autgkaphies.

The present study attempts to study the voiceésssaf Blacks in America
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and Dalits in India throughselected autobiographies of Black and Dalit wsitdtr
critically compares the social exclusion of Blaeksl Dalits, and examines how
they bring forth an alternative voice in the hegamanainstream canonical
literature. Addisionally, the thesis compares the gendered experseoicthe
marginalised Black and Dalit women. The thesis pe@ititerary study in nature, is

divided into five chapters.

The introductory chapter showcases the hypothelsjsctives and thesis
argument. It exposes the significance of autobjalgial narratives for learning the
social exclusion of Blacks and Dalits in Americarddndian socio-cultural and
literary landscape. It explores how Black and Dalitobiographies function as an
intimidating literary alternative to position théaBk and Dalit voices in the
mainstream cultural context. It outlines the thesid provides a brief introduction
to Black and Dalit autobiographers selected forstuely. A concise survey of
literature is also enlisted in this chapter to ankiedge the research journey already
formulated in the specific field of study. The matlology adopted for the thesis is

also encompassed the introductory chapter.

In the second chaptditled “The Context and Construction of the
Voiceless”, concepts are formulated by explaintmgature of social and cultural
exclusion of the Black community in America and iDebmmunity in India, along
with various levels of political situations of veiessness. This chapter puts forward
the theoretical concepts of caste, colour and geitidexplores exclusion of
marginalised Blacks and Dalits concerning theiolab social resources, spaces,
body and cultural hierarchies. The chapter focusetdow Dalit men, Dalit women,

Black men and Black women are historically sigmifie narratives like
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autobiographies in different contexts in India @rderica. Within a theoretical
framework, the chapter attempts to explain theanatisation of gender within the

Black and Dalit social spheres in America and India

The thesis analys&eothanof Omprakash ValmikiThe Big Seaf
Langston HugheKarukkuby Bama, and’he Heart of a Womalny Maya Angelou.
These are autobiographies from a Dalit man, a Btaak, a Dalit woman and a
Black woman. The thesis aims to compare the mdigaten of Blacks and Dalits
in different socio, political, and cultural enviments and problematise exclusion

factors.

The third chapter, titled “The Othered Souls: Lstog Hughes and
Omprakash Valmiki’analyses autobiographies of Langston Hughes and
Omprakash Valmiki. It examines how the race sysdechcaste system are subject
to exclusion in America and India. Out of the twdabiographies of Langston
Hughes, the study focuses ©he Big SeandJoothanof Omprakash ValmikiThe
factors behind Black and Dalit voicelessness aatyaad in the context of the
selected male autobiographies. The experience & ‘othering’ and the formation
of identity and subjecthood are also elaboratdétlisranalytical chapter. Through
their autobiographies, Omprakash Valmiki and Landtoghes refer to the history
of how these differences have taken root in otsadirses, too, in the context of

autobiographical ideologies.

The fourth chapter, titled “The Gendered Otheray®MAngelou and Bama”
analysed he Heart of a Womanf Maya Angelou andKarukkuof Bama. It

explains how women are marginalised within the i@o@ caste systems in America
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and India. The autobiographies of Maya Angelou Raoha continue to break the
silence and absence of the African-American andt B@men. They attempt to turn
women into person and presence, and self-refleatideresponsible. The gendered
voices establish the unique identity of Black aradifiwvomen in the mainstream
milieu, which was detrimental to their colour, @gsind gender. The voicelessness
of Black and Dalit women is analysed in this chapihin a feminist theoretical
framework. The intricacies of race, caste, and gepdsition Black and Dalit
women as ‘the other of the other’. The chapter emamthe elements of labour,
space, body and resources and interprets how ¢éhesents lead to the
marginalisation and voicelessness of Black andtDalimen. The formation of the

subjectivity of Black and Dalit women are also asald and elaborated.

The fifth chapter, titled “Voicelessness in theciablmagination: Issues of
Caste and Racefocuses on a comparative analysis of Dalit andiBtocial
exclusion and voicelessness. The Indian castemyisteompared with the racial
issues of America, along with specific problemgehder hierarchy. It attempts to
approximate the similarities and differences ofdBleDalit men and Black/Dalit
gender reflections in the context of exclusion eigee through the selected

autobiographies.

The sixth chapter is the concluding chapter. #nsevaluative conclusion to
the arguments put forward in the thesis. The canafureiterates the argument

developed in the preceding chapters and endorsdbékis statement.

In this study, the autobiography is explained andlysed as a social

experience than as a literary experience. More thapeculiarities of their
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narrative modes, the thesis considers Black and &abbiographies in terms of
comparable aspects of their social experiencegrd@tants such as labour, body
and spaces and how it affect in Black/Dalit/Gerloes are seriously analysed on
the light f the selected autobiographies. Autolaphies, here are, therefore,
deemed as the history of the voice of the voiceleaobiographies play an
important role in resisting and problematising ceies-long discrimination and
prejudices. Autobiographies get autonomy basedhemtithenticity of the
experiences. Omprakash Valmiki begins his autobiolgy by stating, “Dalit life is
excruciatingly painful, charred by experiences. &ignces that did not manage to
find room in literary creations. We have grown omisocial order that is extremely

cruel and inhuman. And compassionless towards D4liti).

Autobiographies explain the ideology of culturaperiences. The
autobiographies of Blacks and Dalits function ag®ension of the subaltern
studies. Through their works, Blacks and Dalitstérgeconstruct the dominant,
racist and casteist constructions of America awibland reconstruct the Black
identity and Dalit identity. Therefore, the presstudy centres on different thematic
concerns of the subaltern and cultural studiesrtéeto identify and position the
uniqueness of Black and Dalit social experiencatiffierent cultural scenarios.
Moreover, the thesis focuses on approaches thaefuexplore Black, Dalit,
Black/Dalit gender, autobiography and similar satgeln this thesis, the

autobiographies of Blacks and Dalits are considarettheir voice and presence.



Chapter 2

The Context and Construction of the Voiceless

Blacks in America and Dalits in India, the two opgsed communities from
different socio-political and cultural spaces, etteough share comparable
experiences of marginalisation and ‘othering,” @mg extent display specific
grounds of distinction, too. The enquiry into Blaakd Dalit identities and Black
and Dalit feminist identity formations reveal mmariants and pluralities than
similarities. It implies that, the issues of idéynin both these classes is layered and
complicated. It is not easy to describe the con@@siation, comparison and
demarcation of Black and Dalit identities. The padil and cultural nuances in the
subjectivity formation of Blacks and Dalits are pi@matised. The racial, ethnic,
anthropological creed, caste and gender idenfii@sed in the social discourses are
taken for analysis here. ldentity is consideredprily as a historical formation that

is vital and continuously shaped by particular eats.
Historical Context of Dalit Identity Formation

The discussions on Dalit conditions point outpihevailing caste system and
its inherent hierarchical catogorisation in Ind¥ost of the Indian social
complexities lie within the caste system. It isomceptual tool that runs deep into
the roots and is a part of India’s everyday lifaviga Jaiswal, an Indian historian

who has studied the evolution of Indian caste systiescribes:
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The caste structure continues to survive as argdéature of Indian society.
This inference is further strengthened by the stwdif the Indian Diaspora
where despite the absence of notion of hierarcllyhemeditary occupational
specialization-features intrinsic to the traditiboaste system-the
morphology of caste is seen to prevail owing to'se@aration’, ‘repulsion’

or recognition of ‘difference’ of one caste fromoémer. (1)

History and nature of the caste system revealntizaie complex ideologies
and everyday practices structurally and psycholdlyienvision it. It is the basis of
the socio-political hierarchy of the Dalit situatid’Susan Bayly, a professor of
historical anthropology, defines caste: “As a syst# stratified social hierarchy that
distinguishes India from all other societies. Cdmte achieved much the same
significance in social, political and academic delss race in the United States,
Class in Britain and Faction in Italy” (1). In coamson, Black identity is not as
rigidly defined as Dalit identity. However, fromager perspective, one could find
specific European contexts where the discriminabioBlacks has resulted in worse
prospects than the condition of Dalits in Indiathié identity discourse of Blacks in
America is macro, the Dalit situation in India ogies at a micro level, more like an
ideology and mentality. The racial, national, etlogacal and ethnographical
ideologies shaped from the historical context dbem@lism must be problematised
and studied epistemologically. The social defim&@nd conceptions of Black and
Dalit identity need to be reconsidered as a prodfiBiurocentric discourses. In the
conceptualisation of the modern ‘subject’ and ‘ocbjehere are attempts to

homogenise everything, though there is intolerdaae@rds plurality and difference.
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The anti-casteist ideology in India, mostly cedti® Maharashtra, has a
history that dates back to the™and 14' centuries. Leaders like Jyotirao Govindrao
Phule, Dr. B.R. Ambedkar, Periyar, and others fodighthe cause of the Indian
Dalits. Jyotirao Phule and Narayana Guru of Kewadee the first-generation Dalit
leaders who raised their voices against the Indgeste system. Dr. B.R. Ambedkar,
who belonged to the second generation of Dalitdesth India, argues that, “the
only way to liberation for Dalits, therefore, wasdpt out of the Hindu fold”

(Michael 34).

Eleanor Zelliot, an American historian and promineriter on Dalits, on
reviewing the Ambedkarite Movement points out tih& concept of converting the
Untouchables to the Dalits originates from Chokharen influential saint who

initiated a subaltern strand in the Bhakti Movemaritlaharashtra. Zelliot states:

Chokhamela, a thirteenth-fourteenth century Mahdras saint in the
Bhakti tradition, and Eknath, a sixteenth centwaiyntsare both revered
figures in the Warkari Sampradaya, the traditiopitfrimage to Pandharpur
which marks the important Bhakti Movement in therdthi speaking

area. (3)

In the history of the social discrimination in ladcaste is an extensive and
most profound social reality. [hhe Untouchables: Subordination, Poverty and the

State in Modern Indiahe term Dalit is described as:

The word Dalit is a vernacular form of the SansHnitclassical Sanskrit this

means “divided, split, broken, scattered.” This evasas repurposed in 9
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Sanskrit to mean (a person) not belonging to orteefour Brahmanic
castes. It was perhaps first used in this senst&ubg based social reformer

Jyotirao Phule.(Mendelsohn 4)

The interventions made by Mahatma Phule (1828a8d)Savitribhai Phule
during the 1870s have galvanised India’s Dalit gsts greatly. Under the leadership
of Phule was formed the Satya Shodhak Samaj in.A818 the new political
slogans, Phule wrote a different history of Mahltas He unleashed protests
against illiteracy, casteism, ignorance and povatiynce. From the ideologies and
practices formulated against Untouchability, thieural possibility and political
meaning of the Dalit doctrine are formed. Phulassumed to be the first to use the
term ‘Dalit’ in its modern connotation. Arjun Darglan eminent Dalit writer,
rightly points out that, “Dalit literature is mawkéy revolt and negativism since it is
closely associated with the hopes for freedom gxoap of people who, as
untouchables, are victims of social, economic antual inequality” (22). Dangle’s
words clearly explain what the term ‘Dalit’ emphses in the Indian context. The
comments of Dangle bring to light a few framewarksvhich the Dalit subject in
India has been historically contained. In Jamessgasa leading Dalit Christian

theologian’s words:

They were ‘broken men’ and ‘Protestant Hindus’ toBDR.Ambedkar and
‘Harijan’ to Mahatma Gandhi. To the Britishers thegre the
‘Untouchables’ and the ‘Depressed Classes’. Thag \ymit under a
schedule and] referred to as the ‘Scheduled Castéisé Constitution of

India. ‘Dalit’ is a recent term adopted by the Bathemselves to indicate the
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fact that they are the most oppressed, exploitdddehumanized section of

Indian culture. (81)

The studies of Ambedkar about the complexitiesaste discrimination
minutely examined the mythical aura that engulfezldiscourses of the caste and
tried a novel factual approach. His texts are arekent examples to analyse the
identities of not only Dalits but also the diffetexthnic communities that suffered
from the discriminatory apparatus. B. R. Ambedkafmnnihilation of Castevas

trying to establish Dalit identity critically andstorically, and writes:

Unlike a club, the membership of a caste is nohdpeall and “sundry”. The
law of caste confines its membership to persons bothe caste. Castes are
autonomous, and there is no authority anywheretapel a caste to admit a
newcomer to its social life. Hindu society beingadlection of castes, and
each caste being a closed corporation, there pdawe for a convert. Thus it
is caste which has prevented the Hindus from expgrahd from absorbing
other religious communities. So long as caste nesn&lindu religion

cannot be made a missionary religion, ahdddhiwill be both a folly and a

futility. (254)

The term ‘Dalit’ is used in this thesis as a catimarker that can examine
the caste hierarchies and the discriminatory prastin India. Concepts such as
Untouchable, Dalit, and subaltern have been regbBatised in many contexts of
this thesis, because of the general nature ofdheent of the analysis. The long
history of the Indian caste system shares its cexrijgs with the historical practice

of Untouchability and the shifting of this practicgo a new social canopy. B.R.
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Ambedkar, who has studied the subtleties of theamdaste system, states:

Untouchability is the social practice of ostracgenminority group by
segregating them from the mainstream by sociaboustr legal mandate.
The excluded group could be one that did not adtephorms of the
excluding group. A member of the excluded groulnigwn as an

Untouchable. (9)

The history of caste system exposes the longriistoUntouchability
becoming a social practice and its organisatiopadad into a new social arena.
Ambedkar, here,stresses that caste is an enormoasliical and theoretical hurdle,
and “the root cause of Untouchability lies in arpronced cultural and racial
difference of contempt and hatred coupled withoseleconomic dependence of the
inferior society on the superior one” (Michael 19n the practical side,
Untouchability ushers in horrendous outcomes. ihadged a regional blight, but it
will not cause extensive annihilation (Ambedkar®)erefore, the barbaric practice

of Untouchability is described as:

The effect of caste on the ethics of the Hindusngply deplorable. Caste
has killed public spirit. Caste has destroyed #rese of public charity. Caste
has made public opinion impossible. A Hindu’s palidi his caste. His
loyalty is restricted only to his caste. Virtue lesome caste-ridden, and
morality has become caste-bound...There is no chémityit begins with
caste and ends with caste. There is sympathy,didonmen of other castes.

(259)
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The discrimination that one suffers inside thaeaguctures is a social evil
that extends to all walks of life till death. Reading Sharan Kumar Limbale’s
Towards an Aesthetics of Dalit Literature: from Euse to AssertionAlok

Mukerjee states:

Dalits are the upper caste Hindu's Other. But@iltser is not only separate
and different, like the member of another ethndtoal, religious or
linguistic group. This Other is a part of Hindu ®ig, and yet apart from it.
Inscribed in that apartness and difference is iofity. Dalits occupy the

lowest place in the Hindu hierarchical order. (2)

Untouchability is a parallel constitution that régjes and shapes an
individual's food habits, clothing, habitats, ocetipn, mobility, and almost the
whole act of daily life. Ambedkar studies are nsegity and logically concerned

about this set of devious rules.

The impact of caste hierarchy is different in eliint regions of India. In the
1990s, India witnessed the rise of new Dalit astivi InDalit Studies: New
Perspectives on Indian History and Soci®gmnarayan Rawat and Satyanarayana
observe that the consolidation of Dalit identitesl their increased presence in the

public domain was a hallmark of the 1990s. Thetesta

Autonomous Dalit organizations such as the Daliigaash Samiti in
Karnataka, Dalit Panthers of India in Tamil Naduog &alit Mahasabha in
Andhra Pradesh and many other caste-specific faalims such as the
Madiga Reservation Porata Samiti in Andhra Pra@eshAdi Tamilzhar

Peravai in Tamil Nadu were all established in tB80s. (5)
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Dalit Feminism and Identity Formation

Along with the nature of caste hierarchies, highesation in terms of gender
should also be considered. The discursive dimessabrace, colour, caste and
gender hierarchy, within and outside India are tban and stand for diversity
rather than similarities. The social position ofraen within the castes and sub-
castes is more complicated than the hierarchicahgements of the caste bodies
within the caste and sub-caste structures. Therexpes of Dalit women are more
in-depth and more comprehensive than the genetdléxperiences that are
necessitated by casteism and regionalism in evegrjféa Her everyday life is not
only complicated but also warped. The hierarchies & Dalit woman encounters in
the social discourse are different from the expes of Dalit men, considering the
nature and content of labour, social prerogatiaad, physical discriminations.
Therefore, unlike Dalit men, the traditional scigdatdeterminants of the
masculine/feminine divide need to be problematisedsidering Dalit women.
Ideologies and analyses of the representation bf Wamen fall within the purview

of Dalit Feminism.

As said earlier in this thesis, Maharashtra haase@ssential background for
India’s most potent forms of Dalit ideology and giiees. Beginning from the '3
century Dalit Bhakti Movements, by 1850s, JyotiRlaile and Savitribhai Phule
have come into the public domain with active expi@ss. The contributions of
Jyotirao Phule and Savitribhai Phule were crucialetermining the evolution of
Dalitism. These icons have not only touched théq@dar case of Dalit women, but,

also, “Phule and his wife, Savitribhai opened a 6dm1854 for upper-caste
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widows, who faced intimate violence ranging fronygibal abuse to impregnation.
They were criticising a Brahminical order that gsmeed such practices even as
they were challenging upper caste’s capacity téggtdheir women” (Rao 519).
Various models of the conceptual and practical ioagibns of Dalit feminism have
emerged in regional communities all over India sit800sIn South India, the
subaltern communities have organised proteststbedDalit’s right to dress up in

the early 1800s (Rao 519).

Feminism in the 1970s was, “conceived as beingdas the collective state
of women being oppressed by the fact of their wdmed which often led to
exclusions around race, class, caste” (Rege 9@ n8la Rege, an Indian
sociologist points out that:"There was thus a mistsation of dalithood, and a
savarnisation of womenhood, leading to a classixalusion of dalit womenhood”
(91). The Foundation of National Federation of DAlomen (NFDW) in 1995 has
made a historical step in placing the Dalit womethie socio-political and literary
spheres. Anupama Rao, an historian, in@este and Gendewrites: “The
Women’s Movement has in its enthrallment of ‘sisterd’ failed to note the ‘caste’
factor while the Dalit movement has remained pethial and sees the Dalit
women'’s oppression merely as a caste oppressignU{da Chakravarti, an Indian
historian who deals with the issues related to gerzhste, and class tries to

characterise the two faces of the caste systengemder as:

If we take this argument forward, we need to recgthat cultural
oppression as it operates in the lives of dalitk\aamen, especially on

women of the lower castes, is far mdehumanizinghan economic
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exploitation, which we understand as the domineature of class, by itself.
The consequences of caste-based exploitation, valeesss to material
resources are themselves closed to the lower ¢caséemore pernicious than
class- based exploitation and appropriation oflssrpvhich in any case in
India is almost invariably drawn from dalits. M@sprehensibly, caste
ideology denies subjectivity to the dalits by deprg them of dignity and

personhood. (7)

The newly emerged Dalit women’s consciousness bhaaenged the
upper-caste Indian feminists’ right to speak ondbledf all women. The Indian
feminism, which has functioned only as Brahmanifzled to recognise the caste
women issues as a crucial element of social antdgabdlife. Within the caste
system, women undergo multiple layers of explattsubordination, and
hierarchy, which act as a pervasive network in ey life. Due to the
complexities and pervasiveness of caste ideolagidsractices in its conception,
Dalit Feminism has to theoretically move from theses analysis to reformulate new

discursive tools and concepts. Ramnarayan Rawabatyénarayana state:

Dalit feminist organizations have emphasized tladisgnct modes of
subjugation. These are patriarchy (male dominadfidemales in the family
and society, and the exclusion of Dalit women filDatit male—dominated
political and cultural organizations), caste ing¢igsi (exclusion of Dalits by
caste Hindu men and women), and sexual violenge¢esly used by caste
Hindu men to enforce their domination over Dalist also used at times by

Dalit men in the family context). (5-6)
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Theoretical concepts of feminism formulated owdditdia, and used in the
analytical projects are insufficient to explain guoial life of Indian women. One of
the main reasons for this is that, the nature atlgediscourse is fundamentally
distinct within the Indian paradigm. Anupama Rabpvihas written widely on
gender and sexuality studies explains the casteraygroduced within the gender.
These observations need to be considered as agioeference to understand caste

and gender. Anupama Rao states:

Caste is a form of legislated identity: the nameafaulturally specific form
of social stratification, controls access to laraital and occupational
mobility; the result of a ritual ordering of persoon a purity-pollution
continuum, and justifies practice of discriminatemd inequality.
Significantly, the social reproduction of caste elegs on regulation of
female sexuality. Caste reproduces itself by suinjgevomen to the norms
and expectations of (caste) endogamy and othersfofraexual discipline.

(506)

The Historical Context of Black Identity formation

By 1970s, the signification of marginalised livegppened in the public
sphere. In 1966, the Black Panther Party was forasedefensive force of Black
community. It is not coincidental that the manigest the Black Panther Party,
which carried the subscript “what we want and whatbelieve” (Society 2),
primarily emphasised the right to self-determinatibhe Party claimed, “We want
freedom; we want power to determine the destingusfBlack community. We

believe that black people will not be free until are able to determine our own
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destiny” (Society 2). This realisation is the deateon of the survival of the society
that has been crushed for centuries. The slogae,Waht land, bread, housing,
education, clothing, justice and peace” (Societys3a new way of putting the
necessities of their social lives. The Black Parstlaglopted a resistance mode that
highlighted the social needs of Blacks. This dextlan is a manifesto that is
emerged from an excruciating history of the slaade in America, dating back to
the history of the 1600s. Although the Africans avelaves in their land before the
advent of Europeans, they were new to the dreaefslof slavery after being
shipped to the New World as slaves. They lateigedithat it was the beginning of
suffering and injustices. Dorothy Schneider and Caschneider islavery in

Americawrites:

Beginning in 1636 Americans too sent ships to Afrit first to transport
slaves to the British colonies in North America laiér more often on a
triangular voyage. They sailed from, say, Rhodanidlto Africa with a
Cargo of rum to trade for slaves; on the nextileg,Middle Passage, they
carried slaves to the Caribbean Islands and Sontériga; finally, they

returned home with molasses, with which to makeemmom. (3)

The quoted text reveals the status of physicallain the subject
representation of Blacks and other interestingsfabbut the slave world. Tonya

Buell, in Slavery in Americayrites:

Slavery is a shameful part of the United Statest.pBhe institution that
allowed people to be considered little more thavape property was legal

and accepted by Church and State alike. Some slswels as Harriet
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Tubman and Frederick Douglass, were able to risgatheir stations and
leave lasting legacies. But millions of others hadpportunities at all in the
American system and lived and died without a chao@xhieve their

dreams. (6)

Though dreadful, the Emancipation Proclamatioh862 abolished the
centuries-long slavery. Yet, Blacks in America suél from racism. British

biologist Steven Rose defines racism as:

By racism is meant any claim of the natural sup#yi@f one identifiable
human population, group or race over another. Bietdific racism’ is

meant the attempt to use the language and sore té¢hniques of science
in support of theories or contentions that paréicgiroups or populations are
innately inferior to others in terms of intelligenccivilisation’ or other

socially defined attitudes. (Rattansi 94)

Organisations like The Black Panthers addrestotigghistory of
discrimination. Till 19" century, the standard meaning of the term ‘Blazks
‘slave’. While using the word ‘Black’, one shouldderstand why they are called
Blacks. In America, the Black community is descdlie varied terms like Negroes,
Afro-Americans, African-Americans, coloured peopled Black-Americans. These
are representational terms of their racial prideurad by their African roots and
American heritage. According to Richard Wright, &#merican or the Negro
means, “Something not racial or biological, but stiimg purely social, something
made in the United States” (Kovel 80). The exis&mredicament of Blacks is

clearly stated in the following lines:
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The Negro is a sort of seventh son, born with § aed gifted with second
sight in this American world...a world which yieldsrhno true self-
consciousness, but only lets him see himself thrdhg revelation of the
other world. It is a peculiar sensation, this deutnsciousness, this sense
of always looking at one’s self through the eyestbers, of measuring
one’s soul by the tape of a world that looks oanmused contempt and pity.
One ever feels his twoness- an American, a Negim sbuls, two
unreconciled strivings, two warring ideals in oralkdbody, whose dogged

strength alone keeps it from being torn asundeu.§Dis 16-17)

The central idea offered at the outset of thigptdradeals with the
discrimination formed with labour. The Black, Dalitd gender identities should not
be determined exclusively to physical labour. Tlkite mask’s (Fanon) social
position is entangled with the labour of Black coomity. The foundation of this
social position is little else than this physicabdur of the Black community. The
Africans were made slaves because they were, “Reblar for their extraordinary
strength and symmetry, their distinguished appe&rand proud bearing. They
were blacker and taller and handsome than théawedlaves; vigorous, muscular
and agile, intelligent, fierce, ruthless in wamnd#cally attached to the idea of

liberty and strangers to fear” (Schneider 50).

In the middle of 19th century, the slave narrativeere emerged as an
integral part of the African-American literatuevoice their sufferings. Later the
African-American literature had its momentum durthg Harlem Renaissance

between 1920s and 1940s. During 1960s and 1970s[adit and African-
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American literature emerged into a new writing geloy rejecting the mainstream

literature.

Black Feminism and Identity Formation of Women

Since the existing feminist movements and Blals&rition movements were
insufficient to define the needs of Black women velne ‘othered’ from mainstream
society and Black community, the Black Feminist Mment came into existence.
In the feminist movements of the time, the terma®’ embraced Black men, and
the word ‘woman’ suggested White women only. Consadjy, Black women
remained unidentified and undefined. The newlyrasated self-consciousness
demanded visibility for Black women in all sphecésociety. The Black Feminist
Movement aimed to establish a tradition that cdwldg momentum to their
struggle for identification and end all forms o$diimination based on race, gender
and class. Unprecedented attention given to gemitlein race and class is the
format of the movement. In other words, the Movenuatlares, ‘gender matters’
within the race and class. Her effort to voice ublic has historically been
registered with Sojourner Truth’s speech ,'Aind Woman’ in 1851 in ‘Ohio
Women'’s Rights Convention’. The declaration of Sojer Truth is the foremost
credential of the assertion of the identity of badtern Black woman in the history
of Black Feminism. Patricia Hill Collins suggedtat the “Black feminist thought
consists of specialized knowledge created by Afridanerican women that clarifies
a standpoint of and for Black women. In other woRlack feminist thought
encompasses theoretical interpretations of Blackeros reality by those who

actually live it” (243). It suggests that, in th&aBk feminist movement, subjectivity
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of Black women is placed at the centre of the tesad/gendered analysis. Writers
like Alice Walker, Zora Neale Hurston, Nikki Giovain Audre Lorde, Sonia
Sanchez, Toni Morrison, Toni Cade Bambara, Mayaefowg Jamaica Kincaid, and
Gloria Naylor have authorised “Black women, espécthose most marginalised
by race, caste and class, to have their voicesllaat their histories read” (Walker

94).

Problematising the Voice/lessness of the Marginabsl

In the contemporary political context, it is red@w to analyse and compare
the ideologies behind Black and Dalit cultural pcadhents. Though they exist in
two distinct domains of identity formation, Daldaad Blacks have much in common
with regard to the complexities of social positidhe traditional political logic of
marginalisation places Black and Dalit identities daomogenous level of social

experience. R. Bhongle writes:

What is Marginality? The term applies to those su@ahuman interactions
and activities which had only peripheral valuesicllwere relegated to and
looked upon as irrelevant and insignificant tonenstream interest, and
which appeared occasionally either to entertaiasoain object of pity and

sympathy in the so-called mainstream literaturg (25

Though Dalit and Black identity formation procés$ormed in two different
social contexts; the depth, extent, and complexiiesocial forces of hierarchy such
as race, caste, gender, and class disperse anchaeise the individual at the

experiential level in both cases. The voice ofrtteginalised classes began to be
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widely recognised by 1950s. Recognition in a sgar¢ans that the criteria to filter
out the voices of the marginalised are evolvingtimer words, the recognition of
the marginalised can happen only by problematigiegconventional mainstream
and its notions about the margin. The term ‘voitthe voiceless’ does not
designate that the marginalised society was ‘vegs] On the contrary, it is a
phrase that tries to map how certain voices wéeased by the overpowering noise

from the conventional mainstream.

The concept of ‘voiceless’ is used to point ot tingent need to
problematise the traditional methodologies of hisgraphy. The division of the
mainstream v/s marginalised society needs to bsidered with the cultural and
social resources. As the value of the socio-cult@sources varies, the social
hierarchies also change. Questions about ‘whag@uree is’ and ‘what its value to
society is’ are determined by social forces indbeesponding historical context.
The concepts of ‘voice’ and ‘voiceless’ in this sileexemplify how a specific
society was historicised within a social sphereer&fore, ‘voice’ here refers to
various modes of social representations. The ték®svoice’ and ‘voiceless’ have
been used as critical markers for the overall aislyf the structure and nature of
the identity formation that enables demarcatiorthss Blacks and Dalits in social

spheres.

The term ‘voiceless’ is problematised in this thekl is relevant here to note
how Gayatri Chakravorti Spivak glosses over Foudauier seminal essayan the
Subaltern SpeakS3pivak’s attempts to describe the subjectivityhaf marginalised

society as, “Foucault adds that ‘the madsesvperfectly well, clearly’-once again
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the thematic of being undeceived-‘they know fatdrethan [the intellectual] and
they certainly say it very well’ ” (69). The knowvdge-experiences of the
marginalised society and their voices, accordin§pvak, are vital. She asserts that
there is no justification for treating them ashiéy are absent in one’s social
experience. It may not be possible for all soctalts to be equally represented in all
social spheres. Spivak occasionally refers to tieeovation that the representation
of subjectivity must be different in different spbs. She emphasises,“The limits of
this representationalist realism are reached welelze:‘Reality is what actually
happens in a factory, in a school, in barrackgrison, in a police station’. This
foreclosing of the necessity of the difficult tasfkcounterhegemonic ideological
production has not been salutary” (69). Spivakelserggests that the specific
societies are marginalised in conformist historgt eapistemology, and that was not

because of the absence of epistemological exp&senc

It is tough to delineate why Blacks, Dalits, arnldess are distanced initially
from the mainstream and to find out the ideologiesind such divisions. There
should have been a series of complicated ideol@jie®rk. The ‘voice’ of the
marginalised society is nothing but the represemtaif different spheres of society.
‘Voice’ here is treated as a term covering a wigge of spheres, including
language, costume, food, labour, race, class, lety@-practices, and so on. Only
while looking back into the history of represeraatin social analysis, the
hierarchical forms of the social positions of diffiet societies, the principles, and
practices of various unstable and anti-democrasgiciglines become apparent.

Autobiographies from the marginalised communities@erfect examples to show
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how the social histories of Europe and India aegdichised based on race, colour,

caste and gender.

The Emergence of Black and Dalit Autobiography

Today, disciplines like American studies, Black énoan studies, Women'’s
studies, Black American Women'’s studies, Dalit esdDalit women’s studies
emerge in literary spheres by establishing them specific identities.
Autobiographies, in a way, have become one of losen literary texts for such
studies. Autobiography turned out to be a distgasire as it contains specific norms
and order. Autobiography differs from a novel, @gt history and biography by its

norms and order. In hithe Law of Genrelacques Derrida conceptualises genre as:

...“genres are not to be mixed”. With reference ®d$hme case, and to a
hypothesis of the same type, same mode, same geseane order: when |
said, “I will not mix genres, “you may have discedna foreshadowing
description- | am not saying a prescription-thecdgsive designation telling
in advance what will transpire, predicting it imnstative mode or genre, ie.

It will happen thus, | will not mix genres. (203)

Here, Derrida tries to cognise and explain th&érdison of one genre from
the other theoretically. Instead of centering andlgree of distinctiveness of one
genre from the different literary forms and askgugstions such as, ‘what are the
norms particular to them’? Derrida focuses on tiffer@nces themselves. Linda
Anderson, inAutobiographyguestions the politics of excluding memoirs aratids

from the norms of autobiographies. She states:
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Social distinctions were thus carried across igodry distinctions, and
autobiography was legitimized as a form by attengpto restrict its use. By
the nineteenth century there was a definite hibsaof values in relation to
self-representation with memoirs occupying a loargler since they

involved a lesser degree of ‘seriousness’ thantaogoaphy. (8)

By 20" century, it seems that there was no preclusi@mibracing memoirs
and diaries into the autobiographical genre. Irsteas taken as a historical
expansion of the norms of genre. A socio-culturalgsis of autobiographies takes
into account the relational nature of autobiographwvith other genres and
disciplines. The thesis itself is valid in the ligl this interconnected nature of the

Black and Dalit autobiographical genre.

While discussing the development of genres hisadlyi, Linda Anderson

makes a striking observation regarding what ankaogpaphy is. She states:

Autobiography came to be equated with a developah@airrative which
orders both time and the personality accordinggar@ose or goal; thus the
looser, more chronological structure of the jouradliary could no longer
fulfil this ‘higher’ function of autobiography. Aaecding to Clifford Sisikin,
‘development’ in the nineteenth century becomesalse@ncompassing
formal strategy underpinning middle-class cultuteecharacteristic way of

representing and evaluating the individual as shimgtthat grows’. (8)

The emergence and extent of Black and Dalit augphjghies and the
possibility of studying them are highlighted themally through Anderson’s

explanations.
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James Olney in “Autobiography and the Cultural Moitn A Thematic,
Historical and Bibliographical Introductiondpines, “Autobiography-the story of a
distinctive culture written in individual charac$eaind from within-offers a
privileged access to an experience (the Americagemrance, the black experience,
the female experience, the African experience)tibatther variety of writing can
offer”’(13). Autobiographies that were mainly writtéor and by men are considered
male-constructed and male-dominated genre forrgéifetion. The voicing of
‘others’ through autobiographies suggests maleevoidy. The observation of Prof.

Suzanne Juhasz on autobiography is relevant atichtrShe states:

...[as @] literary genre has traditionally been ohthose masculine
institutions: by and about men, it has establidbedis many of our notions
about what people are like, what lives are likgpéegally, what constitutes
important and meaningful lives) and how one wrabsut people like that.

(221)

Autobiographies from the subaltern women oblieerahat patriarchal
writings write about women by giving their voicestheir authentic experiences.
Thus, the autobiographies of the subaltern womtabksh and question the
‘othered’ identity. Gangadhar Pantawane, one optbeeers of Dalit literary
movements in Maharashtra, boldly claims, “Dalitsndd write for non-Dalits. The
literature was not intended for this; its forempstpose was to address directly the

Dalit people. It speaks for them and to them” (Etait2).

Autobiography and other narrative structures bexanat least claim the

stature of history by problematising the repres@mawithin the conventional
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history. It is in the context of national discolgdmoks are widely written.
Observations of Benedict Anderson regarding th@afmed Communities’ help to

understand the concepts of historiography. He @pine

These print-languages laid the bases for natiomad@ousness in three
distinct ways. First and foremost, they createdieahifields of exchange and
communication below Latin and above the spokenaariars...In the
process, they gradually became aware of the huadretthousands, even
millions, of people in their particular languagehfi, and at the same time
that only those hundreds of thousands, or millisoshelonged. These
fellow-readers, to whom they were connected thrquatt, formed, in their
secular, particular, visible invisibility, the enyorof the nationally imagined

community. (44)

Anderson’s observation stresses the revolutioadwancement of printing
and, thereby, the formation of the concept of #onain that sense, the printing of
books related to history, science, stories, autghiohies, and so on are the factors
behind the nation spirit. History is nothing bug thrganisation of events in a
chronological sequence. It can mean that the nmrastat query raised by the
subaltern studies is, ‘Where are the communitidsstory behind the social
changes?’ Ranajit Guha, an Indian historian anahféurential theorist in subaltern

studies evaluate the existing historiographicaragghes so:

What clearly is left out of this un-historical lesibgraphy is the politics of
the people. For, parallel to the domain of elitétjgs there existed

throughout the colonial period another domain dlidn politics in which the
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principal actors were not the dominant groups efittdigenous society or
the colonial authorities but the subaltern classesgroups constituting the
mass of the labouring population and the intermedi&rata in town and

country that is the people. (4)

Various volumes of ‘Subaltergtudies’ have attempted to explain the nature
of the interventions in silencing the specific ggeun the social evolution. All
documented texts highlight the hierarchical relaltp of the social classes that fall
outside the traditional historicisation. All thestitutions formed within the

patriarchal structure can be considered as ‘taxtdiis context.

In her article, “Literary Representation of Womgllary Eagleton
elaborates on the nature of the representatioroafem in literary and social history.
Western Feminists like Kate Millett, Virginia WopBimone de Beauvoir, and Mary
Ellman have extensively discussed the silence hadrece of women in their

writings. Mary Eagleton writes:

This is the problem of all pioneers: what theytayang to do is precisely
that which has never been done. Women'’s literastohy is seen as
‘subterranean’ or an ‘undercurrent’. In both thkes and introductions to
numerous texts at this time, a vocabulary of ‘siEn‘absence’ and ‘hiding’

vies with one of ‘revelation’, ‘uncovering’, ‘diswery’.(106)

Generally, in history and other narratives, theesize of women and

marginalised in traditional history highlights theecific differences in the
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hierarchical relations of the social structure.arobiographical critic James Olney

writes:

If the Black autobiography is a paradigm, the mgtaf Maya Angelou’d
Know Why the Caged Bird Singsa paradigm of a paradigm. Until fairly
recently, black writing in general was barely menéd as literature—if
mentioned at all it was usually in some other cetrteand until very
recently, autobiography received the same treatnvdmteover, women
writers have not always been given due considerasomakers of literature.
But here we have an autobiography by a black woipalpljshed in the last
decade (1970) that already has its own criticatditure. Is this to be
attributed solely to the undoubted quality of Ma@yagelou’s book? Surely
not. And here is the most striking sign of theicalcultural times: her
autobiography was Maya Angelou’s first book. . . ¢&& only conclude that
something like full literary enfranchisement hast&on by black writers,

women writers, and autobiography itself. (15-16)

Labour and Social Construction of ldentity

Autobiographies of women and the marginalised hagteations of
distinctive autonomy. This autonomy is woven irtte social fabric of the everyday
life of Black/Dalit women and the subalterns thrbubeir deeds and labours. Both
their work and its transient nature are signific&8tack/Dalit women and all
subalterns move through circumstances of some éagrgxperiences of labour.

These similarities are the primary grounds for canmy their predicaments. In her
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autobiographyThe Weave of My Life: A Dalit Woman’s Memousmila Pawar

writes:

Women from our village travelled to the market atrgiri to sell various
things. They trudged the whole distance, with hingavy bundles on their
heads, filled with firewood or grass, rice or seima| long pieces of bamboo,
baskets of ripe or raw mangoes. Their loads woaltidavy enough to

break their necks. They would start their journ@fRatnagiri early in the

morning. (1)

Urmila Pawar, here, sketches the nature of thernarkable labour that,
somehow, always, falls outside the category oftgeificant labour. She is
delineating the acts of voiceless subjects inttheitional history. The paradigms of
the mainstream narratives concerning their emplaasiproblematised here. It
signifies that the domains of the subaltern sceseéind women are hidden or
invisible in the traditional mainstream discours&fth the advent of the
autobiographies of women and other marginalisegleetabour is conformed into
the basic level of the physical condition of bodigsbsequently, social subjectivity
through labour appears in their narratives. WhemildrPawar writes about labour,
she is also writing a new social subjectivity bypasising a distinct conception of

labour.

In Joothan,Omprakash Valmiki portrays the boundary betweerloe
classes and states as, “Our house was adjacehtatwd@bhan Taga’s gher or cow
shed. Next to it lived the families of Muslim weaseRight in front of Chandrabhan

Taga’s gher was a little johri, a pond, which hagbted a sort of partition between
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the Chuhras dwellings and the village” (1). Wheooitnes to the subaltern male, it
is seen that the priorities change to suit the geddfinitions. Furthermore, the
amount of labour women have to shoulder when coegptar men, has to be
considered as an entry point into Pawar’s autobilgy. Writers like Urmila Pawar
points to the reality that the social identity afiwen is severely linked to labour

more than that of men.

The social duty of Black women and Dalit womenthbadoors and
outdoors, is inextricably intertwined with the ceits of labour. Historically and
culturally, sometimes, this knot either stiffensstackens. The identity of women in
general, and that of Blacks, and the marginalisalitis also fundamentally
tangled to labour. If they seem ‘silent’ from thegée of the conventional standards,

the nature of the labour is precise.

Dr. Shashi Bhushan Upadhyay, who has studied edsddg on labour

history and Dalit studies, states:

Dalit writers have never hidden the positioned reatf their writing which
reveals the nature of their experience as labouasrBalits and as organic
intellectuals. These autobiographies, therefonegoout various levels of
reaction-as social inferiors and economic depersdastthose involved in
instinctual and primary rebellion against unjustqpice and exploitation, and

finally, as activists and intellectuals of theselaxourers. (209)

The profundity and extensiveness of hierarchisatioBlack men, Dalit

men, Black women and Dalit women differ in line vdaste, gender, colour and
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occupation. Upadhyay considers caste discriminalatiour and poverty as vital

factors that determine the content of Dalit autgbaphies. Upadhyay states:

The world of dalit autobiographies is inter alimphd around three core
issues-caste discrimination, poverty and work. &/ttike first two are
explicitly talked about, the attitude towards wesloften implicit and only

occasionally do we find explicit reference to #09)

At this point, it becomes imperative to re-exantime methods of the
traditional historiography and its related disaipls. Because, in a broader context, it
seems that the conventional domains exclude lalather words, it simplifies or
marginalises labour. To ignore labour means tousbecthe working community. If
the autobiographies prioritise labour by overridihg content of the traditional
disciplines, the subaltern autobiographies devrata the paradigm of the
conventional narratives. Different narrative fordisplay different ranges. It
suggests that there is a marked lack of labourardbminant narrative forms. As a
rule, especially the autobiographies of the subalé®d women, invariably accord

central position to the nature of everyday labbeytindulge.

Feminism and subaltern paradigms place laboun &shacal centre of
discourse. It means that the tendency to downdedmeir from the centre to the
margins is not present in such ideologies. Newenatige forms share political
justice of the new social order. The concept ofa®@ubjectivity is formed based on

labour.
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Class consciousness is one of the parallels bettheesocial conditions of
Black men, Dalit men, Black women and Dalit womleabour happens to be the
deep structure on which their identities are raidéebir social identities are
integrally connected with the nature of their labdwabour is systematised as part of
meeting social needs. However, labour is sociaflgyased upon Black and Dalit
identities. Precisely, there is an obligation ald®laick, Dalit and Black/Dalit
women identities, to get rid of such socially omsige forms of labour. The
struggle involved in negotiating the nature of labis a crucial aspect of their

narratives. Belén Rodriguez Mourelo states:

According to some anthropological studies, theegatdefining identity are,
on one side, continuity of common experiences thindime, which are
comprehensible to the members of a given groumwmaunity, and, on the
other side, awareness of difference from others;lwémerges as a result of
consciously being part of community with a speatfidture in a given

territory. (92)

The interface of Black and Dalit social conditisrestablished upon labour.
As a material reality, labour is a network of vaubeat link various communities
together. Networks are formed by exchanging lalgemerated products among
communities. In this sense, labour is that fadtat bffers the society its identity. It
would mean that, through labour, the labouring camities not only forge their
identity but result in imbuing social existencehe non-labouring section, too.

People need some kinds of resources to interveseciety. Black men, Dalit men,
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Black women and Dalit women communities provideiigpks of their labour for

others to consume and establish their social ifenti

The Marxian socialist view that, all values areated by labour, is very
useful in defining the social status of Black/Datien and Black/Dalit women. In

“Work, Family and Black Women’s OppressioRatricia Hill Collins states:

Thus, one core theme in U.S. Black feminist thougisists of analyzing
Black women’s work, especially Black women'’s lalbwairket victimization
as “mules.” As dehumanized objects, mules aredivitachines and can be
treated as part of the scenery. Fully human wometteas easily exploited.
As mill worker Corine Cannon observes, “Your waakd this goes for

white people and black, is what you are . . . yoark is your life”. (45)

By 1970s, Dalit communities in India became insnegly vocal in their
social and cultural spheres.Though there weremifsignt upheavals, it is by 1970s,
a potent and organised resistance occurred inténarly spheres. In h&lack
Feminist Thought<Zollins records that 1970s were a great upheavahgrthe
African-American communities in the United StateisiX). It indicates that the
marginalised communities are gaining new momentutim mew directions. Michel
Foucault evaluates this phase by analysing it s¢ggtras ‘The move towards

power’ (xv).

Background of Dalit and Black Uprising

By 1970s, the subjectivity of the marginalisedgeavas reconfigured all

over the world. The approaches of postmodern thinkiee Michel Foucault and
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Jacques Derrida are crucial in bringing aboutshift in thought. The number of
autobiographies of the marginalised subjects ntelchanging equations in the
political and social spheres. Foucault regardgtleence of the marginalised
narratives as an attempt to gain power. Realitieg,emerges at new levels should
be treated as part of the marginalised identityngtron. The evolution of the

subjectivity and specific autonomy, in “Ethics: $adiivity and Truth” suggests:

How was the subject established, at different mdsend in different
institutional contexts, as a possible, desirabi@ven indispensable object of
knowledge? How were the experiences that one meg blzoneself and the
knowledge that one forms of oneself organized aliogrto certain
schemes? How were these schemes defined, valoremsmimmended,

imposed? (Foucault 87)

Foucault elaborates on the idea of subjectivity states that:

The guiding thread that seems the most usefuhferinquiry is constituted
by what one might call the “techniques of the &&lhich is to say, the
procedures, which no doubt exist in every civiliaat suggested or
prescribed to individuals in order to determindrtidentity, maintain it, or
transform it in terms of a certain number of enlsyugh relations of self-

mastery or self-knowledge. (87)

Foucault’s use of ‘self-knowledge’ in the above guig understood, with the
autonomy of the autobiographies. To evolve as amb&graphical author means ,to

determine oneself within the specific epistemoldgyother words, a special kind of
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autonomy is at work within the autobiography. Théaomy of Black/Dalit men
and the identity of Black/Dalit women are formuthtaainly in connection with
labour. Labour remains to be the basis of prodeatations. None of the cultural
constructs is possible in a society without labmasitioned in the centre. It
suggests that the working class, Dalit men andt@aimen, and Black men and
Black women identities have individual autonomyrebeyond the corollaries and

corresponding cultural demarcations.

Frantz Fanon, iBlack Skin, White Maskspmments on the complex

identity of Black man as:

The black man has two dimensions. One with his¥ed| the other with the
white man. A Negro behaves differently with a whitan and with another
Negro. That this self-division is a direct resultolonialist subjugation is
beyond question... No one would dream of doubtiag its major artery is
fed from the heart of those various theories tlaaehried to prove that the

Negro is a stage in the slow evolution of monkeyg man. (17)

Frantz Fanon points out the social dimensiongsaromination that existed
within the traditional societies as early as 19%0%:anon’s words, these are some
of the experimental phases that a Black man hadfter during the post-colonial

period.

Even when Frantz Fanon analyses and theoretiadtlyess the cultural
context of postcolonialism, remarkably, he depemdhe logic of self-realisation. It

is not only his approach, but also the generalatiaristics of Black men, Black
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women, Dalit men, Dalit women, and other margirelisategories.‘lI’ that projects
out of the marginalised self-writings defend itsafinst the larger schemes of the
dominance of the traditional narratives by the aith of self-actualisation. For the
marginalised community, who stand outside the listitiideologies of the
conventional system, the references are their oxes,which are eventful and
heavy. In this sense, the autobiographies of thgimaised symbolise decentralised
social realities. Since the language and appraadedcribe the experiences of the
marginalised societies are alien to the traditiot@blogies, they resort to social
justifications of their subjective experiences. $him the narratives of the

marginalised, a particular facet of subjectivityisible. Fanon begins:

| ascribe a basic importance to the phenomenocangfuage. That is why |
find it necessary, to begin with this subject, whstould provide us with
one of the elements in the coloured man’s compberof the dimensions
of the other For it is implicit that to speak is to exist ahgely for the

other.(17)

Fanon’s insights about subjectivity and languag&enthe autonomy and

authenticity of the autobiographies more relevant.

The marginalised are the ones who stand outsalprevailing public
consciousness and authority structure. They deeawdpt their identities by rules
that pertain to the mainstream ideologies and tiaeralans. The marginalised class
is formed out of the dominant hierarchies of thensiaeam. Therefore, the
marginalised class identities exist as a uniquddaansisting of ideologies that

cancel and resist the mainstream hierarchisati@argMalisation happens because
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of the absence of resources that the mainstreasidsos significant. Each society
recognises and explains what they are throughlsagan of their identity. When
the mainstream people fashion their public consmess and life within it a part of
their identity, the marginalised people make goediaes to resist the divisions and
traumas they have experienced from the public Gfiee of the most pertinent planes
in this choice is that of the ‘individual geograg$ii Individual geography is the
overall space of an individual’s physical, mentadl @olitical experiences. In this
thesis, the term ‘individual geography’ is usedétfbect on all spheres of everyday
life experience of the marginalised. The fact thainstream society has not yet
valued the identities of Black/Dalit, Black/Dalitomen, Gay, Lesbian and

Transgender as individuals are not forgotten ia tointext.

The core of Black and Dalit autobiographies isfthenework of individual
experiences, especially his/her living conditiswsial status, occupation, conflicts
in social life, caste, colour, and gender. In maays, these issues are kept off the
frame of the mainstream topics. The social relegaidBlack and Dalit

autobiographies is the presence of the marginalised

This thesis maps the collective history of theftotis that the marginalised
have to undergo on behalf of their caste, credducoand gender hierarchy. The
differences in the social spaces do not make thgeaason of caste and race
irrelevant. Though the social dimensions of disanation exist differently in
different places, there is no significant distinatin the magnitude and extent of its
impact. The equations of hierarchical similaritieshe context of economic

conditions, social status, labour, and so on pbit fingers in the same direction.
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The nature of racial oppression in the new cultenironment envisions a
framework that regulates all the world experien&eglaining the nature of racial

oppression in the contemporary context, a poligcantist, Eunice N. Sahle writes:

In this respect, their contributions act as an irtgpd reminder of the critical
role that diverse intellectuals from the Africamtioent have played in
cultural, political, economic, and intellectual pesses in the context of
significant constraints. These constraints are ig¢ee not only by local
structures of power, such as the apartheid sysiatglso by a globalizing
economic and political system underpinned by aidtamntract” and other
forms of “coloniality of power”, including hegemaniorms of knowledge

production and dissemination. (206)

In simple terms, Sahle, here, pronounces thatribiees concerning racial

discrimination do not limit within a nation or théstory of a society.

Prof. Quintard Taylor’s analysis of the historyRiacks in the United States

is noteworthy. He writes:

Modern races presumably descend from various n@gtaf ancestral types.
Some of the most obvious differences, such asckour, which divide us
today, are a result of adaptation to different elies. For example,
Mongolian features and skin colour are well adafpoedurvival in cold
climates; African and Indian populations have dsdks that protect them
from tropical ultraviolet rays; and the pale skirbmropeans are adopted to

the scarcity of sunlight in a cloudy climate. (20)
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Taylor, here, explains race by connecting it ®¢hmate. It is not easy to
understand how climate hierarchises human beingi$heir social interactions. In

the words of Ursula Sharma:

The concept of the ‘Plural society’ emerged froodgts of ethnically
diverse post-colonial states, especially in Afiacal the Caribbean, though it
did not find favour as a way of summarizing ethaigsions in the west. A
more familiar example will be that of slavery (cmesed as an institutional

type distinct from serfdom, bonded labour and oked of servitude). (1)

All these social scientists and observers pointloatt marginalisation
happens due to the disconnections from social reesuWith the resources, one
can describe the predicament of Blacks and Datitisthe discriminatory cross they

carry in their respective societies.

The traditional narratives, except the autobiogieg are not sufficient to
depict the world experience of the everyday lif®alits. In other narrative
paradigms, only fragments of Dalit life experiemce found. Therefore,
autobiographies can be relied upon to understaddadiow a series of highly
ordered historical experiences. One should reedhé narrative capabilities of
autobiographies as a genre. In “Mobility of Profess and Economic
Independence”, Mohan Rao points out the poss#slitif Dalit autobiographies. He

states:

Dalit autobiographical personnel narratives ar@end kf protest against the

exploitation by the state. Dalit autobiographies aliso the statements of
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protest against their exclusion from the publicesphliterary gatherings,
academic gatherings, publishing sphere and otharsmf recognition like
political parties. Sharmila Rege argues that thit Waters want their
autobiographies to assert themselves and themwsgoncerns through the
act of writing their autobiographies. They have# sf protest by writing

their stories themselves. (80)

The recognition that Black and Dalit autobiogragshare resistance
narratives is a critique of the traditional sogphere. One of the most substantial
specialties of Black and Dalit autobiographieset multidisciplinarity. The life of
Black/Dalit society lays in the plurality of subjsdike culture, history, ecology and
so on that other social classes do not have. Bbatit/autobiographies acquire such
pluralities because they engage in constructingrathcial groups to fulfill the
material needs of the other social classes. Ttieiisla record of surplus liabilities.
The additional obligations and generosity that B&Dalits display in their social
life determine the social status of the mainstre@ine willingness to shoulder

surplus responsibilities fahe othermorally enhances the lives of Black and Dalit.



Chapter 3

The Othered Souls: Langston Hughes and Omprakash Vaiki

In the prevailing social conditions, the race #melcaste of Langston
Hughes and Omprakash Valmiki have turned out toreereason for their social
exclusion and voicelessness. Race and caste amemetsocio-cultural milieus, but
are social practices that can potentially impaetittentity, and everyday social life
of an individual and society. In the mainstreantdisses and literature, Blacks and
Dalits are theother. The discriminating and dehumanising experienoésreed the
oppressed others to contest the identificationrbyiding distinct and dominant
voices to their specific agency. Omprakash ValmiBoothanandThe Big Seaf
Langston Hughes expose and critique the Indiare@stem and racial
discrimination in the United States. Autobiograjghod the marginalised people with
real-life experiences function as evidence of, mage and caste internally transform
people into voiceless subjects in a conventionailesy. This chapter analyses social
exclusion and voicelessness among the African-Acaas in the United States and
Dalits in India. It also seeks to examine the irgition made by the unique physical
imprints on vocation, economic status, social staémd power over resources of the
marginalised Blacks and Dalits. The chapter analyise autobiographies of a Black
male writer and a Dalit male writer. How exclusmifects the subaltern man in their

specific socio-political and cultural context igpéred here.

As a social practice, caste can only be explairyagnolerstanding the

context in which it has historically evolved andits/past functions, exchange
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relations and evolutionary dimensions. Arjun Dangl@rominent Dalit writer and

leader of the Dalit Panther Movement, defines:

Dalit is not a caste but a realization and is egldb the experiences, joys and
sorrows, and struggles of those in the lowestigmaif society. It matures
with a sociological point of view and is relatedie principles of negativity,

rebellion and loyalty to science, thus finally erglas revolutionary. (234)

These words depict the subtle political sense of the spheres of Dalit

experiences should be.

The profound outline of Indian Dalit experienceshe multiple facets of
Untouchability. The intensity of Omprakash Valmsgkexperiential sphere is the
focal point of his autobiography. As a social sgstéhe discussions on Black and
Dalit identities precisely focus on the physicalignHere, the term physical entity
is used to stress the historical evolution of thste and race. The body is considered
as the collective space of social identities. mititroduction ofloothan Arun
Prabha Mukherjee defines the term ‘Dalit’, and plssibility of its cultural

expression in the Indian context is significant. ddgs:

The term ‘Dalit’ forcefully expresses their oppregdstates. It comes from
the Sanskrit root ‘dal’, which means to crack opsglit, crush, grind, and so
forth, and it has generally been used as a vededoribe the process of
processing food grains and descriptions and lentdsnetaphoric usage, still
as a verb, can be seen in descriptions of warfatevanquishing of enemies.

(xi-xii)
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Here, ‘Dalit’ is used as a term capable of chaaging the empirical realm
of caste discrimination in India. It is yet to sgathe extent to which the
terminology ‘Dalit’ is competent enough to expléne socio-cultural layers of the

Indian caste system.

The social conditions of caste and race shargdrbgrakash Valmiki and
Langston Hughes should not be mistaken as singtaties that reflect the entire
Dalit and Black experiences in India and Americher® might be people who
would have faced severe discrimination than Omiakéalmiki in the caste
system, as well as there might have been peoplenslitd have met worse racial
exclusion than Langston Hughes. The social subjgctf Valmiki and Hughes is
a unique signification compared with others int&rginalised communities. It
happens, because Valmiki and Hughes possess euarsocial subjectivity and
dynamism in the sphere of education, occupatiod,sacial status. The question
‘Can the subaltern speak?’ raised by Gayatri Chaktg Spivak is supportive here
to recognise the dynamism of the social subjegtiwibt just the question she has
asked, but the explanation itself is also reley@8}. It is not easy to explain the
social conditions of a specific society by hightigiy the uni-dimensional Dalit and
Black expressions. To pursue the rifts and layetisinvBlack and Dalit conditions,

the limitations of the the cultural communitiescatgeed to be seriously considered.

Labour and Social Identification

Scholars like Gayatri Chakravorty Spivak have pedrout that Dalit and
racist ideologies undergo a remarkable transfoomeads part of the colonial

epistemology. Black and Dalit communities beingdiyggamic communities of
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exertion and productive relations overtake the eéte communities because of the
depth and richness of their day-to-day life experes. They surpass other
communities, because Blacks and Dalits are nofgesple who handle the system
of production, but also fulfill the basic necesstof each society. Spivak criticises
the knowledge and its discourses, which imaginelB&nd Dalit communities, and

its subject reflecting the lack of ‘desire’. Spivednsiders:

The link to the workers’ struggle is located, sigyph desire. Elsewhere,
Deleuze and Guttari have attempted an alternagtfiaition of desire,
revising the one offered by psychoanalysis: “Dedwoes not lack anything; it
does not lack its object. It is, rather, the sutijleat is lacking desire, or
desire that lacks a fixed subject; there is nodigebject except by

repression” .(68-69)

The most crucial factor is that being the basesctd the society, the
marginalised communities display a dynamic sociatfion compared to the upper-
classes. Omprakash Valmiki pointed to a signifieargnt in his school life when he
was forced to do the traditional occupation ofdasxmunity in the school. He

narrates:

Obeying Headmaster’s order, | cleaned all the roanasthe verandas. Just
as | was about to finish, he came to me and sdi@rAou have swept the
rooms, go and sweep the playground’. The playgrouamsiway larger than
my small physique could handle and while cleantngy back began to
ache. My face was covered with dust. Dust had guside my mouth. The

other children in my class were studying and | sx@seping. Headmaster
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was sitting in his room and watching me. | wasexan allowed to get a

drink of water. (4-5)

Joothan in this context, dispenses a unique facet oftexervisibility and
dynamism. It is not the context of absence and,Jmidlthe political context of
dynamism is conveyed through the anecdote. Valhakiwritten his autobiography
by making his exertion experiences tangible. Thevalanecdote reveals Valmiki's
attempts to bring the marginalising factors ofdesamunities from the margins to
the centre. In a society where discrimination hagpée autonomy of productive

relations and exertion are the historical reasonsiarginalisation.

In a social system where liberation from physeartion is possible, caste,
religion and race are considered to be the domidaotogies built to obscure the
authenticity of the reality of exertion. Dominadeonlogies construct caste, class,
race, colour, and religious values by abstracti@gous exertion levels. Hence,
autobiographies are against such abstraction afiermegespecially the
autobiographies of women and the subaltern commesniuch autobiographies
have to reveal whatever is concealed. While athoof domination embody the
ideology of obscurity, which is an abstraction edlity, these subaltern
autobiographies from Black and Dalit are about iimgethe face of the truth.
Valmiki, in the quote mentioned above voices thaeeaValmiki’sJoothanis built
on the foundations of centuries-long traditionatugzation his family undertakes. It
is because the embodiment of social life is noherathan exertion, significantly,
the physical exertion. It is not possible to tatloat Dalit society without

mentioning exertion. Everything else is the eulegithegemony.
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Caste, ethnicity, and such are rules forced ugotain sects to make them
labour physically. More or less, all existing sbamstitutions are the proponents of
these sets of rules.The school life of Omprakadmika points out, “All right... see
that teak tree there? Go. Climb that tree. Breakestwigs and make a broom. And
sweep the whole school clean as a mirror. It teral, your family occupation. Go.
Get to it!” (4). The quoted instance is a cleatymisation of what is meant by caste
in India. The upper-caste people or non-Dalits wdrtim to do the menial jobs
entrusted to th€huhras.They wanted him to clean the public places, treddand
lead a life expected of the subordinates. It i©imgt less than the forced set of rules
that fulfill the physical labour directly or indicdy. Since autobiographies are
narratives that pass through real settings of divitiual’'s experience, the events
and contexts that enter into the autobiographicatent are more explicit than other

narratives, and are open to reading in conjunctiith the context.

Margaret Canovan, a political theorist, in theaduction to Hannah

Arendt’s bookThe Human Conditiorsays:

And indeed the book’s most obvious organizing ppleclies in its
phenomenological analysis of three forms of agtithiat are fundamental to
the human condition: labor, which corresponds &ltiological life of man
as an animal; work, which corresponds to the ardifiworld of objects that
human beings build upon the earth; and action, kvbazresponds to our

plurality as distinct individuals. (ix)

Since labour is the basis of social identity, sfozins of exertion naturally

appear in Black and Dalit autobiographies. As Megg€anovan points out, since
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the foundation of the human condition is laboutphiographies are also a narrative
form of labour. The human condition disconnectednfiabour shows social
discrimination. Although it is not possible to le®mpletely detached, the concept

of severance from labour is conceived by compatsfjuctuations.

Prof. Udaya Kumar, who has been scrutinising daagghaphies for
academic purpose, has penned about KanippayyurmBanklamboothiripadu

(1891-1981), an upper-caste Keralite, as:

Mr Kuttipuzha Krishna Pillai suggested that | wnitgy autobiography. | felt
like laughing. Would anyone like to read autobiging except those by
great personages?... In my reply to him, | wroiteis“not difficult to write
my life history. Bathed in the morning, had breakféunch, a coffee in the
afternoon, and dinner at night, slept: now thednysbf a day is complete. If
you change the date, and write “ditto”, the histofyhe following day is
done. | am sixty-eight years old. If you write dotive dates in all these
years and a ditto against each of them, my lifeohyswill be complete.
However, | do not have the audacity to publish.tliisomeone is ready to

print and circulate it, | will happily give awaydltopyright for free. (423)

The autobiographer here draws a picture of thedmustate that was
detached from the physical labour. But, it is eBakto recognise that the notions
about labour, social status and history are nalyessvable in the sense this
autobiographer suggests. The answer to the questigfOmprakash Valmiki,
Langston Hughes, and others draw pictures of atigiteysical exertion in their

autobiographies must be traced back to the gengakadjscrimination. The
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discrimination in all spheres of society is formbdcause the burden of excessive
physical exertion is imposed on Dalit and Blackaitéyn societies within their

specific social systems.

In his autobiography, Langston Hughes narratesvbiging as a delivery
boy, where the “Boss would always ask why in thiéya took so long to make a
delivery. “Hurry up and get the next order outBY 89). Even when he had to
work four or five hours overtime in the night, tener shouted at him for his late
entry in the morning shift and denied the wage. Uijest treatment and economic
exploitation of Blacks at the workplace was a commractice. Labour was forced
on them. Moreover, they had to work in mean worldngditions and under strict

vigilance. They had to work like animals to survikea White society.

Langston Hughes explains his school experiencdsisame discriminatory

terms as Omprakash Valmiki’s life experience. Highvetes:

At first, they did not want to admit me to the schdecause there were no
other colored families living in that neighborhoddhey wanted to send me
to the colored school, blocks away down acrossdimad tracks. But my
mother, who was always ready to do battle for ihlets of a free people,
went directly to the school board, and finally g into the Harrison street
school- where all the teachers were nice to meggb@ne who sometimes
cared to make remarks about my being colored. Ated such remarks,
occasionally, the kids would grab stones and timsaaut of the alley and

chase me home. (BS 38)
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In schools, the teachers used to treat Black stadeith stringent
indifference. The anecdote reveals that race asi# @e not the only factors
relevant in any particular sphere of the existioga system. It is the heinous form
of discrimination that one pursues in all spheffasig’her social experiences.
Omprakash Valmiki recounted an instance when renméd his father that he got a
job in the Ordnance Factory as an apprentice. &iisef responded proudly, “At last
you have escaped “caste” ”(78), and Valmiki’s resmoto this remark is, “Caste’
follows one right up to one’s death” (78). The cdexjties of the caste system are

underlined here.

Kingsley Davis, who has studied race as an esdesuiibject in social studies

in the United States during 1930s and 1940s, aglgsome remarks that:

Class [is] a type of stratum in which the positians acquired at birth by
succession from the parents but may be alteredbgtachievement or lack
of it. [Caste is] a type of stratum in which thesgimn constituting the station
are acquired by descent and remain fixed for éfgardless of achievement.

(Sharmal5-16)

Body and Social Subjectivity of Blacks and Dalits

Perspectives of society about resources are redminnd the construction
of the presence/absence of the body. In the toaditidiscourses, caste and race are
considered as congenital defects that cannot $pbialresolved. In many ways, the
autobiographies of Omprakash Valmiki and Langstogtés are deemed to be

testimonies that socially defend and overcome lilegations of the absence of
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social subjectivity. Voicelessness, especiallybieelessness of Black and Dalit
communities, can be understood and explained Wwéheésources in the existing

social system.

Subaltern societies, especially Black men, DaéhpBlack women and
Dalit women, are not without resources. The absehcesources respected and
valued by the mainstream societies is one of tha measons for their
discrimination. The construction of subaltern sbegecan be understood by
analysing the social phenomena that shape the tresns societies, their resources
and political dimensions.The acquisition of resegrand activities that are essential
for social survival is instrumental in this soaiigcrimination. But labour is
fundamental in the analysis of values and resouiides mainstream society
sequences the presence of the working class byngute labour away from the
centre of social discourses to the margins. Heshipg something to the edges or
margins means that some more factors become the @ddhe discourse than the

physical labour.

In The Human ConditigrHannah Arendt points out how labour is pushed

into the status of humiliation. She states:

The institutions of slavery is antiquity, though inolater times, was not a
device for cheap labor or an instrument of exptatafor profit but rather
the attempt to exclude labor from the conditionsnain’s life. What men
share with all other forms of animal life was nohsidered to be human...
And it is true that the use of the word “animal’tire concept canimal

laborans as distinguished from the very questionable dskeosame word
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in the termanimal rationaleis fully justified. Theanimal laboranss indeed
only one, at best the highest, of the animal sgagtd@ch populate the earth.

(84)

The concept of dehumanised labour, in Hannah Aleadyument, reflects
the prevailing social condition. Hannah Arendt sadbout the status of human body
and explains how individual human bodies get degptddbm the human beings’

status altogether.

The human bodies representedaothanandThe Big Seaever were
considered individuals in those historical conteatd society. In particular, Valmiki
and Hughes and other human bodies have becombetdttxtheir identity. Here,
the human body refers to the physical body thatdeas merely objectified in
society as the substantial atmosphere cancelsettyeexistence of such a subaltern
individual. The caste and race of a subaltern iddiai operate as the main constrain
in constructing a modern individual. ThrougbothanandThe Big Seayalmiki and
Hughes open the way to the political dimensionsazial relations and historical

contexts in which these autobiographies are formed.

The historical contexts of slavery repeatedly appe the autobiographies of
Langston Hughes. From Hughes’ words, it is evideat his body and its entity are

scattered over many spheres and regions. Hughtsswri

On my maternal grandmother’s side, there was Frandnndian blood. My
grandmother looked an Indian-with very long blaekrhShe said she could
lay claim to Indian land, but what she never wartkedgovernment to give

her anything. She said there had been a Frencértvdtb came down the St.
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Lawrence then on foot to the Carolinas and mateék er grandmother,
who was a Cherokee so all her people were fregin®slavery, she had

free papers in North Carolina and traveled at abeetat will. (BS 37)

In the above quote, Hughes uncovers the cultmdipalitical bodies that are
embodied in many ways into many regions as pastasery. It is the context when
Langston Hughes identifies himself from the mensdadehis ancestors as part of
the efforts to unleash the ties of the system noua ways. In both these
autobiographies, the precision given to the bodiesirefully followed. The body
cannot be excluded from caste, race and gendarssiens,because it falls victim to

the violence and transformations the most.

Audrey Kobayashi has studied the body by conngdatiwith geography.
Some of the observations put forward by Kobayashhelpful to understand the
political implications that these geographical cections give to Dalit and Black

identities. He states:

The construction of the human body is a historficah of geographical
knowledge that reflects geography’s ocularcentast pAlthough they have
seldom been explicit about doing so, geographers haually followed
dominant social norms and intellectual trends,ipgabuman bodies in
particular landscapes, setting spatial limits ugi@nactivities of those
bodies, and linking the characteristics of thosdid® (their gender, ‘race’ or

ability, for example) to the specific places. (544)
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Spaces of Voicelessness

Africa and India are two regions that stand oppotitthe reformist
directions of Europe. Hierarchisation of these @agiis made possible first upon the
nature, then followed by the epistemological enwinent. Consequently, the race is
turned out to be the biggest problem that migraidke everyday life of the
subordinates. It is this colonial geography of raigm that marks the race over the

body.

The ideologies and experience spheres of Bladkmaare formed outside
the history of the caste identity formation in ladHierarchisation happens due to
the association with material objects that are iclmmed socio-cultural resources.
Resource values fluctuate as regions and histararstexts change. It is the special
order of these ideologies that divides the everydayf the marginalised by
racialised way. The historical construction of saciis intertwined with different
ideologies. The cultural context of colonialism lshaped Black and Dalit identity

in many spheres and envisioned it in many wayd. WWalia Shelley states:

Colonialism is accompanied by exploitation, annexgtand conquest. Its
hegemonic power rests on creating the binary opipasif the self/other,
white/black, good/evil, superior/ inferior and swo. oThus a part of the world
was able to enjoy supremacy because it convinadeit of the world about

the ‘white man’s burden’ and his ‘civilizing mackin77).

Shelley, here, advocates that forms of racism mestought within the

cumulative discourse of colonial ideologies andcpcas. It means that the concepts
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have to be understood by focusing on the contextgich colour, caste and gender

are shaped, evolved, and spread on each spacteryertilevels.

By giving the title “Negro” to one of the chapteénsThe Big Seal,.angston
Hughes portrays not only his ancestors, but als tthole life. He states, “You see
unfortunately I'm not black. There are lots of dié#nt kinds of blood in our family.
But here in the United States, the word ‘Negraised to mean anyone who has
Negro blood at all in his veins” (36). Moreovéhe Big Seaoints out how race
was reformed in T®century. In this work, Hughes goes back to hisatral history
to write about the experience and history of heeréd/hile doing this search, he
finds that none of his genealogy is pure and thofksybridity. He realised that his
colour, expressions, imaginations, interests, aadynthings are all borrowed.

Hughes writes:

| am brown. My father was a darker brown. My motb@me from yellow.
On my father’s side, the white blood in his fangbme from a Jewish slave
trader in Kentucky Silas Cushenberry of Clark Cguntho was his
mother’s father, and Sam Clay a dust tiller of Shatescent, living in Henry
County who was his father’s father. So on my fdthside, both male

grandparents were white. (BS 36)

Langston Hughes is trying to figure out what h&asn this scattered
identity. His disintegrated wanderings for a jolthnor without his mom and similar
wanderings are the signs of his indiscreet surviéien this happens, it is mostly a

socially imposed burden on his race.The life joyroeLangston Hughes is about
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that burden as well. The political cause of displeiss pointed out by Langston
Hughes, is colonialism itself. Referring to FraR&mon, in each of Hughes’s
narratives, the culprit is Eurocentric racism. &r Btudy on South Africa, Eunice N.

Sahle, a Kenyan political scientist, states:

From the preceding colonial perspective, pre-axgssiocial, cultural and
political geographies were not important. Esselgtithere were geographies
awaiting “discovery” by Christian Europe, whichthre colonial world view
had the divine right to occupy these spaces arilizeinon-white “savages”
and in the process “help” them transition to cwtupolitical, and economic
modernity as mapped out projected, and governgukbple of European
descent. Over all European colonial projects aetephd promoted an

ideology that classified humanity into sociallyiedcategories. (210)

With the advent of colonialism, the pre-existingstoms related to food,
clothing, and linguistic world order are turned idgsdown and the colonised people
are disintegrated. It was the logic of fragmentativat was imposed on the
marginalised and the colonised. The race was ceedeis a scheme to disrupt and
disintegrate the people. These fragmentation teridgmre present in the conceptual

prototypes of all epistemological projects.

Langston Hughes’ constant travels and wanderipg®@ances reveal the
identity crisis of an excluded person based omdgs. On many level§he Big Sea
is a book that deals with his insecure journeygherprocurement of social

resources, particularly education and occupatioossccountries like Africa,
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America, Mexico, and Columbia. It is important tot@ that, Langston Hughes was
under the pressure of racially hierarchical expeés throughout these long
journeys. This world experience opens up the idaathe Eurocentric colour
consciousness of colonisation haunts Black peoptifierent spheres of society.
Anibal Quijano, a humanist thinker and one who dttgwed the concept of

‘coloniality of power’ states:

The process of Eurocentrification of the new wantdver in the following
centuries gave way to the imposition of such aialacriteria to the new
social classification of the world population oglabal scale. So, in the first
place new social identities were produced all akerworld: ‘whites’,
Indians’, ‘Negroes’, ‘Yellows’, ‘Olives’ using physgnomic traits of the
peoples as external manifestations of their ‘raciaiure. Then, on that basis
the new geocultural identities were produced: Eeaop American, Asiatic,

African, and much later, Oceania. (171)

In a world hierarchised by Eurocentric consciogsnéne Africans are left
spaceless. So, Hughes gets isolated from manyl sptiares. In his African trip,
Hughes recognised, how a place could make a difteren establishing a Negro

identity. Martha L. Henderson states:

Hughes’s experiences draws attention to the Fettglace matters in the
experiences and processes that shape racial amd itbntities. ...the places
and space in which individuals and groups operdteence how race and

ethnicity have come to be understood, expresseegpetrienced. (3)
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On his return to Harlem, Hughes initiated engmgsn the ghettos and the
backstreets of Washington and New York, as Blacksipied it. He writes about
the liberation he had to experience on SeventleBivkich was, “[t]he long, old,
dirty street where the ordinary Negroes [hung][aad]... played the blues, ate
watermelon barbecue and fish sandwiches, shot fmdltall tales, looked at the
dome of the Capitol and laughed out loud” (BS 18®iese incidents highlight the
spaces Blacks share and the exclusion they encauarttes lane of identity
formation.Hughes’ attempts to highlight the political isseésace is seen in his
poetry and autobiographical narratives. In theomhtictory study ofrhe Big Sea,

Joseph Mc Laren refers:

Echoing images frorhe Negro speaks of Riveassmagistic and

anticolonial. The white man becomes symbolic ofegbenomic relationship
between the West and Africa. Furthermore, Hughssrid®es his interaction
with the African as problematic in relation to [dentity as a ‘Negro’, which

he equates to being ‘African’.(7)

Along with the above quote, Frantz Fanon’s obdematoo, is relevant.
Fanon points out that dehumanisation happens beaduke intrusion of Europeans
into all corners of the world as part of colonieatiFanon also suggests that,
through the colonisation process of Europe theyneven considered the colonial

people, especially, the non-whites and their livspgces as inhabited areas.
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Laour: Transformations of Dalit Autobiographical Ex periences

Theoretical approaches of subtle nature are needeédd and analyse the
social dimensions of emotions and expressionsatefliein the marginalised
autobiographies, which are different in tone, liis¢ja features, and other
conventional narratives. Lack of adequate criterimeasure the autobiographies of
the marginalised,or the presence of those exclirded the mainstream poses a
methodological challenge when analysing such aatphphies. Colonialism has
defined the subjectivity of the colonial subjecishwiew form and content. It is a
complex dehumanisation process. Omprakash Valmlks tabout the dehumanising

experiences they face due to their traditionalecastupation. He narrates :

Every Taga would have ten to fifteen animals indug/shed. Their dung
had to be picked and brought to the place wherasup cow dung cakes
were made. There would be five to six basketsuobdo be taken out from
every cowshed. During the winter months it was @y painful job. The
cows, buffaloes, and bullocks could be tetherddmg hallways. The floor
would be covered with the dry leaves of cane @avatrThe dung and the
urine of the animals would spread all over therflogernight. The matting
would be changed after ten or fifteen days. Or sones, a layer of dry
leaves would be added on top of the soiled oneseBaoch for dung in the
stinking cowsheds was extremely unpleasant. Th& stade one feel faint.

(8-9)
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Valmiki points out, how social hierarchisationdabour happen. Constant
contact with animals and their excrement are cameaidepleting of humanity. The
problems of communities that undertake such labaue to be problematised.
Valmiki’'s Joothanexplains his repeated encounters with animal$ydeg cattle,
pigs, and buffaloes. Valmiki is conscious of, hoavylchores hierarchise their caste

status. Valmiki writes:

Janesar was my elder brother. Both of us woulddédeme early in the
morning. We would go around the fields, collectimitd grass for our
buffalo. A few days before his death, Sukhbir heguired a buffalo in
barter from Suchet Taga. We hoped to make some ynehen she calved.
Both Janesar and | were constantly busy, attertditige buffalo. | also had
the responsibility of grazing the pigs in the afteyn. Pigs were a very
important part of our lives. In sickness or in hieain life or in death, in
wedding ceremonies, pigs played an important rokdliof them. Even our
religious ceremonies were incomplete without tlgspirhe pigs rooting in
the compound were not the symbols of dirt to usdbyrosperity and so

they are today. (13)

Apart from the relations between occupation armledstatus, human beings
and physical circumstances, too, play a signifigemt in shaping the social
consciousness. Physical circumstances refer tmé#terial world in which people
interact in everyday life. It means that the relasi between the material object and

the living world determine the relationships betwéeman beings. Relationships
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between human beings are determined not only byahureings, but also by the

entire physical world they inhabit.

When the social concepts of class, race, castegander are analysed, it is
important to note the factors at work within thenfrework of social status
formation. Furthermore, all aspects that can sasvihie cultural capital in this
particular historical context will have to be calesied here. Region, language, food,
worlds of contact, the market value of those olsjeahd social status are
determinants of everyone’s position within the stciThese factors have the
potential to transform into cultural capital in peunlar context. Associating with
animals is treated as an occupation that degraeesocial designation of a person.
Hence, apart from the caste positions in the stiotalght processes, the social

positions of animal also have to be analysed whlleng about labour and caste.

Spaces of Voicelessness: Dalit Experiences

Black and Dalit identity are analysed in conneattiath the nature of human
resources in the existing social order and itohistal consequences.Writers from
the marginalised communities start writing fromadifcal context of the absence of
humanity. Audrey Koboyashi studies racialisatiorcbypnecting with spatialisation.
It means that the sphere of occupation is declsére. The workspace as mentioned
by Omprakash Valmiki is associated with animalsg&gements with animals, and
the duration of time they spent in these spacetharéactors that define the caste

and race into what they are today. Audrey Koboyatdies:
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The idea of ‘race’ has allowed the constructiothefraced body according to
historically, culturally and place-based sets oémegs. Thus the term
‘racialization’ refers to the process by which stimaharacteristics (which
maybe phenotypical or genotypical) have been mad® toeyond
themselves to designate the socially inscribedegénd the attributes of
racialised bodies. The bodies are the results whative vision, constituted
by the eye of the most powerful viewer. Such vallegermine how those
bodies will be used, as slaves, as racialized laloouin the case of ‘white’

bodies, in positions of power. (549)

Autobiographies of Langston Hughes and OmprakasimMeaare ample
medium to problematise body, labour, and spaakstiusses the underlying

subaltern identities with special consideration.

Hughes, who recognises the attitude of his faitweards race as a social
phenomenon that transcends blood relations, detkedsaditional norms of the
father-son relationship throudihe Big SeaJoseph McLaren, in the introduction to
this autobiography, states, “In Hughes’ words,fateer “hated Negroes” and
disliked all of his family because they were “Neggtd This admission along with
the statement “I didn’t like my father”, charactss a conflicted father-son
relationship” (4). This mindset reflects the donmoa of ideologies that create a rift
in blood relations and create constraints in refetialtogether. The caste within
Hinduism has the same depth and structure of teebearing power that is formed

and evolved in the discourse of race.
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Race and caste communities face lifetime discianm. To slacken the
impact of this everyday discrimination, the excld@®@mmunities struggle a lot by
procuring the cultural capital in the new socioHcdl contexts, especially by

entering into the mainstream education system andpation.Valmiki questions:

| wanted to say, ‘Neither am | Hindu'. If | wereatly a Hindu, would the
Hindus hate me so much? Or discriminate against@mdfy to fill me up

with caste inferiority over the smallest thingsiddo wondered why does one
have to be a Hindu in order to be a good humarngbeihhave seen and
suffered the cruelty of Hindus since childhood. Amgs caste superiority
and caste pride attack only the week? Why are ti$irsd cruel, so heartless

against Dalits? (41)

Omprakash Valmiki drags out the vital forces afadimination that work
directly or indirectly in the Hindu religion. Valikiirealises that he gets more
alienated by being inside the Hindu religion thamg outside. From this realm of
experience, he blurts out that for Dalits, Hinduisrheartless, cruel, and against
Dalits.Valmiki criticises the world consciousnelattis internalised in the religious
life of India. The events and elucidations in théodiographies of Langston Hughes
validate that the ideas of scholars like FrantzolReare accurate when they tell that
it was the colonisation that have expanded thegity and depth of the racial

experiences when compared to castes.
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Transformations of Racism in the Colonial Context

Colonial contexts, particularly the invasions gmdctices of new ideologies
over race, and use of power over Dalit have todmsidered in distinctive ways. In
the novelNot Without Laughtern_angston Hughes tries to draw patterns of higtac
experiences. The lives of his ancestors and tbeiakstatus are the focus of the
novel. In the novel, he proclaims that the impddhe race upon his predecessors
was minimal. Similar to the content of the novidle Big Sealso exposes the
context in which racism is prevalent more than defore in the totality of their

social experience.He states:

My grandmother never took in washing or workedearvge or went much
to church. She had lived in Oberlin and spoke peiEaglish, without a
trace of dialect. She looked an Indian. My mothas\& newspaper woman
and a stenographer then. My father lived in Mexity, my grand uncle had
been a congress man. And there were heroic menuadrieshn Brown’s raid
and the underground Railroad in the family storaleoBut | thought, maybe

| had been a typical Negro boy. (228)

Here, in the autobiography, the transition intcagitional Negro cannot be
seen as natural transformation of the identitgmref to in the novel. It is the
evolution through historical events. The statemigpical Negro boy’ sums up the
historically accumulated political pressures. Sostgentists are trying to explain
colonialism by linking it to geography in particuleontext (Kobayashi 184). It may

mean that it is not just one or a group of peolpde enters into a specific situation,
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especially towards the natives, but sometimeslikésan entire continent that comes
up. By continent, it means a terrain that incluthescomplete value system of the
invaders and the physical circumstances that sesvs basis. The whole
atmosphere of Langston Hughes’ poems is turbulecadse they assimilate the

violence of colonialism and racism.

In his work, when referring to various forms obMince, Hughes
incorporates the dimensions of violence withoutattgng them into many
directions. In his autobiographies, Langston Hugltresv several incidents of
violence he had to face from the Whites. Hughesrseb one such anecdoteTine
Big Seawhere a group of White boys mercilessly beat hian his going far into
the White neighbourhood, which was stringently awtd for Black children. When
he returned home, his eyes were blackened, andwisas swollen. Hughes speaks
of the wounds inflicted on his mind and body by themories of racial

discrimination that the Black encounters. Hughesesr

Mr Van Vechten became the goat of the new NegraRsance the he-who-
gets-slapped. The critics of the left, like the Mg of the right, proceeded
to light on Mr Van Vechten, and he was accusediohing, distorting,
polluting, and corrupting every Negro writer frohret on, who was ever
known to have shaken hands with him, or to have tlse word nigger in his

writings, or to have been in a cabaret. (BS 197)

In The Big Seahe refers to many scenes of exclusion, ridicutéjaalation
he had to encounter in everyday life in the tagpofsm. Hughes, being a mulatto

with multiracial lineage, was intensely consciofiis race and ethnicity. To
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establish a single identity in America’s racial asphere was not easy, especially
for the one with multiple ancestries. That is whygHes, after returning from
Mexico, moved to Harlem to identify himself withshpeople. He believed that he
could engage with the African-American communityHarlem. Thus, the shift to
Harlem signifies another vital step he had mad#eteelop his own independent

identity as a Black.

Social historians assert that racial mythologgriginated in England from
the profit motive of the sugar-producing plantatéord the manufacturing industries,
particularly about slavery and slave trade (Std@¢§). From the background of the
formation of racist ideologies, colonisation haganded racism by f'zcentury.
Charles White’s claims of relating, “The White Epean...being most removed
from brute creation, may, on that account, be dmrsd as the most beautiful of the
human race. No one will doubt his superiority itellectual powers; and | believe it
will be found that his capacity is naturally superlso to that of every other man”
(Storey 169) should be considered as a justifinaticthe slave trade. Such
expressions reflect the fact that racism has reeda@ncentral focus in the
economics of colonisation. The ideology behind sdiskrimination is the attempt

to achieve hegemony, especially economic hegenipngividing society into two.

The social status of women has also been widajyadied under
colonisation. The racial spirit of Edward Long isikle in the pamphlet he wrote in

1772. He states:

[t]he lower class of women in England, are remalk&nd of the blacks,

for reasons too brutal to mention; they would cattieemselves with horses
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and asses if the law permitted them. By these $atliey generally have a
numerous brood. Thus, in the course of a few géinesamore, the English
blood will become so contaminated with this mixfuaed from the chances,
the ups and down of life, this alloy may spreacesgively, as even to reach
the middle, and then the higher order of the pedpl¢he whole nation
resembles the Portugese and Moriscos in complefiskin and baseness of

mind. (Storey 169)

While deliberating on caste and race, the contietisformulate them are
also to be studied. Such statements refer to gterkiof how Blacks have turned
into theother. Colonisation conceives the hierarchisations efdblonial subject.
Black/ Dalit women and Black/Dalit men have histafly been degraded in the

colonial context.

Colonisation is a process of alienating the caediof their land, people,
and the entire material world. Racialisation, iatteense, produces and distributes
the physical and psychological relations of alieratin other words, colonisation
has re-organised the relations between the indigepeople and the material goods
and relations among the people before the advertlohisation. Therefore, the
colonised are degraded from their subject postiwt are subjected to alienation.
Such reifications are made possible by cancellmdepriving the natives of their
status (Burris 22-43). The process of colonialieeotetically and practically
reflects the history of reification. In the colohtiscourses, Black is imagined as an
alienated object. All narratives of political exigeces of racialisation directly or

indirectly reflect the evolutionary history of neition.
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Social observers point out that capitalism is @by the economic interests
of the colonisers. Therefore, ideologically morefgirand competition are driven
from alienation. The estrangement of caste andfrace all resources that procure
capital serves as the basis for their discrimimati®eorg Lukacs, a Marxist
philosopher, and theoretician explain alienatiamsths the capitalist system
continuously produces and reproduces itself ecocalgion higher and higher
levels, the structure of reification progressiveilyks more deeply into the
consciousness of man...it stamps its imprint upothele of consciousness”(100).
The intense and acute imagination of alienatiomiisessed in race and caste.
Gouthami Paltati writes, “Dalits writing comes frahese margins of the caste code
dictated for many centuries. Dalits use their vaioeonly to expose atrocities faced
by the Dalits. Marginal representation of the lowwaste writers and their life
experiences result in the psychological alienatiod the anger that boils within

them as a reaction to these prejudices” (Paltati).

Alienation is the distance between the communitiesl spheres of
occupation, food, tools, spaces, status, rituaigral so on. The ideology of
alienation is tied to power. The marginalisatiorceftain social groups from the
public discourse is carried out by alienating theadinates from the natural
resources and the mainstream power relations. adist face of alienation and
marginalisation is a recurring theme in the autgtaphies of Langston Hughes.

This racist face becomes extensive in the contesdlonisation.

Geography and anthropology, which were shapetiégdnception of

colonisation have also institutionalised race. Biarres and divisions envisioned in
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all these disciplines extend to all spheres ofetheryday life with colonisation. In
the article “Cultural Geography of Racializationelherritory of RaceAlastair

Bonnett, and Anoop Nayak argue that:

Perhaps surprisingly, it is only comparatively rgbethat social and cultural
geographers have turned their attention to thetaget®n of racial myths. It
is surprising because a shared characteristicedietiims we have already
mentioned is that they are territorial: to speakldnguage of race and
ethnicity is, very often, to talk geography. Indealkbng with anthropology,
geography is the most racialized of scholarly pissa fact starkly evident

from its institutional history. (300)

This article claims that race is discussed widelgll spheres of life after
colonisation. They observe, “Unfortunately, ithe tmost familiar and widely
employed racial terms that have, traditionally eieed the least critical attention.
Whilst more ‘exotic’ identities have attracted geagghers and anthropologists for
many years, being white and/or European and/oren@sémain comparatively new
objects of enquiry” (Bonnett and Nayak 300). Evé#teracolonisation, the same
racial ideology is widely practiced and circulatddconnotes that race is reflected in
all thematic concepts of language, dress, custbaigfs, religion, region, and so on

constructed by the European subject.

Langston Hughes’ description of his race in thitipal situation of 1920s

can be viewed as a link to the history of the ci@bpower. He states:
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White people began to come to Harlem in droves seueral years, they
packed the expensive cotton club on Lenox Avenuel B/as never there,
because the cotton club was a Jim Crow club fogsgi@ns and monied
whites. They were not cordial to Negro patronagégss you were a
celebrity like Bojangles. So Harlem Negroes did liia the Cotton Club

and never appreciated its Jim Crow policy in they/\eart of their dark
community. Nor did ordinary Negroes like the grogvinflux of whites
toward Harlem after sundown, flooding the littldbagets and bars where
formerly only colored people laughed and sang,valnere now the strangers
were given the best ringside tables to sit aneesiathe Negro customers-

like amusing animals in a zoo. (BS 176)

Such racial gazes are evidence of, how colonisdités categorised the
people across lands. Autobiographies, in that séeakwith the intangible relations
of other social dimensions. In an autobiographg Tike Big Seathe author seeks to
travel back to the cornerstones of the economimaksa@and scientific foundations on

which the soul itself is historically formed.

The ‘self’ in Dalit and Black autobiographies damread through a series of
scattered spaces and states. Both these literakgwo through subtle details of
how this scattering is experienced by the subaljeonps in their everyday life.
Hughes writes, “I didn’t want to return to Mexidayt | had a feeling I'd never get
any further education if | didn’t, since my motlvesinted me to go work and be, as
she put it “of some use to her”. She demanded ¢evkmow | would look going off

to college and she there working like a dog!”"(33)ghes questions the
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hierarchically structured cultural atmosphere ofratitutions that have remained

mostly unchanged even in the twentieth century.

As Black person in White society, Langston Hughad to experience the
burden of physical and mental emptiness. Hughesgreses that the socially
imposed racial labels upon him and his ancestersha& same. His writings are the
comprehensive pages of his self-reflections. Ge€&assidy critically analyses the

self-reflectiveness of Langston Hughes and states:

The Big Seapens with Langston Hughes throwing all the babks he had
read at Columbia, and then some over the rail®S$ Malone as far as he
could as if he was shedding the shackles of cormattlearning. This
symbolic gesture represented everything that wateasant. In this life the
memory of his father, the poverty of his motherfés of not finding work,
and the problem of colour prejudices. At that veryment on the open deck
just Beyond Sandy Hook “Langston became a man remadgarch for his

true identity”. (37)

All the works of Hughes mark the presence of Bleaskimunity by
problematising White world altogether. From his ex@nces, evidence and vision,
Hughes divided the world around him into White &tadck. Hughes urges people to
distinguish the worlds of Whites and Blacks froraittdaily lives and religious
beliefs, and this is highlighted in the poem “ChiisAlabama’ It should be
considered an attempt to defend the White whaotiafés the Black’s lands. By the

power of his own experience, Hughes was able tmaldle White man’s Christ and
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place Black’s smear-soaked world and blood in $patce. In his Wonder as |
Wander Hugheswrites that the impact “Christ in Alabama” creaitesot trivial.

The way the poem begins and ends is remarkaldegihs:

Christ is a nigger,
Beaten and black:

Oh, bare your back!

Most holy bastard

Of the bleeding mouth,
Nigger Christ

On the cross

Of the South. (Rampersad and Roessel 143)

In his autobiographyl,Wonder as | Wandet.angston Hughes highlights the
mental agony of White man who reads this poem aowairns in conflict. ‘Nigger
Christ’, here becomes a symbol of the life expergsnand misery of the Black man.
Scholars like W.E.B. Du Bois opine that the discuss on Black art at that time

were more indepth. Du Bois recounts:

| do not doubt that the ultimate art coming froradi folk is going to be just
as beautiful, and beautiful largely in the same syag the art that comes
from white folk, or yellow, or red; but the poirday is that until the art of

the black folk compels recognition they will not ta@éed as human. And
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when through art they compel recognition thenHetworld discover if it

will that their art is as new as it is old and &bas new. (Du Bois 51)

In the poem “Goodbye ChristHughes examines the structure of the
spiritual attitudes of White man.Through poetry amtiobiographies, Hughes makes
extensive use of opportunities to interrogate rehigand spirituality and re-examine

the religious doctrines and their practical lesswitls the principles of social justice.

Langston Hughes critically reflects all the int@lrexternal contradictions
between Black and White through his literary woike.shatters the unilateral world
of Whiteness and raises newer questions about Whgeemacy. Towards the

preface o Wonder as | WandeArnold Rampersad writes:

Hughes’s simplicity is often deceptive, but his thaoks of autobiography
are alike in that both tell of accidents and migfoes but almost always -
there are some exceptions — with lightheartedned$abbling good humor.
He saw laughter as an essential ingredient ofphré ef the blues, the
complex way of feeling with which he associatedriagority of black
Americans as they faced life and its vicissitudtists and insults are
mentioned but never dwelt on, and they elicit @oicor or bitterness in
Hughes but irony, laughter, or a stoicism that galan almost unconscious

graciousness. (xvi- xvii)

In his autobiographies and other narratives, Haghes to mark the

marginalisation experiences at the micro-level.rfSadications are sufficient to
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problematise the ideologies and practices that dataithe existing social order.
Not just his stories, but historically, Hughes otworates a vast world of racial
experiences through his works. It may be seen astampt to identify himself with
those who have gone through similar writing expeses. Hughes’ political sense of
belonging to the outcaste and his sense of comgndisiplayed through the Harlem

Renaissance is particularly relevant in the condékiis autobiographies.

When K. Satyanarayana talks about Dalit life ididn he embodies the
content of life experiences of Blacks on many Isvele states, “The Dalit
movement characterized “the entire history of tlait® as a tale of humiliation and
violence, both physical and mental”. This readihgistory rejects completely “the

traditional Dalit’s self which is steeped, by aadge, in the Hindu ethos™ (2).

Omprakash Valmiki’'sloothantalks about hierarchisation and
marginalisation. It raises pertinent issues ofrhsination within the Dalit
community and the widespread injustices prevalerira) the sub-castes. Through
narratives, Valmiki has brought all forms of injgsts for discussion in the public
domain. The division of caste into many sub-caatesthe particular bond created
within the sub-caste group complicate the Indiastecaystem.Therefore, the issues
of caste becomes complex than the problems of ldaekB considering the
stratification within the specific communities. Sin&ingh, an Indian scholar on
Dalit studies, points out that, “In ‘Joothan’ Vaknhas successfully narrated his
painful ordeals but he glosses over the inter-camtdélict among the Chamar and

Bhangi Dalits. One can conclude from this thatdeetemphasizing the narrative
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agenda of the Dalit autobiography as being past lafger movement of Dalit

assertion” (5) .

Often, the sub-caste systems become a barribetwansformation of Dalits
into an organised community in the cultural coht@ndia. Regarding the Blacks,
socially, such scattering is not so severe. Thisste system does not just
disintegrate the social cohesion but also hindersassimilation of the ideologies
and hinders the conversion of the social instihgimto a public domain. According
to religion and caste system, an internal systeenaips within the sub-caste
categorising the community into sects. The uppstesacleverly use this sub-caste
system to hinder it from effectively interveningaagst the social structures that
underlie the caste system. The subjugation andrmitiion in the caste system have

been reproduced over centuries in India.

The social and cultural discriminations suffergdiiee Dalits over centuries
extend to the time of Omprakash Valmiki and othelitDwriters, too. It marks the
historical experience that the ideologies capabbisyupting the foundations of the
Indian caste system have not yet emerged. Thenaltand external dimensions of
experiences that continue through generations bfshffer in many respects from
the experience of Black. Dalits have to share thcal experience that is mostly
excluded from the convention of myths and legeri#snceJoothanis full of bitter

experiences a Dalit faces in the particular comtyuMalmiki writes:

| have not been able to forget these bitter meraofiibey flash in my mind

like lightning every now and then. Why is it amg to ask for the price of
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one’s labor? Those who keep singing the gloriedeofiocracy use the
government machinery to quell the blood flowingur veins. As though,
we are not citizens of this country. The weak aelpless have been
oppressed for thousands of years just in this nrafinere is no accounting

of how many talents have been wiped out by deceatial treachery. (39)

Valmiki here critically exposes the nature of thdian democracy that
tolerates the existing injustices towards the nmaigged. In the construction of
modern India, Dalits are the ones who rear the stidam communities through
their labour. Hence, the term ‘Dalit’ does not méaa ‘fragmented’, but the one
who has denied social justice. The underlying preation of the word Dalit in the

Indian social context should historically be a sbecthat deserves social justice.

Joothanturned out to be a powerful narrative as it attesnp problematise
the ideology of discrimination in the caste systlat is centuries old. ldoothan,
Valmiki questions the Hindu identity of Dalits. Hisiestion is a preparation for a
historical explanation of the caste system and tisrd, especially from a Dalit
perspective. He asks, “If | were really a Hindu,ulebthe Hindu hate me so much?
Or discriminate against me? Or try to fill me ughneaste inferiority over the
smallest things? | also wondered why does one twabe a Hindu to be a good
human being” (41). A significant issue that distirgies the problem of race from
the problem of caste is implied in the questiomsed by Valmiki and the answers
he has given to it. Similarly, the circumstancewimch Valmiki had to avoid his
girl-friend also need to be taken seriously inlstorical context of the caste

system. InJoothan,he draws the picture of the institutionalised edié¢ that
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outwits the instinctive man-woman relationshigslithe context in which he realises
how systematic caste values are in the Indian kcoraitions. It also exposes the

baseness of Indian culture and civilisation.

The autobiographical narratives analysed hereagsed as political act. In
their writings, Omprakash Valmiki and Langston Heghegister their protest and
voice against all kinds of oppressions and diserations. The writers assert their
Dalit and Black identity by challenging the mairestim narratives that justify
casteism and racism. They question the value syatehtriticise political
hegemony. Black and Dalit autobiographical narestixesist the essentialisation of

individual and social identities.

Blacks and Dalits are basic communities excludenhfthe existing social
systems and the civilised institutions, though ¢hasre built upon the labour of the
same Black and Dalit communities. In the autobipgres of Langston Hughes and
Omprakash Valmiki, it is the ‘self’ that gets impied by connecting the history and
geography of discrimination. The two male autobapirers from the different
socio-political and cultural milieu problematis@ithcommunity’s voicelessness and

voice against the presence of voicelessness.



Chapter 4

The Gendered Others: Maya Angelou and Bama

Women worldwide have been designated agtherby specific societies
that operate in patriarchal platforms. In such camites, ‘we’ refers to men and
‘they’ become the categorical address for womerpliEitly, a gendered ‘othering’
happens in each society where power structure wéik&ayatri Chakravorty
Spivak argues, “The subaltern, also called the makghe oppressed, the Other,
has no space, and [f]or the ‘true’ subaltern groupose identity is its difference,
there is no unrepresentable subaltern subjectérmaknow and speak itself” (27).
According to Linda Anderson writing autobiographigs‘To contest this socially
sanctioned position of silence and submission”.(38¢ marginalised voice of
women through autobiographical narratives get wed®gnition from a context
where they were muted for centuries. This chaptploees the dissenting voices of
Maya Angelou and Bama who are pioneers in the AsaarBlack feminist literature
and Indian Dalit feminist literature. It criticalpnalyses, how institutionalised
racism and casteism exclude these gendered cladsestile environment they

situate.

Acutely conscious of her ‘othered’ identity, Ma&agelou tries to offer the
readers her observations and analyses as a wontaniwithe African-American
literature. She turned into an autobiographicatatase as she believed that life-
writing mode could reflect her life experiencestéethan any other genre.The

autobiographical discourses of Maya Angelou haveetoead in continuation with
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the African-American slave life, especially in sugituations where they were
entirely ‘othered’ from the mainstream. The AfrieAmerican autobiographies
attempt to establish a Black’s position in Whiteiety and it originates from the felt
experiences of the writer. The main reason foraginered’ sentiment is that they are

in White man’s society.

Maya Angelou’s works are an account of discrimorataced by Blacks in
America concerning their gender and race.‘Otheringjatever level is executed,
does not happen spontaneously in society. It o@siescontinuation of past events
and happenings. The ‘othering’ takes place, nog ontace and gender ideologies
but also in the conceptualisation of all prevailidgologies and models.
Recognition of ‘othering’ is crucial. William L. Adrews a notable figure in the
African-American literatureontends that African-American literature has got a
strong tradition of over one hundred and fifty yeavhich begins in 8century (1-
5). Cultural observers consider this as shift mmspheres of political and moral
thought. Patricia Hill Collins points out a paradighift happening in African-

American literature from the year 1970s onward® §htes:

Afrocentrismreferred to African influences on African-Americanlture,
consciousness, behaviour, and social organizatioespite considerable
diversity among thinkers who embraced this paradi§yfrocentric analyses
typically claimed that people of African descentdareated and re-created
a valuable system of ideas, social practices, aftdres that have been

essential to Black survival. (xiii)
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Here one needs to remember how Black and genderrtinges act as

exclusions from the mainstream.

Racialised Spaces and Black Women'’s Identity Formain

Autobiographies of Maya Angelou talk about racietl spaces. Audrey
Kobayashi points out, “The idea of ‘race’ has akalthe construction of the raced
body according to historically, culturally and ptalbased sets of meaning” (549).
Kobayashi explains how space racialises a bodywahe system and ideologies
embodied in the state of human body disparagertésepce of ethnic-racial body as
theother. It is expressly visible in all works of Maya Arga. This experience
reflects the geographical affinity of the race. Kgashi notes that though geography
is conceived as a discipline, race has historidadign assimilated within it. She
elaborates that “The history of the discipline eaydifferent and, as it turns out,
more sustained approach to issues of ‘race’ wagtadavithin the rapidly

developing subfield of humanistic geography” (Koaslyi 548).

In essence, the structure of racial experienevanyday life is reflected
through different disciplines. Angelou has outstined her autobiographical works
on the foundations put up by the racial and gedd&riminations that were
prevalent in the then American society.The raama patriarchal gazes she had
experienced in schools, streets, shops, restauranitk-places, and public places
are detailed in her autobiographiébe Heart of a Womais the tale of racial
discrimination of her generation that extends ®rbxt generations. Here, it is
necessary to read how her son had to move fronscmzol to another because of

the exclusion the raced body faced in society. Sékes, “I began searching for
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another school and another house. We needed awhesa black skin was not
regarded as one of nature’s more unsightly mistalk®4/ 18). Angelou portrays a
realistic picture of an American society that madeools, houses, and other areas

as anti-humanistic as it could get with the ramablogies and belief systems.

As nation with multiple historical experiencestmstructure and nature,
how America enforces racial ideologies to humanytiedneticulously stated in
Angelou’s autobiographies. Angelou shares her amgamnd concerns over the
geographical milieu in which she lives is dividetbl White and Black. Angelou
positioned herself in the genealogy of people winehbeen humiliated by the
burdens of bigotry, ideologies, practices, andl@arnce. Self-positioning means
recognising and envisioning race as concept thatthaoots in everyday life in
every subject. These issues are relevant not ethedevel of the race, but at
gender level also. In her first workiKknow Why the Caged Bird Singsngelou
reveals the lives of people at Stamps living urkleKlux Klan’s terror-a White
supremacist group. The Blacks were often beateleath or humiliated in the
cotton plantations “In the dying sunlight the peogtagged, rather than their empty
cotton sacks” (CB 18). This incident recaptures Biteeck/White conflicts in the
South of the United States in the 1930s. The Wieitgsy full aggressive privileges
upon the Black community. On such occasions, tlael& adopt an imposing course
of silent endurance and mode of keeping away ftoee/¥hite people. Angelou here
acknowledges, “In Stamps the segregation was s@letenthat most black children
didn’t really, absolutely know what whites lookekkel’ (CB 25). The context in

which race was conceived of as an ideology is esgae through these lines. Mary
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Holmes’s analysis of race gives a clearer persgedti Maya Angelou’s works.

Holmes writes:

‘Race’ was a concept used by Victorian scientistheir attempts to
understand physical differences between peoples dlifferent parts of the
world. Skin colour was the most obvious observalifference and
nineteenth century scientists were particularlyeslsd with classifying
black people as a ‘race’, separate from whitessé&hehite European
scientists measured skulls and discussed lip aadlegpe and tried to prove
that ‘whites’ were more civilized than and supetmblacks, Asiatic or other

peoples. (150)

Realisation regarding the real reasons behind divt$ions based on the
skin colour, shape of eyes, lips, any limb of thenlan body provides a clearer
picture of this injustice called racial discrimiiwat. The most important thing here is
the ‘knowledge’ that race is formed out of the iests of a particular category in
domination. Maya Angelou’s works are protests agfasnch partial and in-
humanistic beliefs and ideologies. Angelou narratdsesperate moment of bigotry
she had to face when she visited the dentist Lind#é retorts, “Annie, my policy is
I'd rather stick my hand in a dog’s mouth than inigger’s” (CB 189). Recounting
this incident, Angelou describes that more tharnpiie of her decayed teeth, she
suffered the ache of utter humiliation receivedaooount of colour of her skin. A
similar critical incident is delivered i@ather Together in My NameShe faces an
encounter with a White clerk in a General Merchaedtore of her grandmother in

Stamps. The White man insulted her by mispronownlar name, which she could
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never tolerate, and for her, the name is the symbohe’s identity. Angelou yells at
him, “I slap you into the middle of next week ifyeven dare to open your mouth

again. Now take that filthy pattern and stick iuynow-where” (GT 93). When her
grandmother came to know about the happeningsyahes Angelou, revealing her

fear for the Whites. Grandmother blames:

You think ‘cause you've been to California thesazgrpeople won't Kill
you? You think them lunatic cracker boys won'ttoycatch you in the road
and violate you? You think because of your alldipginciple some of the
men won't feel like putting their white sheets eraiding over here to stir
up trouble? You do, you're wrong. Ain’'t nothingpeootect you and us

except the Good Lord and some miles. (GT 95)

This incident depicts how death-defying life cobklfor the African-
Americans in White society. Maya Angelou recountsgnsuch chapters from her

life, where racist characters bullied her and loenmmunities.

The knowledge regarding geography and race puty paestions on what
‘science’ is as discipline. In the introductionltdinow Why the Caged Bird Sings,
she writes, “The Stamps, a small town in Arkansathe United States in the
1930s. The population is almost evenly divided leetwblack and white and totally
divided by where and how they live” (CB v). Thetféitat Blacks and Whites live in
two different worlds of discourse highlights howad and rigid the discourses

surrounding the race are.

Frantz Fanomheorises the process of ‘othering’ of Black commyriDirty

nigger!” Or simply, “Look, a Negro!” | came intoehworld imbued with the will to
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find a meaning in things. My spirit filled with théesire to attain to the source of the
world, and then | found that | was an object inrhedst of other objects (109).
Fanon,here, emphasises the racial experiences whjehtify Blacks and thereby
make them speechless or wordless to the injustisegregation.Voicelessness
happens because of ‘othering’ from the mainstreammdnof discourses. In Fanon’s
language, the historical formulation, determinatiand pervasiveness of racial
experience prompt a re-examination of the humauwlition itself. It suggests that
the autobiographies of Blacks are examples of émthdand complexity of
voicelessness in the ontology of self-experiendanAny levels, Angelou is not the
one who has been able to delve into the inner fold®ack experiences, compared
to Fanon’s. But Angelou brings out the pragmaticldicespecially the world of
Blacks, which symbolises the features of womenjseeiences.

The African-American space is a conceptual dortfah facilitates access to
the threads of this subject matter. As mentionelieean this chapter, from the
binary established by the terminology the ‘Africamerican’, the direct and
indirect exchange of racially divided and hieracethisocieties can be intertwined.
Maya Angelou makes it easier for readers to diffeate between the two. As a
Black, a woman and a Black woman, Angelou findgsrtation of her Black
experiences in the spaces of hierarchised seriesabfanges. She realises that the
polluted world in front of her is not just confinealeconomic and political
boundaries between Whites and Blacks,instead, tresmterconnected nets that

spread across spaces. She writes:
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In 1959, Fresno was a middling town with palm traed a decidedly
southern accent. Most of its white inhabitants sskto be descendants of
Steinbeck’s roads, and it's black citizens werenfaiands who had simply
exchanged the dirt roads of Arkansas and Missis&ypphe dusty streets of

Central California. (CB 28)

The social nature of circles around Blacks, dwedspaces Blacks and Whites
share are all explicit in these lines. It is thetaince between White and the allied
objects to the world of Blacks. It suggests thesenspsychological distance to the
alienated world of Africang€zven here, space differs from gender roles. The
distance /space of Black man and that of Black woara not the same; they are
two. While Maya Angelou writes, she also marks Blaomen as ‘othered’ from
the White world. Her individual life experiencesveedbecome an embodiment of an

extensive knowledge of Black women.

In The Production of Spagcelenri Lefebvre describes how space and objects

serve as social setters of ‘othering’. Lefebvrelyses the process of ‘othering’ as:

The fields we are cornered with are, first, pigsical nature, the cosmos;
secondly, thenenta) including the logical and mental abstractions] an
thirdly, thesocial In other words, we are concerned with logico-
epistemological space, the space of social pradtieespace occupied by
sensory phenomena, including products of the inagin such as projects

and projections, symbols and utopias. (11-12)
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The ‘othering’ based on colour works in one dimensnd takes a
privileged form of dominance in all social interiacts in everyday life. Lefebvre’s
thoughts draw attention to the theoretical dimemsiof the spread of racial ideology
and its expression in new forms throughout the ipusid private spaces.Thinking
about space is essential because the problemefgacanifested in the dimension
of visibility. The concepts that take a qualitatas@alysis of race concerning the
material real world are particularly relevant hdtenay mean that ‘The Order of

Things’ (Foucault) is mainly reflected behind tloerhation of Black/White binaries.

The Divided Spaces of Black Women

The social hierarchisation of Black women diffsignificantly from that of
Black men.The Black feminist theorists perceive Bléayngelou’'sl Know Why the
Caged Bird Singas a breakthrough in the African-American Black ifast
thoughts (Keizer 154-55). Maya Angelou is not aated phenomenon in voicing
against the existing racial discrimination and ficdi behind it.Angelou brings out
her ideas into society with Black feminists whoethto speak against racial and
gender discrimination from 1970s. Arlene R KeizeBlack feminist theorist,

writes:

The year 1970 was a high-water mark in the pubbodtistory of African
American women'’s critical and creative work. TonoiMison’s novelThe
Bluest EyeAlice Walker’s novelThe Third Life of Grange Copelankliaya
Angelou’s memoit Know Why the Caged Bird Singad Toni Cade’s

anthologyThe Black Womawere all published in this year. (155)
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The significant jump is that, by 1970s, a publia@in America is formed to
advance the liberation plans of Black women. Itlddxe considered as an entrance
to a new space for Black women.Toni Cade Bambasacil activist and an
African-American writer, in her preface to the asltigy The Black Womaroutlines

the resistance set forth by Maya Angelou and Tooirldon. Bambara writes:

We are involved in a struggle for liberation: liagon from the exploitive and
dehumanizing system of racism, from the maniputationtrol of a corporate
society; liberation from the constrictive norms'ofainstream” culture, from
the synthetic myths that encourage us to fashiosebtes rashly from without

(reaction) rather than from within (creation). (7)

Maya Angelou, here, problematises the struggléatk women concerning
their race and gender status.The rise of Black woimé&970s positions a paradigm

shift to the long-standing legacy of voicelessnésgielou writes:

The black mother perceives destruction at every,damation at each
window, and even she herself is not beyond her swgpicion... within the
home, she must display a right to rule which at@anent, by a knock at
the door or a ring of the telephone can be expasddise. In the face of
these contradictions, she must provide a blankstadfility, which warms
but does not suffocate, and she must tell her @mithe truth about the
power of white power without suggesting that itmmainbe challenged. (HW

44)
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From her personal experiences, Angelou remark3d/tste man owns every
door Black women knock for refuge. Black womenarenated from White men
and White women. It would seem to be a historig&msion of the oppressor’s
attitude towards Blacks, who worked as unpaid slawehe mines and plantations
in America. In Alice Walker’'sn Search of our Mother's Gardenthe history of
women'’s experiences and alienation can be seem asfargettable reality, creating
new divisions in the African-American traditionsokover, Alice Walker points to
the significant political insights into the degnagliefforts of the White people to

undermine the creativity of Black women (401-09).

For Maya Angelou, the image of Black women’s sgaenated from
White and Black men is not a theoretical propdsabking at Black women'’s life
spreading through series of autobiographies, ookl@ee the bullying of Black
men, too. In Black feminist works, the genderedcBl&s problematised in

variegated manner. Keizer states:

Contemporary black feminist criticism came intorfgein the late 1960s and
early 1970s, fostered by the Civil Rights Movemamd developed in
conjunction with the Second Wave of American Fesrmiwhich was
dominated by white women, and the Black power aladiBArts

Movements which were dominated by black men. (154)

There should be an additional perception that,rzkthe divisions of the
Black women’s spaces, the dimensions of Black nagstity discourse are
working. It suggests that White people and Blackmlso play an important role in

ensuring the ‘othering’ of Black women in publicaspes. Towards the introduction
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of her work,Black Feminist ThoughBatricia Hill Collins has described whatever
all kinds of oppressions Black woman have to unaleegpecially in the African-

American context. Collins states:

Race, class, gender, sexuality, nation, age, dndo#ty among others
constitute major forms of oppression in the Unidtes. However, the
convergence of race, class and gender oppressavaathristic of U.S.
slavery shaped all subsequent relationships thatemoof African descent
had within Black American families and communitiesth employers, and

among one another. (6)

Black feminists depict the life of people whos@otowards the outer
world are shut. Angelou speaks of experiencinghtireidness of White prejudice
as,“Living inside a skin that was hated or feargdh® majority of one’s fellow
citizens or about the sensation of getting on admua lovely morning, feeling
happy and suddenly seeing the passengers curliffeein distaste or avert their

eyes in revulsion” (SS 260).

The Heart of a Womaminlike other works, exposes Angelou’s political
views towards Black feminism.There are many momentisis autobiography in
which women, especially Black women, enter the laiotgraphy and historically
reclaim the voices of Black womenhe Heart of a Womais the voice of all those
women who have been driven out of the world ofwitates and those who have to
walk very complex paths of ‘othering’. The voicdgwllions of Black women
blended into her voice make Angelou a warrior bB¢&ck women in America.

This autobiography traces the history of the paditstruggles of African women
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since 1800s. It is a retrieval of the politicaladeof Black feminism, too. Angelou
ruminates over her live-in relation with Vusumzi kéaan African freedom-fighter
who wants to make her a submissive wife like ancafr wife. Later, she realises
that even African women are not as docile, powsréesl submissive as Make

stereotypically portrayed them. She quotes theigsi®f the Black women:

What are we here for? Why are African women sitteding, trying to act
cute while African men are discussing serious qaestand African children
are starving? Have we come to London just to colevee our husbands?

Have we been brought here only as portable pussy?171)

To quote Sojourner Truth, the political motive aftimg an essential account
of a more extended history of slave emancipatiahthair struggles is quite
relevant. Maya Angelou echoes these, to refledtsha follows the ideals and ways
of Sojourner Truth. The White crowd who turns agalmer and who tries to silence

her, Sojourner Truth asks:

Yoked like an ox, | have plowed your land. And &irma woman? With axes
and hatchets, | have cut your forests and ainiivbenan? | gave birth to

thirteen children and you have sold them away freeto be the property of
strangers and to labor in strange lands. Ain'ceman? | have sucked your

babes at this breast. (HW 171)

The questions raised by Sojourner Truth are thepcehensive pages on the
reflections of the African society that fed the \(éhsociety. But the relevant politics

of those questions was not just about race, [@alsd establishes the female identity
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and gendered dimensions. Through Sojourner Trugjiésies, the history of the
African-American women speaking in public spacdspwaven't done it so far, is
formed .The meaning of silence here would be tigeegmtion from the Whites’
discreet spaces and privileges. Even though Bladde Whites what they are now,
through the question of Sojourner Truth it revehésgrandeur, social practices, and
value concepts that hid the presence, strugglelsexertion of Blacks were
guestioned. Such political act was generally forrmexind 1800s. Black women
seek to define their social status in the cultacaitext of the United States by

setting the social doctrines of their exertion anesence.

New relationships in language and discourse aredd when Blacks speak
not about themselves, but when they try to progeant socialise Whites. It
connotes that, when Whites become the observajgasibefore Blacks, people
like Sojourner Truth are transforming into neweljsativity. By changing the
subjectivity, the world consciousness also changesinderstand ‘who they are’,
the perspective sharedrylongso: A Self Portrait of Black Americahelpful.
John Langston Gwaltney, an African-American antbtogist, states, “We have
always been the best actors in the world...I thirgt the are much cleverer than
they are, because we know that we have to plagahee. We've always had to live
two lives-one for them and one for ourselves” (28ack people, therefore, have
to live a double life on many levels. There areéhlevels of complexity in Black
woman’s life, especially, in the African-Americaantext they live-for the Whites,
for the Black men, and for themselves. It indicales Black men and White men

are psychologically distanced from Black women.ISdistance has placed Whites
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far beyond the reach of Blacks’ voice. Maya Angeaiemnembers her mother’s
warning, “You had to be very careful in speakingvtates and especially white
men. My mother said that when a white man seestgath he thinks he sees your
under clothes” (GT 55). Racism is considered ta psychological distance. By
psychological distance it means that the totalftntolerance, the alienation that is
created are repeated through many incidents addlg¢o day life. Sociologist like
Prof. Judith Rollins perceive this as a ‘psychatagjattack’ towards the
personhood and dignity of the Blacks (212). Ihiootigh such psychological attacks
that silence is created between each other. Thrbagpoem, “Phenomenal
Woman”, Angelou speaks about Black women’s unicgrestbilities and

psychological distance between men and women:

Men themselves have wondered
What they see in me.

They try so much

But they can't touch

My inner mystery.

When | try to show them

They say they still can't see.

I’m a woman
Phenomenally.

Phenomenal woman, That's me. (Angelou 122)
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Labour and Subijectivity of Black Women

From the first autobiography onwards, Maya Angedbikes the readers
through multiple levels of racially marginalisedasps. It suggests that everyone
enters into social structure that racialises jotzs spaces which designed to set apart
the African-American society from others. In thfe fourney of Angelou, her
careers, acquaintances , and the organisationsash&ssociated with are far
removed from the visible circles of society. Simijagender roles are
conceptualised concerning the occupation and sphizeBondi and Joycz
Davidson'’s article “Troubling the Space of Gendattempts to disentangle the
ideas about gender from the relationships betweemah subjects, subjectivity, and

spaces. They state:

Gender is thus understood as something exterriaétoore of the human
subject, as something imposed on but not residitlymthe essential nature
of human being. At the same time as ‘externalizggnder, this
understanding of subjectivity invokes a radicalssapon between the
subject and the environment in which s/he existseséhitwo elements of the
liberal humanist model of human subjectivity havgether invited us to
think about gender as belonging at least as muehvtmrnments-the spaces

and places in which we live our lives-as to peof828)

Compared with other communities, the associatidlack women with
exertion and spaces exposes bonding of more comsplgectivity and spaces. In
the article, “In Search of our Mother’'s GardeAlice Walker refers to the greatness

of physical, mental, spiritual endurance, and ¢ffof the Black women (401). Self-
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awareness is the cultural capital Black women hageived from the social
surroundings, which the other communities lack.yTtezeive such cultural capital
mainly from the sphere of exertion. These are itles bf discrimination and
alienation the marginalised race face in theirydiares. Alice Walker speaks of the

nature of exertion of her mother and all Black neosh

During the “working” day, she labored beside-ndtibd-my father in the
fields. Her day began before sunup, and did notugrtidl late at night. There
was never a moment for her to sit down, undisturbeednravel her own
private thoughts; never a time free from interraptby work or the noisy
inquiries of her many children. And yet, it is toymother-and all our
mothers who were not famous -that | went in seafdhe secret of what has
fed that muzzled and often mutilated, but vibrareative spirit that the
black woman has inherited, and that pops out id aid unlikely places to

this day. (406)

The similarity in the experiences of Black womsmarked in the internal
structure of Angelou’s writings, too. The accepligpof Angelou’s poems “Still |
Rise”, “Phenomenal Women” and “Caged Bird'primarily due to the empirical
structure of her association with the subordinadenen. Angelou’s women reflect
the insights of the world experience shared bysthi®ordinate women at the
subjectivity level. It suggests the reality asstazdavith the word ‘Adhwanam’ in
Sanskrit. The word ‘Adhwanam’ means ‘of that whiared not have a voice’ (Pillai
114) is relevant here. The unique hierarchy oblabs formed from the social

structure which silence the subaltern. A mere lisgguunit like ‘Adhwanam’ is
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enough to hold the key to the question, ‘Why a grotipeople get alienated and
assume a state of silence based on race?’ Theyhadtslave life begins with

labour. It is the history of labour imposed uporad¥s to enrich the lives of the
whites. Patricia Hill Collins views that, “In ess#n their forced incorporation into a
capitalist political economy as slaves meant thasiMfrican women became
economically exploited, politically powerless unitslabor” (Collins 56) is all about
the reason of silence as well. Social observenstmit that,United States is a place
where there is a strong interconnection betweeouiabnd social discriminations. In
“The Production of Difference: Race and the Managieinof Labour in U. S
History”, David .R. Roediger and Elizabeth .D. Esch writl the history of the
United States, “Lowe writes”, capital has maximizisdorofits not through
rendering labor ‘abstract’ but precisely througé slocial production of
‘difference’,...marked by race, nation, geographmajins and gender” (343). The
only solution is that various forms of imposed labbave to be taken away to
reduce the distance towards voicelessnesSingin’ and Swingin’ and Gettin’
Merry Like ChristmasAngeloushares the racial distancing at work-place. The
White dancers, who were jealous of Angelou’s puéppreciation blame her for
adopting mean ways to gain popularity with the cosrs. Then Angelou realises
“The whiteness of their skin that allowed them &bomg anywhere they chose to
go” (SS 84). Black women in America breed a reflecstrength and surviving

spirit against all odds that intimidate their eziste. Angelou poignantly remarks:

How did it happen that we could nurse a nation@angiers, be maids to

multitudes of people who scorned us, and still wailh some majesty and
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stand with a degree of pride? | thought of humandse as far back as | had
read, of our deeds and didoes. According to soneatssts, we were born to
forever crawl in swamps, but for some not yet exygd reason, we decided
to stand erect, and despite gravity’s pull and ptshemain standing. (SH

211)

Angelou takes pride in her racial identity andolabshe undertakes to
sustain society. She argues, “We were maids antefa; handymen and
washerwomen, and anything higher that we aspiredafarcical and

presumptuous” (CB 180).
Feminine Experiences of Casteism

In India, labour and castes have degraded thetstaiof feminine
experiences. Bamalsarukkureflects that same social structure remained alistu
unchanged even in the latter years df 26ntury. ‘Karu’ is a word used in Tamil
and Malayalam, with a meaning of ‘seed’ and ‘essefsap’ for a long time. As a
keyword with many political undertones, ‘karu’ emes from the Tamil traditions.

Bama'’s interviewwith Manoj Nair is noteworthy. She states:

The story told in karukku was not my story alorievas the depiction of a
collective trauma-of my community-whose length aatrive measured in
time. | just tried to freeze it forever in one basakthat there will be
something physical to remind people of the atresitommitted on a section
of the society for ages. | could not build a monameécould not build a

sculpture. | wrote a book. (Bama)
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Existing interpretations of what constitutes casgpecially within the social
sciences, are often flawed when viewed from réaldkperiences.Testimonies of
Bama are unique facet of the casteist life in Inichay articulate not only the caste
life of India, but the life narratives from the bwhmost experiences disclose
complex entrails of gender within the caste sysiém miserable existence of Dalit

women is stated in these words:

If a woman so much as stands alone and by hemekwhere, all sorts of
men gather towards her showing their teeth. Howangry you get,
however repelled by their expressions and themaces, even to the point
of retching, what can you do on your own? We tlsokmany thoughts. We
hope so much. We study so many things. But inlifea¢verything turns out
differently. We are compelled to wander aboutc&n and unprotected.

(Bama 119)

Bama’s writings reveal the experiences that hmteyet been shared and
articulated. It becomes newer voices on the lefsdlszrimination, tolerance, and
marginalisation and is also distinct in the wayytbee, care, and share pragmatic

spaces. About the different voices of Dalit wonmrgf. Gopal Guru says:

Dalit women’s claim to ‘talk differently’ assumesrtain positions. It
assumes that the social location of the speakébwinore or less stable;
therefore, ‘talking differently’ can be treatedgenuinely representative.
This makes the claim of dalit woman to speak orabiesf dalit women
automatically valid. In doing so, the phenomenotiaiking differently’

foregrounds the identity of dalit women. (2549)
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In the preface t&arukkus second edition, Bama writes, hé{arukku

becomes the voice of the voiceless:

My parents read it. They understood me little mbtg.siblings read it. They
could comprehend the pain | had experienced inifayMy friends read it.
They praised it because it was a new kind of wgitireople from my village
read it. Although they were hostile at first theglized that it was necessary.
They rejoiced and encouraged me. Many Dalits readd said it gave them

strength. (viii)

Here, Bama shows how identity is formed. Moreotte,criticism of
theorists that, it is not identity that exists, méntification (Ahmad 17) appears in
Bama’s explanation. The reaction of people aftadmgKarukkuis proof of this

identification.

Labour, Space and Resource Relations of Dalit Woman

Labour, space, colour, caste, economic abilitymtdilise resources, gait and
grandeur are social imaginations that lead to Dddihtification. Of these, the power
over resources is significant.With the advent tfien, customs and beliefs in
everyday life of Dalit, societal tastes and inte&sedso change. Formation of
identity, especially life prototypes, is a compf@ocess. Bama mentions this fact
while talking about how different roads in diffeterastes were formed in her

village. She narrates:

Apart from us, following one after the other inaiss, there were the streets

of Thevar, Chettiyaar, Aassari, and Nadar. Beydiadl were the Naicker
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streets. The Udaiyaar, too, had a small settlethen¢ for themselves. |
don’t know how it came about that the upper casteraunities and the
lower cast communities were separated like ths different parts of the
village. But they kept themselves to their parthef village, and we stayed in

ours. We only went to their side if we had worldtmthere. (7)

The critical idea is to understand the naturéneféxchange patterns and the
prevailing conventions that form boundaries. Bouiedaare formed between
resources and power, spaces and castes, occupati@ocial status. All these
problematise the historical source of the divideMeen gender and social hierarchy.
Bama’s observation of how the road has become Idueilarchy of divisive power

is related to caste and gender.

Before entering her caste life and feminine lifes cultural and geographical
spaces Bama draws iarukkuare significant. Bama tells how resources push
certain people within the society towards marghlthough precisely, the
knowledge of the resources rests with the people prvbduce them, they are not the
one who is qualified socially to use those resauiideey are either driven out of that

sphere or are hierarchised. Bama depicts the Waties in her village as:

If you look in a westward direction, the lakes @mhds stand side by side,
strung together in a row: Taamara Kulam (lotus ppBdatharaang Kulam
(named for the priest or podagar who lived nearbgg¢vaneri Kamma (the
lake of life), Aiyar Kulam (pond of the Aiyars), By Kulam (the big pond),

Poder Kulam (Probably also named for the podaydang Kulam. (2)
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Many ponds among these have connections with saste communities.
The following descriptions also reveal how pondd eesources in it are closely
related to their social life, and have excludearthBama here details the spaces and

natural resources they have. She states:

People sold all sorts of fish like silabi kendiapaku kendi, keluti, ayirai,

koravi, viraal. But in our own street, we mostlyugbt and cooked curries
out of silebi kendai, and paambu kendi. Becausewha the cheapest we
could get. The upper castes bought and ate aketiti, and viraal. But we

couldn’t afford to pay that much for what we at®). (

By examining different types of fish availablerftadhe pond, Bama clarifies
what and why they are socially and economicallyeasible. She points to a social
situation in which the downtrodden are unable tmeanto close contact with the
natural resources. It is not an easily explainabt@al structure. Oppressed are those
who have a close relationship with nature, who ¢arend sustain the natural
resources. Moreover, they collect and spend aflexertion in that sphere. But, just
because of this, the resources may/ not make alaia them. Even when they are
close to nature, the Dalit subalterns are socalgnated from such resources the

most. Bama states:

| share to some extent the poverty of the Dalits wdil far more painfully
through fierce heat and beating rain, yet livetbetr lives in their huts with
nothing but gruel and water. Those who labour laggoborest of the poor
Dalits. But those who reap the rewards are weattte/upper castes. This

continues to happen in my village to this day. (79)
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Labour and knowledge of nature alienate the davdaken from the capitalist
system. In the face of alienation and marginalggtthose with financial capital
establish a unique level of capital-centred paiaftewith the resources.
Simultaneously, socially dominant ideologies thetify separation with
subordination and natural resources gain promin@heedifferent conceptions of
religion, ethics, government, epistemology and netdgy lie within the ideology of
economic-centred world consciousness. Along withl sebject-subjectivity
relations, the marginalised caste and femininetitles are also extensively
developed. It may mean that religion, ethics, ammeghment dodge women and the

downtrodden ideologically and practically on maeydls.

While examining the nature of hierarchical relasbip of the day-to-day
discourses, one can understand where the Dalitd.Staessence, it means that
there are caste hierarchies within every smalllargk act. Alok Mukherjee

recounts:

Hindu settlements, they are actually outside thendary of the village. This
physical segregation signifies other separatiomditdo the work, live the
life, eat the food and wear the garment that theeupaste Hindu will not.
They draw water from a separate well, and crenfegie tlead in a separate

space. Dalits are the upper caste Hindu’s Othégr. (2

Similarly, Bama’sKarkku also problematises the specific capitalist system
and ideologies that are considered parameterdiéorating people.The writings of
Dalit men/women are attempt to bring Dalit subjets the centre, which were

hitherto alien in the literary sphere.
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Unlike other literary forms, the autobiographinalratives integrate Dalit
subjects close to the discussion spheres and dalises the existing ones. With the
advent of Dalit subject-subjectivity in the disauesspace, where, hitherto only the
value system of the elite social experiences haea bhe subject of reading, the
marginalised narratives have dispersed the exisig@grchical spheres of the
reading aptitudes. This dispersal happens on nmevgjd. The vital aspect is that the
newer social subject and subjectivity come towdnéscentre. Secondly, the Dalit
women subject-subjectivity come as new forces sistance and struggle against
the prevailing elite value system and reading calithe most important aspect is
that more than the resistance raised by Black wasnbject-subjectivity in the
African-American context, in the socio-economic anttural spheres, Dalit women
in India are raising it from the complex layerslod caste system to some extent.
The large-scale printing and distribution of thetwwgs of Black and Dalit women
writers mean that new value systems of those vdterito their voices are created.
It suggests reconstruction and rebuilding of thsterg value systems of race, caste,

and gender.

Prof. Gopal Guru ifRelegated Othetoncludes that as far as Dalit women
are concerned, the state of exploitation they bawandergo is severe. Moreover,
the plight of Dalit women is worse than the expeces of their Black counterparts
anywhere in the world. Dalit women face subservenih Dalits themselves.They
are exploited by the social, Brahminical, Dalitrathy, government and market
system (347). Guru’s gazes help to shape a new fa4djectivity. About the

hierarchical nature of the caste, Dalit observgriRanar opines:
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With the chaturvarniorder, the Indian caste society gradually cameeto b
established in between 500 BC-AD 500 period. ttusng this period that
many caste laws and restrictions were made foBthalras to keep them
permanently away from the so-called dwija society degrade them to the
position of virtual slaves without rights of citizghip. (Kumar 121;

Manorama 445-456)

Here, the history of the social hierarchy is painbeit. Bama’s questions are

all about the layers in caste and gender.The geddarices irSangatialso reveal:

We have to labour in the fields as hard as mermdad then on top of that,
struggle to bear and raise our children. As forrttem, their work ends when
they've finished in the fields. If you are bornarthis world, it is best you
were born a man. Born as women, what good do w&\Yet only toil in the

fields and in the home until our very vaginas sélti{6-7)

In India, caste is, in a way, directly or indilgatstablished through
marriage. It connotes that caste is produced amEepeted into an institutionalised
social hierarchy through the existing patterns afmage. In India, the caste system
restricts the physical relations of men and womfeamother caste, and justifies such
restrictions. Marriage is not a central issue widnwvhile dealing with the concept of
caste and gender. The value system of identityeqaiscsuch as caste, class, colour,
and religion survives and perpetuates through aldr#s. It suggests that the caste
system does not endorse matrimonial relations migmbers of another caste. It is

how the caste functions in India.
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The Past and Present of Exclusion

Caste and gender subijectivity are envisioned ftersocial experiences of
exclusion and elusion.The value system of pure/mapaditions alienates the caste
and gendered body from the mainstream. Bama retolliee caste experience in the

school. She writes:

The next morning at assembly, the headmaster callechy name. ‘You
have shown us your true nature as a Paraya’, de‘Sau climbed the
coconut tree yesterday after everybody else had pome, and you stole
coconut. We cannot allow you inside this schoan8toutside’. | was in
agony because | had been shamed and insultedhindiall the children.

(19)

The Headmaster argues that the reason for expd&ma from the class-
room was that she showed her caste character scthoml.When she approached
the priest to clarify what exactly happened ingbkool, the response of the priest
was even more surprising, “After all, you are fr@meri. You might have done it”
(19). Bama'’s parents and predecessors were abodextiicised for remaining
unchanged from the caste character treated as énfgyuthe upper-castes. It is taken
not as the character of an individual, but as comirats of particular caste. Here it
is the Paraya community, Bama’s community, in whi@dmy were born, lived and

died.

It was not just the school that set a venue fon&a othering, but,

whenever social encounters occur with other etgroaps, these exclusions
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happened, too. That were recurrent and obsessaraaBecounts the marginalising

experience in the bus:

When | went home for holidays, if there was a Narokoman sitting next to
me in the bus, she’d immediately ask me which plagas going to, what
street. As soon as | said the Cheri she’d get dmawove off to another seat.

Or she’d tell me to move elsewhere. (20)

It is within the bus, which is generally considereddern space, the bodies
are mutually separated or negated. Secondly, thes@cial marginalisation of the
experiences of Dalit women beyond such caste-baseldsion. She sadly

continues:

How is it that people consider us too gross evesittoext to when

travelling? They look at us with the same look tluld cast on someone
suffering from a repulsive disease. Wherever wavgsuffer blows. And
pain. Is there never to be any relief? It doeseérns to matter whether people
are educated or not. They all go about with caateedd. Why, even nuns and
priests, who claim that their hearts are set ugovice to God, certainly

discriminate according to caste. (27)

It is crucial to understand, by what social anémsiific parameters the
impact of exclusion can be measured. Modern irigiita such as public schools,
courts, jails, trains, bus, and such are generafjgrded as spaces where a new
value system is envisaged despite the prevailadjtions of race, colour, and

gender prejudices. This incident reveals the sattdalide towards the ‘othered’



127

souls and their social positioning. About DalitaBk perspective of social division,

Sharan Kumar Limbale states:

Because of their lower status in the social ordied the many cultural issues
raised from serving the master society, theresgliain the mindset of
African Americans and Dalits. It is certainly diféat from that of whites

and savarnas. Because of this different mindsetl@thferior treatment
received in every sphere of life, the emotionalld@nd hopes and desires
of African Americans and Dalits are distinct fronose of Whites and

savarnas. (96)

Psychologically, the everyday lives of Dalits akfdcan-Americans have
significant internal and external differences. Rdtgss of the long history of
hegemony, purity, resource ownership, and divisggsrof dominant societies, the
value of modernity cannot be overestimatedKémukku,Bama points out, how
schools can become the social spaces that establisstrengthen casteism and
discrimination.Bama recounts the continuous humilrain the teenage years of her

school life. She declares:

All the same, every now and then, our class teash#tre PT teacher would
ask all the Harijan children to stand up, eitheasgembly, or during lessons.
We'd stand. They'd write down our names and thénussto sit down again.
We felt really bad then. We’d stand in front of ngdéwo thousand children,
hanging our heads in shame, as if we had done korgetrong. Yes, it was

humiliating. (21)
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It cannot be argued that the new institutionseestly the modern ones, in
effect, have positioned Dalit and African-Americgaomen qualitatively in every
respect. In these situations, largely conflicted emmplex relations are produced on
the level of caste, race and gender status. Tiodiagraphies of Dalit and Black
women have a special significance as a narratimeuve that marks this complex
social state. It happens,because the autobiogm@ptacratives differ in their
treatment of caste, race, and gender issues franotlsocial science and other

disciplines.

The stated matter may have another side.It méwmatshe public spaces such
as schools may lead the society in conflicting emters for untying the knots of
caste and gender stereotypes and their long waditit should be carefully noted
that, previously, there were no such public spasdesy, there is a widespread
chance for upper-caste groups to engage with @aliben bodies in modern places
like railway-station, hospitals, schools, courts] @o on.The evolution and
subjectivity of Dalit women may not be possibleheitit having such encounters
and ensuing conflicts with the public.The transfative nature of such encounters
can only be identified by taking into account tiva af spaces and discourses
associated with them. It does not mean that evecgunter is transformative. Bama

describes a scene in the Naicker family and states:

Both my grandmothers worked as servants for Naitailies. In the case
of one of them, when she was working in the fiekegn tiny children, born
the other day, would call her by her name and dndeabout, just because

they belonged to the Naicker caste. And this grasttier, like all the other
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labourers, would call the little boy Ayya, Mastand run about to do his

bidding. It was shameful to see them do this. (16)

The loss of pride that Bama feels now is the tesfuter new life encounters.
Instead, the grandmother’s encounters make herenethg address even the smallest
children as ‘Ayya’.This practice positions the uppaste people at the topmost
hierarchy and paves the way for silencing the Idwaste. It connotes that whether
an encounter is transformative or not can onlydtertnined by considering the
hierarchical relationships in the spaces of enarsniore often, it is seen that
these encounters, especially the traditional osedorse or replicate the lower status
of the caste and woman. The ‘ayya’ salutationsreffdy the downtrodden

reproduce and establish caste relations each time.

Bama writes about her grandmother, who has a bébiinging stale food
from the house of the Naickers. She would say, SEhgeople are the maharajas
who feed us our rice. Without them, how will we\sue? Haven't they been upper
caste from generation to generation, and havenheen lower caste? Can we
change this?”(17). Casteism and hierarchy are dph#ct through such question
of Dalits. The problem lies in the mindset of indals within the community. The
only solution is to pay attention to the socialgi@es that endorse the hierarchy of
discrimination. Dalit women work hard, but are de=sd to be silent. They are not
voiceless, but stand outside the social realmsniatr value such voices.
Ambedkar’s remark about Dalit , “The untouchablé®m he saw as ‘broken men’
settled outside the villages” (316-17), is mearnihgf this context. It suggests that

Dalits are evicted from the valued spaces of spchMbreover, men and upper-
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castes are treated as authoritarian in societye,Hiee silenced Dalit women are
outside the socio-economic and gender status affiper-caste and Dalit men

discourses.

Dalit writer and critic Raj Kumar remarks, “Dalitomen are yet to be united
to raise their voices and thus, far from makingrtheesence felt in the day to day
politics of our country” (211-12). That is why nookthe socio-cultural and
political groups in India tries to listen to theises of Dalit women. Only if they
organise like the upper-caste men and women, kel they receive acceptance in
the existing social realms. In other words, theesice of domains that value their
presence and accept their social authority iseasan for the silence of Dalit
women.The ideologies that persist in their realneglgimed the predominance of
the privileged caste. Bama critiques the servilatadéy of women ancestors in

KarukkuShe states:

It was a long time before | realized that paattswanging home the
unwanted food that the Naickers were ready to traasay. One day | went
with paatti to the Naicker house. After she hadsfied all her filthy chores,
Paatti placed the vessel that she had broughtheithby the side of the
drain. The Naicker lady came out with leftoversned out from some
distance and tipped them into Paatti’s vessel vaamt away. Her vessel it

seemed, must not touch Paatti’s; it would be petu{16)

Bama, here, reiterates the nature of hegemonasiutestilled in the mentality

of Dalit people. The obedience of Dalit men andaambedience of Dalit women
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are different. She objects to the ‘leftover foos’Ramakrishnan views that,

“Leftovers are seen as fragments from which thersed to be constructed” (69).

Dalit women express a more affirmative attitudeands the upper-caste
system compared to their male counterparts. Ansljdlrelated to the kinds of jobs
they undertake for an upper-caste family. Theirdidrgce is because of this physical
and mental slavery the upper-caste has imposeldeon for centuries. Such
interference helps to understand the theoretigaE@of subjectivity. In essence,

Dalit women live in a state of bondage or an exgdavel of subjugation.

Scholars of autobiographies like Maureen Perkpisethat the
autobiography of White man is about the dignitywpg and privilege that the
White society provides (2). It is mentioned herétogoint out the characteristics
of the White autobiographies, but to understanddlel identities. In other words,
if the cultural themes of inclusion are interpretethe autobiographies of White
people, then the autobiographies of Blacks inca@osocial exclusion. The
autobiographies of Blacks and Dalits reveal thatexice of two distinct social

phenomena. Bama states:

In this society, if you are born into a low castey are forced to live a life of
humiliation and degradation until your death. Eefter death, caste-
difference does not disappear. Wherever you loowegver much you study,
whatever you take up, caste discrimination statkgwevery nook and
corner and drives us into a frenzy. It is becaddhis that we are unable to
find a way to study well and progress likes evegyelse. And this is why a

wretched lifestyle is all that is left us. (26)



132

Testimonies of Inclusion and Exclusion

The social exclusion of Blacks and Dalits happenlb®ecause of the power
over resources, but because of the conceptualisatibierarchy. In her
autobiography, Angelou refers to James Baldwikiddody Knows My Nanm(@lw
277) and establishes that social humans who atieeneéemembered nor recognised
by anyone is the one who is excluded, or is froeirtineage. Frantz Fanon, on
many occasions recounts the retreats and exclusiads by Blacks. He declares, “I
am black; | am in total fusion with the world inmsgathetic affinity with the earth,
losing my id in the heart of the cosmos” (27). Raeavords are the testimonies of
those who have been ostracised and expelled frerwahld for being Black. He
tries to bridge the boundaries between Blacks ahdes/, that the world has hitherto

said.

Research on the social status of Black womenresaat, because it
recognises that much of the prejudices that sopetgetuates about Blackness are
related to power over economic resources. Frantpiravaluates the attitude of
Europe towards Black in this respect.The writingBlacks reflect the psychic
alienation Blacks experience.Frantz Fanon viewsdlsxclusion processes not in
response to personal experiences but in the dimessif social experience. Here,
the segregated souls are the one who experiengesggrof exclusion which exists
and continue in the socio-cultural spheres throaggs. They spread to all spheres of
everyday social life through a long history of ittepcally envisaged theories and

practices. Different forms of estrangement operataste, race, and gender.



133

Through their autobiographies, Bama and Maya Ang&&e the effort to

problematise social estrangements.

Dalit autobiographies are an affidavit of Indiaste system. It helps to
recognise the caste life historically on many Isv&any studies are not made in
social science as to what the caste system waglikelia after 2000, and how it
existed ideologically and practically in society.Dalit autobiographies, Dalits
come in the subject position and therefore, it s writers to document their
social life from the centre of discourse. Insteathe traditional historical
narratives, Dalit autobiographies diligently writleout the social life and realities
they experience. It is important to note that nodshe marginalised
autobiographies are written by questioning the aiteng literary and historical
narratives. In an interview with T. D RamakrishnBama opines thaarukku
created ripples of controversy in Tamil literatuvkany took it as a different literary
genre in terms of style. Others raised the questibmvere a novel? An
autobiography? And they added how it could be actmalifor? (15). These
guestions ascertain thidarukkuhas taken a different path from the existing
narratives.While considering the level of sentinadéityt and narrative structure,
Karukkustands apart from other narrative forms so far pced by mainstream
writers.The reason for this discrepancy is its ennitself. InKarukku,Bama details
how caste is assimilated into different spherdgafShe emphasises the social
patterns of discrimination the Dalit communitiesdan other religions, especially in

Christianity. Bama states:
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The warden-sister of our hostel could not abide-é@aste or poor children.
She'd get hold of us and scold us for no rhymesason. If a girl tended to
be on the plumb side, she’d get it even more. ‘€lpople get nothing to
eat at home; they come here and they grow fat'wshéd say publicly.
When we returned to the school after the holidalge,would say, ‘Look at
the Cheri children! When they stay here, they leait ffill and look as round
as potatoes. But look at the state in which thegeback from home-just

skin and bone!’ It was really embarrassing. (20)

Dalit Christians often undergo perpetual enslavaraad discrimination in
the convent. Bama recounts her experiences of disgwor exclusion from

becoming a nun through the statement:

Sister told us that in certain orders they wowtaccept Harijan women as
prospective nuns and that there was even a sepadeefor them
somewhere... | wished | could have disappeared franhgpot and vanished
then and there. | lamented inwardly that there meaplace that was free of

caste. (25)

Karukkudisplays exclusion faced by the marginalised Dadimen from the
upper-caste men and women as well as from theapettal Dalit men. Apart from
them, Dalit women had to face severe intimidatiamf the state also. Bama
recounts an experience of Police chasing their i8ba.reports, “They used obscene
language and swore at them, told them that siraie tisbands were away they

should be ready to entertain the police at nigimked at them and shoved their
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guns against their bodies” (40). The impact ofdhste system on Indian society is

noticeable here.

Dalits’ conversion to Christianity in India was, many ways, the choice
made to manipulate the socio-cultural capital uridercolonial occupation.The
atmosphere of caste discrimination pushes Daliisotéimer backward classes into
such selection. India has the largest number otaho had converted to
Christianity due to the harshest exclusion atmosptgut, Bama criticises that the
nature of religion chosen by Dalits as means ofatein from the caste oppression
was significant setback to them, especially thdusxan experiences of those

converted into Christianity.

Black and Dalit autobiographies are an inextriegidrt of marginality
discourse. It evolved into an unequivocal litergeyre of resistance and assertion
against the race-based and caste-based hierarsba@al system prevalent in
America and India. Autobiographies from the subvaligomen uniquely resist the
gendered othering. Black and Dalit women writergehereated a space of their own
by asserting their socio-political identity. The@hiographical narratives of Bama
and Maya Angelou signify their voices of/ from timargins. The study exposes the
exclusion and voicelessness these women face iy stage of life and also

designates the power of the marginalised voices.



Chapter 5

Voicelessness in the Social Imagination: Issues ©&ste and Race

The ostracised Blacks and Dalits are signifiedaterogeneous ways in
regional as well as world literature.The autobipimas taken for analysis in this
thesis critically examine and reflect race andecéift in America and India. This
chapter attempts to compare the representatiote gharginalised Blacks and
Dalits in specific societies. Autobiographies thaalyse race and gender in the
African-American context, and caste and gendehénihdian context are taken for a
careful comparison.The role of gender in defining $ocial conditions of race and
caste is a matter for serious discussion. ThemtistiromJoothanto Karukkuand
The Big Se#o The Heart of a Womais significant. The dimensions of social
inequalities seem to be enlarged as casteist &t rdeologies focus more on

gender, especially the subjectivity of the subaatBnvomen.

The complexities of caste signify, “All castesaicaste system recognise the
same basic hierarchy and accept (or at leastyta@knowledge) their own position
within it, though there may be variations and dispuOn the other hand, every
ethnic group can have its own version of a sodglanchy in which it usually places
itself at the top” (Deshpande 103). Deshpande,, terefs how caste exists, and was
shared in a society. The issues of Indian castersyare problematised and
discussed by taking autobiographies also into agcwhen autobiographies
commence to be written, caste becomes a centraktieits new spheres. If the

caste subject represented in other literary gemessmarginalised, the



autobiographies of the marginalised communitiesldicbhange this situation. In the
face of this change, new approaches and analgicgkgies, including the subaltern
studies, emerge. In this postcolonial contextwibdd started to listen to the voices
of the voiceless from many corners.Therefore, thistieag methodologies and
emphasis have to be restructured to follow andrtdatgention to such spheres.Only
if alterations and additions are made in the genggabf aptitudes, can new subjects
come in front of society. In the cultural contektsach changes in aptitudes, the
issues of Black/Dalit men and Black/Dalit womengain new dimensions. Kancha

llaiah writes:

| would argue that this is the only possible ardkigd the most authentic
way in which the deconstruction and reconstructibhistory can take place.
Dalit autobiography, then, is not just a rememigeohthings past, but a
shaping and structuring of them in such a way detp understand one’s
life and the social order that shaped it, on the loaind, and to arouse a

passion for change in the Dalit reader, on therdthex).

The changes that Illaiah points out here are abalit identity, which was

not made a subject or subjectivity so far.

Dalit autobiographies emphasise more extendedriiand consequential
language for expressing their lives than other camties. Compared with other
societies, one could identify that indigenous pedyve an excellent perception of
life, culture and diversities. Deep ideologies ldaste are not confined to a single
religion in India. The hints given by K Satyananmagand Susie Tharu about Dalit

writing are noteworthy. They argue:
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Dalit writers demonstrated that humiliation, rejent and exclusion based
on caste were common practice in contemporary Ihditact, caste
discrimination takes on new forms in modern lits.Wworkings are

comparable to the workings of race and genderidigtation. (15)

Caste, race, and gender are not a lucid intermédlgoroblem in India and
America, but are society that is excluded fromgtieject concerns of the
mainstream discourse.Though, the social implicatmicaste, race, and gender
have to be discussed ideologically, on many lexbé&se is visible silence in the

existing system. Society has started recognisiagelsilences (Pattetti 403).

The Past and Present of Marginalisation

The direct and indirect spaces of marginalisasind ideologies provide the
victims with a complex and conflicting social sitiaa. Literature, especially Dalit
and Black writings have endeavoured to unleashsthie of affairs. Earlier
universal justice of the predators was seen as. fiiglyeneral, the hunters uphold
and impose upon prey dualistic notions of Black Batlt identities, which are ‘God
made’ and ‘Nature made’. It is what transpires gersdatus as well. The writings of
the marginalised are seeking to unravel these adged and practices of dualism. If
the effort to unwind dualism is to be effectiveg #xisting ideologies and
ordinances of the predators have to be either begter broken down. Therefore, it
requires a clear understanding of the predatorapaes and ideologies. The works
of the marginalised, especially in the early dayay serve as a warning to the
hunters. Only a few have been able to rise to tisitipn of defence. Because of the

precise dimension, depth and extent of the socsttize of race, caste and



gender,they are engendered out of long historicaigsses.Without uprooting its
social practice, Dalit/Black men and the Dalit /&davomen cannot dream of social

justice. J.M. Waghmare comments:

Their identity has travelled from coloured to Negrom Negro to Black,
from Black to Afro-American and now from Afro Ameadn to African-
American. They are fullblooded African-American$iglong dark shadows
fall across two continents- America and Africa. iFtstory is a long
passage of time telling a tale of two continentseyfwere thrown out of
their own history, faith and culture. African histdhas given them a full
page, but American history has given only a smadl marrow margin on its

page. (21)

Blacks in America are trying to stretch out framattthin margin to the entire
page. It also means that Blacks will become Amesaanly when that effort is
completed. To become humans and individuals, atctsform from the social
status of the victim, both the hunter and the mathust be socially annihilated
equally. Therefore, caste, religion, rituals, regicand so on will have to be
reconstructed. Annihilating means not to let themain in their present social
status.Those who are pushed to the margins can wothe fore only if they uproot
all discriminatory social discourses. It will requiindispensable social forces. The
discriminated can move towards equality of sodiaius only by exploring different
social practices rather than efficaciously confirtgthe existing ideologies. It is not
a simple undertaking. Harihar Kulkarni refers tongoof the theoretical issues
encountered while analysing and redefining sodenhiities such as race, gender,

and colour. Kulkarni states:



14C

...all the oppositions ultimately come back to mdaat there exists negative
value to the female/ black/ Third World, and pesitvalue to the male/

white/ and the West side of opposition. (145)

There is no way that social marginalisation caelbainated or solved by
any simple means. To understand the scarcity olress, more efficient
approaches need to be devised. Carl Schmitt, algbaiker, points out some of the
glaring dualities like beautiful/ ugly (aesthetipypfitable/ unprofitable (economic),
and friend/enemy (political) in expounding the sbsitate of discrimination (11).
These are prominent binaries in the history of iogies that structure the two
frontier worlds of discrimination. Blacks, lowersta communities and women are
often marked as ugly, unprofitable and enemy indikeriminatory discourses of
caste, religion, race, and gender. The notion bf, wmprofitable and enemy are
created from the ideologies of interconnected vabrecepts. In social life, ugly,
enemy and unprofitable turn into the same when #reywiewed from the
standpoint of particular value systems and docitii@e premise of such
parameters can be traced back to the ideologiesdernisation. Instead of being
perceived as diverse and distinctive, these sesiatie envisioned as a unified
hostile group. The social diversities such as rackur, caste, gender, occupation,
beliefs, and so on are treated as essential diéeseWomen and the downtrodden
become groups uglier rather than hostile. In nuitshiéthese lead to social
ostracism. In short, class hierarchies within thgte system are formed by this
ugliness, hostility and profitability notion. Ostiam is a political act that estranges

the toiling class from its fruits. Social exclusien “Caste was the instrument of
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deprivation /exclusion. Caste automatically becothesnstrument of mobilization
and reserved access. It was also the natural @siié unnatural, but long and
deeply entrenched institution of caste system”gKman 10). The common
characteristic of Dalit autobiographies in Indidhe recognition of ancestry of the

excluded. The voice of the outcastes is seen gethees:

I do not feel respect for you

I do not sing of your honour

| feel like spitting on you the beetle-leaf juicg lahold it in
My mouth now

| want to drown you into potful of semen

| curse you, curse your scripture, your culture

Curse your hypocrisy. (Dhasal 32)

Such voices of dissent arise from the historicaltext of exclusion

experiences of Dalit communities.

The institution of caste has been maintained byetttensive hierarchies at
the level of ideologies that do not integrate valu@authenticity to the experiences.
It is a powerful ideological attack and an intreeapectrum of issues.Ambedkar
highlights, “There is no racial difference betwela Hindu and the Untouchables”
(114). It connotes that caste and Untouchabiligyideological attacks. It does not
mean that race is not ideological. But it signifileat caste is a conceptual weapon
that is potent. Subsequently, gender within castéronts complex ideological

attacks in Dalit community.
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Considering caste, race, and gender empiricatdsare powerful than the
documented evidences.There are many instand€arukky where Bama negates
the canonical documents. It is noteworthy how Baypens up her testimony and
problematises Untouchability while remaining silenthe mainstream discourses.
She states, “When | was studying in the third ¢lakadn’t yet heard people speak
openly of untouchability. But | had already se@it, fexperienced, and been
humiliated by what it is” (13). Bama, here, test#fithat all mainstream exchanges
are purely forged documents.These are usefulrditishs to identify the nature of

the exclusions in the current narratives in sphefesste, race, and gender.

The history of Dalits and Blacks is the historynadijority who have been
subjected to exclusions from the existing epistegickl spheres. Dalit
autobiographies have assimilated new sensibilityrastory by resisting this ouster.
A constant presence of exclusion is explicit imtigg Dalits and women within and

outside India.While talking for the excluded, Kaadhaiah opines that:

Personal experience brings out reality in a stgkiray. This method of
examining socio-cultural and economic history istca to the social
sciences; significantly, the method of narrating deconstructing
experiences has been used by feminists. FurthdigrirDalitbahujan
thinkers like Mahatma Phule, Ambedkar and Periy@mBRsamy Naicker
have also used this method. Instead of dependinyestern methods,
Phule, Ambedkar and Periyar spoke and wrote onldlyeday experiences of

the Dalitbahujan castes. (xii)
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Joothan in every sense, is a testimonial of the outcabbescaste system in
India has a long history of stratification and estbn. Dalit thinkers perceive
autobiographies as an endeavour to liberate theaséiom that history. Such self-
expression emerges from those driven out of thestr&iam spaces can be

considered as chances for democratising the caatelgacist spaces.

Fundamentally, norms of exclusion and omissioerento the content of
the social concepts of caste and race. Giorgio Agesnrs hypothesis posits that
norms are manifested only for exemption and thejgtxan is significant (Deuber-
Mankowsky 6). Social imaginations like caste, rand gender exist on the act of
exclusion. Mary Holmes, while analysing the stagfeBlack Feminism, highlights
some of the earnest issues. One of these is theheapsion from Blacks, that the
conception of feminism was ideologically organiseder the domination of White

women. Holmes recounts:

There were unquestionably ‘ideological barriersistoucted by Black
liberation that stood in the way of Black womerdsjng white women’s
liberation; but ideological barriers were erectedifege by white (as well to
the extent that the white women’s movement privatBggender oppression

over racial oppression. (79)

Here, Mary Holmes cites the arguments of many dtierists about racial
exclusions.Significantly, the nature of discrimmatprocesses practiced by White
women to expel Black women is consequential. Femththe racial issue becomes a
profound social problem than the problems of genidénplies that there are

theoretical situations where the issues of subatdisvomen and Blacks cannot be
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discussed within the standpoint of the generalgmron of discrimination.
Moreover, through their autobiographies, Bama amyafngelou record the
imprints of deeper and wider exclusion faced by woraf their community. In her
Black Feminist ThoughHlill Collins highlights that the whole of American
epistemology lies within the paradigm that subsasid perpetuates to exist within
the hegemony of White men. Hence, the Black ferhapsstemology will have a
strong basis when a political situation emergesmftbe White man’s authority. Hill

Collins points out that:

Because elite White men control Western structafésowledge validation,
their interests pervade the themes, paradigmsepistemologies of
traditional scholarship. As a result, U.S. Blackmen's experiences as well
as those of women of African descent transnatigrieie been routinely

distorted within or excluded from what counts aswledge. (251)

Black feminists and downtrodden Dalit women aredstvarious forms of
social exclusion. Maya Angelou and Bama look fréwat subordinate position.
Patricia Hill Collins suggests that in the curreunltural environment in Europe,
virtually, all cultural institutions are under thentrol of White men. Music,

literature, day-to-day exchanges and such strusexist under their control.

There are many limitations in analysing the sopaition of African-
American women compared to the social status ot aimen in India by focusing
on some autobiographies. Concepts of other sauiehses besides the literary text
also help to make the subject matter of this comparmore meaningful. Amartya

Sen, the world-renowned Indian economist, compiduie$ving standards and



14¢

average life expectancy of Blacks in the Unitedeat@and other third world

countries, including India and Sri Lanka. He says:

It turns out that Chinese men and those in Keraladia decisively outlive
the American black men in terms of surviving toesldge groups. Even
African American women end up having a similar stalpattern for the
higher ages as the much poorer Chinese, and décideckr survival rates
than the even poorer Indians in Kerala. So it isamy the case that
American blacks suffer from relative deprivationténms of income per
head vis-a-vis American whites, they also are alisbyl more deprived than
the low-income Indians in Kerala (for both womer amen), and the

Chinese (in the case of men), in terms of livingipe, old ages. (620)

Such observations based on the social statusspmunithat Black women in
the United States are worse off than the poorentthird World countries. It is
noteworthy to mention that Amartya Sen has madk awtbmparative analysis two
decades before this thesis which focuses on a aatngastudy on the historical
conditions and social status of Black women in Aimeeand Dalit women in India is

attempted.

Bell Hooks, an American feminist writer, criticalbpines that women of
Black descent in America have been subjected tontb& heinous and horrific
dehumanisation and exclusions. Black woman'’s §ifmmuted by the experiences of
boundless pain and violence. Such silences aramislated one, but a cumulative
recollection of the misery of Black women. She p®iout that there is a pragmatic

world around her that sickens the entire clan eicBlwomen. Hooks states:
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We did share the understanding that it is diffi¢aftblack women to
construct radical subjectivity within white suprecish capitalist patriarchy,
that our struggle to be “subject,” though simikgo differs from that of

black men, and that the politics of gender creaa¢ difference. (80)

This is not completely a foreign experience foriDabmen either. Still,
there are obvious distinctions on some levels,@alpein the manifestation of the
subjectivity of the African descents in America,igthwas formed around colour.
Bell Hooks emphasises, “In a white supremacistexdrifoving blackness” is rarely
a political stance that is reflected in everyd#ég. When it is present it is deemed
suspect, dangerous and threatening” (26-27). Haakses for another way to look

at Blackness, Black subjectivity and Whiteness.

In his second autobiography, Langston Hughes igigtd many layers of
colours between Black and White. Black is not aene&iour, so is White. He

elaborates:

In spite of the fact that Cuba is distinctly a N@drcountry, there exists a
sort of triple color line. This triple line in vang degrees of application is
common to all the West Indies. At the bottom of ¢béor scale are the pure
blooded Negroes, black or dark brown in color.nHe middle are the mixed
blood; the light browns, mulattoes, golden yellavd amear whites with

varying textures. (IWIW 10)

In powerful language, Langston Hughes opines #sategion, climate and

background change, the race and approach of th@eptmwvards men also change.



Here, colour works as a yardstick for social anlitipal exclusions. In a broad
sense, autobiographies taken for comparison hétéygallow different contexts
where exclusions work.The Political conditions ofoelessness is formed from the
historical dilemmas.The subtle politics of thoskertimas can be unearthed from the
autobiographies of the excluded.They live with ati®red, dismantled self, which is
shadowed from the mainstream experiences. Therhistdhe subaltern and the
outcastes, as Ranajith Guha opines, is somethaighkiould be revealed by stooping
over and looking subtly into it (Guhal-12). Suckemregarding the subaltern life
and history is an effect created by the mainstrbatory writing gimmicks. In

terms of Agamben, the history of the excluded ggégethat of the history of Homo
Sacers (Deuber-Mankowsky 6). In traditional histgrgople who keep society at

the core of their labour are perceived as exclddwd the mainstream.

The Present of Voicelessness

The history of voicelessness can, in many wayshédistory of
powerlessness.Yet, the history of powerlessnessnoilyave to be the history of
community formation and existence. Because, théeobof the autobiographies of
Bama, Maya Angelou, Omprakash Valmiki, and Langsioghes is the history of
exerting society that serves as the foundatiorustasning society. Hence, they are
at the centre of their respective communities. st and present of the African-
American slaves and Dalits are the history of pobidn and social construction. It
is the history of those who are dedicated and kaceaficed for the community.

They are excluded only in the traditional confioépower structures.
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Voicelessness, sometimes, becomes just a nanebfur (‘Adhwanam’ in
Sanskrit). The word ‘Dhwanam’ means voice and ‘Adham’ (labour), in that
sense, is voicelessness. It means that an excessment of labour leads to
voicelessness. Here, voicelessness does not destbaathere is no sound or
verbalisation at all. The history of diverse use@fbalisation and language can be
traced in the lives of Dalits and slaves, frequeathong the subaltern Dalit women
and Black women.The diversity and richness of v@eed experiences in Langston
Hughes, Omprakash Vakmiki, Bama, and Maya Angetelcaltural capital that is
the result of their extra labour. The extra labihey undertake is deliberated as
‘exertion’ in this thesis, considering the politicaplication of the term. Compared
to the exertion experiences in the social life affldakash Valmiki and Langston
Hughes, the testimonies of Maya Angelou and Banmglmut that the exertion
experience of subaltern women is higher. It isfeedint social world and exertion
experience of women who are separated from memfies that world, to the world
of subaltern women, new approaches, criteria andeqas are required. Scholars
like Kamala Visweswaran suggest that domesticisaidhe reason why women are
expelled from the mainstream, especially from ttedeatentered exchanges.

Visweswaran states:

But even where recent work by Subaltern Studie®iigs such as Partha
Chatterjee and Dipesh Chakrabarty situates gersdaisructuring principle
of nationalist and colonial relations, deftly acoting for how ideas of
wifely domesticity mark the formation of (male) rmeatalist subjectivity,

their own complicities in identifying the domeshaation of women , prevent



them from seeing such as a strategy for the camm of women’s agency,

of asking what it is that makes women subalter8) (8

The answer to the question, ‘what is domesti@s&tireveals that women
have to deal with an extra amount of labour withi& house than men. If one argues
that excess labour silences women, it may mearstme sort of social experiences
freed from physical labour gets more traditionailwiity. If the exertion is valued,
women should be placed at the centre of theselsmrigemplations. To historicise
and ascertain extra labour of subordinate womeanetts no need to stoop down to
the ground as Ranajith Guha authoritatively margddfie12). Even in the subaltern

studies, women are pushed into those outlineslestal by the visibility of men

Patricia Hill Collins in theBlack Feminist Thoughtemarks about the
marginal quest that has to be made on Black womeork. Subordinate women
denied access to social visibility through exttzolar like mainstream men. Such are
solemn questions to be answered. Curiously, evarciaaHill Collins does not
verbally express anything about the necessity gftesising the visibility of
exertion of the subaltern women. In short, sheoigeegned by the same political
interests that seek to fit women into the existimage patterns. Patricia Hill Collins

writes:

In general, Black feminist analyses of Black wonsembrk emphasize two
themes. On the one hand, much scholarship invéssigeow Black women's
paid work is organized within intersecting oppreasiof race, class and

gender. Documenting Black women'’s labor markeustat order to see the
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general patterns of race and gender inequalitpéspsimary area of

analysis. (52)

In reality, the issue of traditional norms abdw tontent of the social sphere
is paramount here. In the context of a culture,relpdysical labour is berated in
discussions centered on the socio-cultural spheresneeds to conceptualise the
nullification and degradation of the manual labdtwen while, there is high social
visibility in the spheres related to the physieddur and production of the
subaltern, that cultural and political necessitgesg pushed out or obscured by the
mainstream. It is meaningless to lament the vosseless of the subaltern society
even when there are multiple levels of social Vigyhin the public sphere. It
suggests that social discourses are formed regptidenauthenticity of the
documented evidence. In the context of voicing geexperiences through the
writings and narratives that get a privileged posibver the value of exertion, the
voicelessness becomes a lame excuse for exclusguggests that ,it is not the
absence of the subaltern, but to mark their abseltm®mented evidence is taken as

a referent. Professor Nizar Ahamed states:

When the physical exertion and objective of thelknare separated on

the existential grounds, the labour turns into mamk. While the physical
exertion- labour- is attached to an external sehseil isolating it from

the radiant-activity-context of the body, the cqrtseof work and labour are
to be viewed distinctively. Thus, the othered latisicreated when the

work gets separated from the natural and easietiexs of the body. (100)
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This ‘othered’ labour produces and maintains haraal relations of the
downtrodden.That is why Dalit, Black, and downtreddvomen are expelled from

the same society they have erected.

Spaces of voicelessness

Spaces are vital, because the process of exclbegins primarily on
spaces. Enquiries like ‘Where do Dalits and dowadiden live in India?’ and ‘What
are the socio-economic resources they have?’, edlyeche resources with market
value within the conventional casteist and pathalsociety, and so on, are

connected to spaces. About their habitat, Valmikies:

On the edges of the pond were the homes of Chuhliase women of the
village, young girls, older women, even the newlgrried brides would sit
in the open space behind those homes at the efles monds to take a
shit...All the quarrels of the village would be dissed in the shape of a

Round Table Conference at this same spot. (1)

Valmiki, here openly affirms the spaces he sharesthe position he holds

in the social spaces for being a Dalit man in @aezadden Indian society.

The caste system in India is complex with its lméed hierarchical
communities. They keep different social boundakesapprove of any sort of
marital relations, interconnectedness and any mel@schange among themselves.
Omprakash Valmiki begins his story by speaking ablese divided boundaries. It
means that he looks at life from the margins. Farrdlucidation is needed on how

those who maintain mainstream society through lgkamd how those who stand as
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the backbone of productive systems and ethicsereted to margins instead of to
centre. It is a relevant question, and the answhis question leads to capsizing the
existing social structure and its stratificationmaintain society through labour is a
matter of pure ethical and political significand&ere is a solemn issue in arguing
that the basic class is/on the margins. It is athgsis that is used as the basis of the
subaltern studies.They advocate the subaltern grasjgommunities living on the
margins. Subalterns are analysed continuously uhe@esissumption that they lack

the power and financial capital.

Subaltern studies face a crisis as they lack quedbat examine interactions
in the social system by bringing the subalternsatals the centre of the society. It
happens because all social science projects aridastaa by keeping the subaltern
in their former positions themselves. How one wikied amid loud noises becomes
voiceless is the lacking rudimentary issue in treggaroaches. Some of the most
important questions are, ‘Who is looking at theadtdsn scenario?’, ‘Where is s/he
looking from?’, ‘What is the approach s/he pursumth?’, and so on.It is under the

shade of these perspectives that the lack calleglessness appears.

Omprakash Valmiki, Langston Hughes, Bama and Maygelou fall in the
lineage of those who made greater voices. The ®rhautobiographies in a&nd
20" centuries reflect a history of distinct and plityabf voices. Langston Hughes,
too, has a long history of building living in a gty that lacks the sensitivity to
capture so many different voices. Such recollestidm not emanate from the
margins. All of them emanate from the centres. €Hmsoks contain lives and

descriptions of generations of slaves who fed sndhrough their labour. To
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emphasise how powerful a link was their ancestiyistory, Langston Hughes

recounts a fragment from the life of his Indianrghaother. Hughes writes:

Through my grandmother’s stories always life movadyed heroically
towards an end. Nobody cried in my grandmotheoses. They worked, or
schemed, or fought. But no crying. When my grandhm@otlied | didn’t cry
either, something about my grandmother’s storiagthfmt her ever having

said so) taught me the uselessness of crying aything (40).

The stories that Hughes’ grandmother recountsiarenere stories. They are
the routes and truths she had surpassed in hiStbeye is the legacy of great
exertion, fortitude, and confidence that envisisasiety. Moreover, there is not an
absence of voices; instead, there is loud echoeTaesthe signs of what they were
in history. In nutshell, it signifies that they veemot on the margins, but in the centre
itself. Hence, the essence and soul of the subdlack and Dalit can be seen not
in the spaces of silence, but the centre of a layaf voices. Their place is amidst
those who make the world. There are social depdhpanfoundness in their
exchanges. The substructure of this socialityespilurality of voices, richness and

examples engendered out of it. Bama expressesdretess:

| don’t know how it came about that the upper-castmmunities and the
lower caste-communities were separated like thasdifferent parts of the
village. But they kept themselves to their parthe village, and we stayed in
ours. We only went to their side if we had worldtothere. But they never,
ever came to our parts. The post office, the payatizoard, the milk-depot,

the big shops, the church, the schools-all thesmlsh their streets. So why
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would they need to come to our area? Besides, tt@sea big school in the

Naicker street which was meant only for the uppaste children. (7)

The mechanics of exertion that Bama theorisesportant. Subordinates
maintain social responsibility to keep the non-wogkclass.Without visibility, the
voice and presence of the subaltern, other castts@mmunities cannot exist. In
the caste system, the generosity and suppleméattdities of the subaltern are
overturned and the generosity of the upper-casteansformed into kindness and
commiseration. Because of this, the subaltern shed to the edges.
Marginalisation, indeed, is an ideological husk.uyng myths, legends, religion,
and dominant ideologies, the upper-caste sociatidsNhites upturn the

dimensions of socialism and productive relations.

Bamareiterates that the forces of caste system ovey bod mind encircle

the lower-castes in every aspect of everyday $ifee states:

In the society if you are born into a low caste,) ywe forced to live a life of
humiliation and degradation until your death. Eaéter death, caste-
difference does not disappear. Wherever you lookdver much you study,
whatever you take up, caste discrimination statkswevery nook and
corner and drives us into a frenzy...if you arendato a low caste, every

moment of your life is a moment of struggle. (26-27

Bama refers to the state of degradation she hadrgade at each moment as

a subaltern Dalit woman.
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Divided Identity and Body

In the caste system, labour, social experiencesegaeryday practices
hierachise each man and woman at every momentsirai#fication exists and
perpetuates in the form of layers. On comparativell Dalit women do the extra
social labour than Dalit men. In the caste systemsame relations and equations
do not exist regarding gender and social statugergnt levels of capital are
intertwined in various ways within the upper anaiéo class hierarchy. In addition
to the extra labour one does to maintain the spdiglit women have to work
strenuously to fortify their own family, too. Bardascribes the plight of Dalit

women:

When | saw our people working so hard night and taften used to
wonder from where they got their strength. Andedio think, that ahe

rate they worked, men and women both, every sidgje they should really
be able to advance themselves. But of course,ribegr received a payment
that was appropriate to their labour. And anotherg. Even if they did the
same work, men received one wage, women anothey. dllways paid men

more. | could never understand why. (54-55)

Bama, here, points out the unjust social positigraf women evicted
without any value for their work inside and outsile home. The yardstick is not
how much work is done but by a man or a woman. dfbee it could be made clear
that the social system applies the logic of traditipon Dalit women. Since women
are not valued as individuals within the traditiequal pay for equal work does not

exist in such social contexts. When men are treatdaddividuals, Bama underlines
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that women, especially, Dalit women are viewed wligtrimination. While seeking
the underlying cause of this discrimination agamsinen, the ideology of religion,
caste system, and patriarchy are being condemnéndil, it is generally seen that
all religious affairs have a long association with hierarchy of the caste system.

That is why social reformers like Ambedkar haveamited to disown Hinduism.

Raja Sekhar Patteti talks about Ambedkar’s appré@aehrds Hinduism and states:

Ambedkar has lucidly exposed the Hindu scheme winBiGovernance laid
bare inManusmriti(The code of Manu Laws). He has critically exposed
Manu’s scheme of ordained unfettered slavery tismodraged inversion of
the social order. Manu has classified slavery aasldonfined it to the

Shudras. Manu has ordained social and religiousuialéy. (407)

The physical labour enforced upon certain comnesiinakes them
excluded from the centre. Therefore, such enfolaledur shouldered by people in
the margins could be considered as ‘exertion’. J@ape from their everyday
physical labour the upper-caste societies hieraecthie society, and impose such
labour upon the marginalised communities. Such agadas many social,
emotional, and psychological layers. Ambedkar wyiag to problematise the
ideological layers of slavery.Women are more vwdbér and exploited than men

within the patriarchal structure of religious dao#s and practices.

Bama talks about the nature of stratification stes and experiences within
Hinduism and Christianity as well. Bama points tha intensity of discrimination

that children in the Convent school assimilated &eares:



As a token gesture they took four or five pooratah into the school. These
wretches usually shunned the rich ones and lurkediiners, trembling.
Every now and then there would be complaints atiern. The rich children
would say we don’t want to sit next to these ottesy are dark-skinned,
they are poor, they are ugly, they don’t wear mioghes. Even in a play or
dance performance the rich children didn’t warpiid on the costume of the

poor. (112)

Here, Bama exposes the walls of stratificatiorg dimisive policy that exist
among the young students in the school; which megEly regarded as a positive
space in everyday life. She points out that in sghagorous stratifications
perplexed by colour, caste, occupation, and otaofs exist. Both Maya Angelou
and Bama generally share realisation about theicespnd status in the social
hierarchy. It suggests that subjectivity in the gaalised autobiographies is self-
reflective on many levels. Lack of self-reflectiess is the main reason for the
marginalisation based on caste, race and gendemdi the case for the
marginalised, but this also makes sense for Waltie, and male subject existing in
the centre of discourse, too. Only when Dalits, divadden and Blacks self-
reflectively identify their subjectivity, do the ppr-classes recognise their social
status. In other words, self-reflectivity as a abprocess is a two-way process.
While the social positioning of the upper-loweratedns is unleashed, the untying

process extends to both directions in a similanitas
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Presence and Absence of the Voice: Context of S&Eflectivity

Dalit community in India, and Black community im#&rica acquire
reflectivity in the unique evolutionary stages o€l conditions. In this thesis,
autobiographies, especially, autobiographies oflB@alit men, and Black/ Dalit
women are chosen as a medium to problematise dsemece of the voiceless. The
autobiographies which are taken for analysis ia thésis are quite pertinent. They
are powerful narratives written in the social cahtghere the print media is
widespread with printed books, prose literatuteydicy, and literary publishings. It
suggests that it will not be possible to probles®athe presence or absence of
Black/Dalit men and Black/Dalit women'’s lives begdhe advent of printing and
autobiographical literature. In that historical text, the absence of medium was
quite an important factor. Moreover, the mediumas a neutral thing. It gets
evolved through different political circumstancesl griorities within the special
structure of privileges. It is impossible to readtial consensus by discussing the

presence or absence in the medium.

The nature of representation and reflection witimrautobiography is
relevant only in the structure of a medium. It isrthh mentioning here, because the
thrust area of this thesis is the presence of tiheeless. Along with this, it is
relevant to quote a few lyrics that would probleiseathe written history of

Poykayil Appachan, the redeemer of slave-cast&®riala. Appachan states:

No, not a single letter is seen
On my race

So many histories are seen



On so many races

Scrutinize each one of them
The whole histories of the world
Not a single letter is seen

On my race (17)

These lines reveal, why Dalit men, Black men, Dabmen, and Black
women are often absent in earlier autobiographitesihture. Appachan’s lines
reveal such questions, too, while searching foiptlesence, absence,and
voicelessness of a society. Hence, writing abolit Been, Black men, Dalit
women, and Black women should start with the qoastWho writes for whom?”
(Mukherjee xv).While addressing the marginalisetbbiographies, even if it
problematises the question of ‘who’ and ‘for whominay not be possible to
unravel the power relations within it. Whether vaittfor Dalits or Blacks, by a Dalit
or Black, the content, vocabulary, emphasis, ardlaies of narratives are subject
to forces of persistent power structure.Omprakaaimiki shares some questions
which are part of the self-reflectiveness undedyeneath their life experiences.
Valmiki records an instance from his school daygmthe teacher details the

poverty-stricken life of Dronacharya and Ashwathaviaémiki writes:

Once in school, Master Saheb was teaching therless®ronacharya. He
told us, almost with tears in his eyes, that Driwaaga had fed flour
dissolved in water to his famished son, Ashwatthambeu of milk. The
whole class had responded with great emotion sodtary of Dronacharya’s

dire poverty. This episode was penned by Vyasa attihor of the
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Mahabharatato highlight Drona’s poverty. | had the temeritystand up
and ask Master Saheb question afterwards. So Atamaa was given flour
mixed in water instead of milk, but what about usovihad to drink mar?
How come we were never mentioned in any epics? Wiyt an epic poet

ever write a word on our lives? (23)

Dalit organisations get strengthened in the ermargef the different self-
reflectivity streams in each categorical spheregibne Dalit student asks such a
guestion, it becomes an event, because no ongvatsasking such questions. There
are many social reasons behind not trying to ask guestions. It is within such
power structures, writers like Omprakash Valmikikengelf-reflective declarations

through autobiographies.

Joothanbecomes an ‘event’ in the literary sphere, becduseates a public
society, where social behaviour, aptitudes, andesehjustice are consummately
different from the social conditions that precetleglwork. It may suggest that the
political background where the self-reflection happis consequential.With the
emergence of incipient discourses on equity antvighakality, the traditional caste-
driven values and sense of equity are undermimetthi$ context, the advocates of
the new value system enter into the public sphHesethe same reason, the
uniqueness of Black’s life experiences that Langstaghes portrays in his
autobiographies becomes an important part of Btasklf-reflection. One of the
most significant ideas pointed out by people likd YWaghmare is that a special
sense of harmonious self is reflected among thgimarsed autobiographies. He

writes:
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Why is our situation so marginal? Where are outst¢m be found?... They
too are in search of their identities. They are éwosv forging their identities
in the crucibles of their plays, poems, short sgrand novels. Their
writings are autobiographies of their communit@strong feeling of “we-

ness” is writ large in their books. (22)

This “we-ness” is formed in the cultural atmosphefrself-reflectivity. Such
identification owes to the entry of Dalits and suboates into the new realms of

printing, book publishing, literacy, and education.

In the context of a sizably voluminous ruptureha traditional values of the
society and the structure, micro-histories, paléidy, the subaltern studies become

relevant. Gayatri Chakravorty Spivak states:

The subaltern studies group seems to me to benguitse general definition
and its theorizations by proposing at least twodhi first, that the moment
(s) of change to be pluralized and plotted as cmtétions rather than
transition (they would thus be seen in relatiohistories of domination and
exploitation rather than within the great modegfduction narrative) and,
secondly, that such changes are signalled or mdnkedfunctional change

in sign-systems. (330)

For society, especially those who have a senserofentional value system
and aptitudes, special attention towards the sepia¢res of the subaltern groups is
a move against the priorities and interests the¢ lexisted so far. It connotes that

the centre of the subject itself is changing.WhattBlack men and Dalit/Black
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women enter the field of narrative spheres, ther@sts and approaches also change.
Moreover, there is a large displacement in thecsine and content of all traditional
discourse models, too. Foregrounding the subaltistorians, Spivak says that this
happens with the ingress of the subaltern (331thiresearch study also much
prominence is given to the marginalised autobiogiegSuch autobiographies make
way to put forward new subjects, emphases, andappes regarding the social

situations, people, and social justice.

Subaltern learners in the analyses of the naastisubjects, and approaches,
give particular emphasis on problematising the dvodnsciousness, norms and
social resources of colonialism, widely in the Brdicontext and partly in the United
States. It is persuasive while approaching autohpuy as a literary genre or as
historical writing. While talking about marginaltgan and centralisation, even on
the levels of Black, Dalit, and Black/Dalit gendgatus, one could detect that the
social situations of the existing centralities @mnidrities on epistemological issues
are formed into several layers. One important tlaimgpng them is the construction

of the subject-subjectivity of colonialism.

The space of subaltern autobiographies is notantralised spaces, nor
does it end at home or work-space.But the subadtetity is positioned in the
totality of extremely complex and decentralisediaoexperiences.For the
marginalised subaltern communities, their castaioa, kinship relations,
occupational relations, exchanges with the worlteractions with soil, human
beings and other co-habitants, the distances ttngren such interactions, their

footprints, and similar social exchanges providavnvorld experiences.The
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diversities of each person’s experiences and #ignity with the community
signify individuality that has spread into socidtye levels of social consciousness
shared by Dalits and Blacks are concentrated in ¢éxertion. Maya Angelou and
Bama share politics of empirical evidence by pomiut that exertion is used not

to sustain oneself, but to maintain the society.

In the current social sphere, women are left taliment in a wider context or
voiceless. It points to the male-centred contetih@nemphasis of the existing
discourses. The division of gender spaces candieisghe subject-matter created
in the autobiographies of Bama and Maya Angelothdflives of women who are
exorcised on many levels are reflected as feelitees@nd groans in the content of
male autobiographies, there will be greater vigibtb female life in the
autobiographies of women. Every woman who writeaatobiography does not
come to it all alone, but comes in large group.eXtensive network of women from
their social sphere, including late grandmotheeggimoours, friends and sisters,
enter the autobiographies. Bama writes about ateeyc that has spread among

the family. She states:

The school gave us a holiday though. And just lnck, my younger
brother and sister both fell ill. It seemed it vedways like that with the
twins. Whatever iliness they had, they always haodgether. My mother
took one child, my grandmother the other, and getyoff, carrying them, to
walk the two miles to the hospital. As they lefftey told me to look after the

house and see to my other sister. At that timegd the oldest child among
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those of us who were at home. After me, there waasemen year old sister.

(24)

A lot of people come together in this autobiogra@®ecause, it is the
autobiography of a woman, especially, the autolaiplgy of a Dalit woman. The
bonds among the joint family, especially, those agite subaltern women are

broad and strong. The mobility of Dalit women isned out here.

Women in the subaltern societies exhibit strongseeof survival, which is
absent among the upper-caste women. It is somesiiciglly assimilated in the
context of a variety of exertion and co-existerfe®ytindulge in. This survival
instinct may be seen as the socio-cultural capitahany levels. In the
autobiographies of Maya Angelou and Bama and mémgr subaltern women, in
general, the manifestation of this capital cand®ngn their surviving struggle. The
social interactions of the lower-caste women aedkihd of labour they do to
sustain society cannot be found among the uppée-gasmen. Little mobility is

discerned in their living spaces. Uma Chakravaaties:

The high value to restrictive mobility and tightntml over the sexuality of
the women of the higher caste was regarded asc@achasis for being
granted the right to high status for the uppermsastes whether brahmana,
kshatriya, or vaisya...The control over female sdipiwas in common even
though other cultural practices might vary amoreggéhcastes: meat eating,
for example, among kshatriyas. It was expectecethes that upwardly
mobile castes would adopt new practices for theimen folk....both the

rajibansis, who claimed Kshatriya status, and trendalas, who adopted the
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name of namasudras, banned their women from goitigethat- the

marketplace- and sell goods, which they had doreeg129)

Such taboos are not related to the downtroddenemosince they are seen
involved in farming, animal husbandry, domesticrelso sanitation, and such
exertions in everyday life. It is understood thed thigh status’ of the so-called
upper-class women was barbaric. The mobility expeed by the subaltern women
in society is not permissible for the upper-classnen. It happens because the male
dominance about sexuality was a set of rules inppos@reserve the caste purity.

Uma Chakravarti points out that:

Enforced monogamy for women in particular, alsy@than important role
substantiating the purity of the genealogical lgeaf the caste, the creation
of a pure unalloyed past which was being refleatettie new histories of

these castes. (129)

Another important fact is that the codificationtbé man-woman
relationship in India into monogamous and nuclearifies dates back to the
colonial period. It creates a unique situation taaticels the previous mobility and
choices about women. In nutshell, the values afragion associated with
colonisation served as multiple layers for womey& Angelou repeatedly talks

about the prejudices of Black man about Black wonsdre writes:

When | said nothing, he relaxed and leaned badbksichair, spreading his

vast thighs. “To an African man, the act of segn$y important as long as it
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lasts. It is not the factor which holds a familgéther. It pleases and relieves

tension, so that one can get about the busindssngf’.

| asked with sarcastic sweetness. “And what abdut@ women? Don't

they want pleasure and release?”. (HW 304)

In this conversation, Maya Angelou poses sometoureswhich help her
enter the politics of Black feminism. Angelou, hegaestions the prevalent public
consciousness of the African man regarding bodgdmrand worldly experiences of
man and woman. She repeatedly depicts the ematimeaital, and physical
exclusion Black women had to encounter in the gathal society that celebrates
their voicelessness. The encroachment upon Blackemts feminine identity is
always questioned and problematised in her litegapressions. Moreover, Angelou
asserts a gender gap between Black women and Blaokegarding their bodies
and sexuality. The division of gender spaces caseke in the subject matter
formed through the autobiographies of Bama and Maygelou. Angelou recounts
a conversation between her and Vus, “A man (Ancafti Man) requires a certain
amount of sexual gratification much more than a womeeds, wants, or
understands”. That's a lie, Vus. You're not a wortaow do you know what |
need?” (HW 304). Even while problematising the wsjalead perceptions among
Whites about Black body and sexuality, Angelou ¢joes the reductionist and

patriarchal attitude of Black men upon their gencterinterparts. She describes:

In the United States, White men with the implemeaftslavery and racial
oppression had taken from Black men their namegulages, power, wives,

daughters, innate sense of self-value, and thaiiideEnce. Because they had



been unable, however, to kill the sexuality, winiten began to envy it, extol

it, adore and fear it. (HW 306)

Patricia Hill Collins points out how the prevatipatriarchal society
undermines the identity of Black women. She dissdhat, “As Evelynn
Hammonds points out, “Black women’s sexuality ieenfdescribed in metaphors of
speechlessness, space, or vision; as a ‘void’ ptyegpace that is simultaneously
ever-visible (exposed) and invisible, where bladaven’s bodies are already
colonized” In response to this portrayal, Black veanhave been silent” (133). In
the existing discourse, the patriarchal societyrhasked women as absent. It means
that the social system is meant to exclude Blackamfrom all centres of power

and participation, and from religious and politispheres.

Through her autobiographies, Maya Angelou remants testifies that she
survives as a woman, a Black woman in a racialgamiler-sensitive society. The
testimony of Black women is about proposing newleas, models, and ideologies
that are capable of stirring up not only the warldVhites, but also of Black men.
As part of this, the marginalised societies seek werld ethics and a sense of
justice using new contents and other means. Innthis the marginalised
autobiographies enter the mainstream with uniqueecds and try to manifest a new

world.

The arguments, explanations, statements, anthtastes in subaltern
autobiographies are the codes and patterns of #dteria world. These
autobiographical texts reproduce and mitigate sulds. Patricia Hill Collins points

out how such texts raise question marks towardseheules of the material world.
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She states:

Those who control the schools, news media, churahdggovernment

suppress Black Women'’s collective voice. Dominaonugs are the ones
who construct Black women as “the embodiment ofasek the attendant
invisibility of black women as the unvoiced, unsesmrything that is not

white. (134)

Collins, here, highlights the politics of the abse of Black women in the
social spheres. The fact is that, spaces wher&kBlamen work are far more
important than the contribution of schools, newslimeand churches in sustaining
society. But such spaces never ever receive \tgiddama and Angelou see the
spaces outside the mainstream,especially, wherts@ald Blacks exert and carry
out exchanges as discourse spaces in their autabiunigs. As far as a society is
concerned, spaces where core activities occurseimtter visibility is an ethical
social work. In this sense, autobiographies of i9&nd Blacks are testimonies that
contribute enough to sustain the marginalised spdieerefore, thinkers like
Gayatri Chakravorty Spivak call subaltern consan@ss as collective consciousness

(43). Autobiographies of the subaltern are moradg to its sociality.



Chapter 6

Conclusion

Analysis of Black and Dalit autobiographies hdip$éathom the nature of
life experiences of the marginalised communitieAnmerica and India. As a unique
literary genre, the signified subject matter maRkcks and Dalits distinctive from
other conventional canonical narratives. In theithétled “Voice of the Voiceless:
A Comparative Study on the Selected Autobiograpbiddlack and Dalit Writers”,
autobiographies are approached not only as arjtgenre, but the precise political
content of the subject matter are also taken iatsicleration for the comparison of
Black and Dalit social conditions.The factors behiine social exclusion and
voicelessness of the subaltern society, especBiigk men, Dalit men, Black
women, and Dalit women, are enquired in the theglsn the theoretical
framework of the subaltern and cultural studiestobiographies of Omprakash
Valmiki, Langston Hughes, Bama and Maya Angeloutaken as a tool for
problematising and analysing voicelessness of tiventtodden communities in the
different socio-political, and cultural environmaegitindia and Americaloothanis
an autobiography written by Omprakash Valmiki, ditDaan from the socio-
political context of the Indian caste systerhe Big Se#s written by Langston
Hughes, a Black man in the background of raciardignation in America.
Karukkuis an autobiography from Bama, a Dalit woman wiestto contextualise
socio-political and gender hegemony within the fearark of the Indian caste

system.The Heart of a Womaloy Maya Angelou is a representational
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autobiography from a Black woman who establishesvoenanhood and Black

identity in the racial context of the United States

The thesis attempts to enquire the reasons fordivelessness of Black and
Dalit communities. The caste and race systemsdialand America make the
subaltern communities voiceless. Therefore, vogsgless is related to the resources
that determine and maintain the social status ehdividual in terms of capital,
resources, power, and so on. Hence, voicelessnessdlleled with the absence of
food, lack of justice, and lack of equal opportigst It is social discrimination, too.
This chapter attempts to sum up the argument sdigaoursed through the previous

chapters and an effort is made here to delibengténdings and conclusions.

There are many similarities in the historical @xts$ in the formation of
autobiographies within Black community in the Uditstates and Dalit community
in India. As both the communities are socially aotlitically distinct, their life
experiences are subjected to comparisons on maealg leonsidering the political
and social nature of the exclusionDalits and African Americans: A Study in

ComparisonS.D Kapoor states:

Comparisons between oppressed groups are not atlyahbut also
sometimes necessary; natural because their strt@géelaim the human
space denied them for centuries is almost simikacgssary because the
group that has taken a lead in reclaiming thatepa#tuences the other
group in devising their strategies, far removedfithe area of their

operation. (13)
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Kapoor, here, tries to highlight the necessityahparison between Black

and Dalit social conditions to ignite the society.

The thesis puts forward many similarities in tieel of exploitation and
exclusion of Black men, Dalit men, Black women, &alit women in their
distinctive communities. Caste is an ideologictd@t and an intricate spectrum of
issues. Race and caste show similarities in classomousness. There are
differences in the level of identity representatzn discrimination. It also suggests
that the experiences of these two social classgsrggarding the gender.The
discrimination based on gender is unequivocal éncidise of Dalit women and Black
women. The layers of exclusion are thus complexaaadntricately signified in

each region, identity exchanges, and values.

Although Omprakash Valmiki’'3oothan TheBig Seaof Langston Hughes,
Karukkuof Bama and’he Heart of a Womalny Maya Angelou share similarities at
the level of class consciousness, it is not ofessible to relate the hierachisation of
Dalits with the visibility experiences of Blacks.dwover, stratifications among
Blacks do not exist as extensively and structurafiyamong Dalits in India.There
are many differences between Black and Dalit idiexstin the social structure and
ideologies. Arjun Dangle in theoisoned Breadompares Black and Dalit social

conditions as:

Both have been victims of a peculiar class stragcttire Black of a racial
type and the Dalit, of Untouchability. Race is matmade while caste is
man-made.... Man alone is responsible for this unddinction based on

colour and caste.... There is no difference whatsoes®veen the position
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of the Blacks in America and that of the untouckabh India.... Both were
kept behind the bars of fatalism. In order to para this imprisonment the
Whites resorted to some myths and symbols fronBthke, and the high

class Hindus, to the Vedas and the Manusmriti. (DmB14)

Factors such as education, power over resourgésgpn, labour, body,
space, and so on largely exclude Blacks and they@ag lives of Dalits. From the
analysis of Black and Dalit exclusion in the ligtithe selected autobiographies, the
thesis resolves that theories and concepts thdeedrto a more critical paradigm
are required to identify their voicelessness.Th@oseconomic capitals and cultural
resources are to be decentralised and envisioneddrtheoretical perspective to
understand a society historically. The existingaapts and methodologies are
insufficient to critically weigh the social natuoé discrimination based on colour,
caste, class, and gender. The social nature afigrd in each society has a
different content. Hence, layers in the marginéiligaprocess could be understood
by formulating new methodologies concerning sociktyndia, the streams of Dalit
and subaltern studies give special attention t@agproaches of marginalisation

process.

The second chapter, titled “The Context and Carstin of the Voiceless”
explored the theoretical ideologies about the Im@iad African-American cultural
contexts, where Dalit, Black and Dalit/Black gendebjectivity is formed. This
chapter dealt with the theoretical concepts ofezasilour,and gender
marginalisations in relation to labour, social iegses, spaces and cultural

hierarchies.The chapter focused on how Dalit mexiit women, Black men and
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Black women are historically signified in narratvée autobiographies in different
contexts in India and America. The content of alh@epts related to religion, social
science, art and literature lay a strong streaant@ifDalit, anti-Black and anti-
women ideologies.This chapter embraced an engoirgnbre dynamic concepts

that disintegrate the existing parameters and tiakdsabout marginalisation.

Researchers do not find autobiographies confioethy specific discipline
in literary and social studies.Autobiographies #yanter-textual relations with
many disciplines. So, it is possible to analysgesilvity formation, regions, and
hierarchies of social groups through autobiogragphitence, in this thesis,
autobiographies are considered as tools to unaerstad explain the discourses of
the marginalised society. This thesis brings ftifthexperiences of the marginalised
communities that have been excluded from the imadit mainstream historical
epistemological discourses and positions themeatémtre.Consequently, the thesis
posits a more decentralised epistemological enmient that challenges the

mainstream discourses.

Social vigilance behind the attempt to find pohticlues of marginalisation
from the everyday life of the Black and Dalit commties is crucial. It is the
concern for others that leads the autobiograplsighject into writing an
autobiographical narrative. Subaltern autobiogrepfiocus on the subject’s social
awareness, interests, and priorities in specifiesgs. That is the politics of social
vigilance. The difference in the thematic emphasis the autobiographies of
Black/Dalit men and Black/Dalit women apart fronm@t conventional

autobiographies.Therefore, traditional parametedstheories are insufficient to
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define each specific community. That is the releeaof studies upon Black and
Dalit autobiographies.Black, Dalit and gender repreation in discourse spheres
often point towards extra responsibility and sovigllance the marginalised had to
undertake in the everyday social activities. Exégponsibility refers to the mental,
emotional, and physical exertions contemplateshdspensable to sustain a society.
Blacks and Dalits work harder than other commusitig making other

communities parasite on them. In essence, BlaatPalits are the ones who go

through pains of extra labour, and physical andtalexetbacks throughout their life.

To recognise how Black and Dalit identity formatioecomes the
manifestation of thether, one should closely follow subtle forms of ideatsyand
hegemony. The third chapter titled “The OtheredlSdLangston Hughes and Om
Prakash Valmiki; mainly focused on the social forces that margiealmrticular
community, especially, with social power based oloar, caste,and gender
characteristics.It does not mean that the chaftiemats to analyse all factors and
indications leading towards the marginalisationcess.The study on the selected
autobiographies of Omprakash Valmiki and Langstoghés is an attempt to bring
them to special consideration.Through their autpt@iphies.angston Hughes and
Omprakash Valmiki historicised the existing powteustures of the mainstream
ideologies and its practices that refuse to repardan beings within the race and

caste as social creatures or fellow beings.

Humans who have not yet become individuals angestgoare historically
exposing desires, aptitudes, and experiences aian through their

autobiographies.The autobiographies taken for amaily the third chapter of the
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thesis provide enough evidence to problematisentfa@festation of the modern
man.These autobiographies are the testimonieshofndanising experiences of
American Blacks and Indian Dalits in their everydiags. In society, hierarchies are
formed by excluding a social being from the normg mleologies that transform
him/her into a social individual.The process ofiDaéhumanisation is deep-rooted
over and above thousands of years in India. BaetAfflnican-American stratification
historically seems not to be farther than 600 yeRase formation in America
happened at the historical juncture of colonisaéind migration. In this sense, the
history of racial hierarchisation in America ane thstory of caste hierachisation in
India erupt from a different social context.Congaly, the thesis observes that the
complexity of casteism is profound than raciatdmination in the United States,
considering the complexities arise out of cas¢éednchisations within the lowest
caste and the practices of exclusion within it. @akpsh Valmiki'sJoothanrefers

to the history of how these differences have takenin other discourses, too, in

the context of the autobiographical ideologies.

Black and Dalit autobiographies highlight the ceciion between social
exclusion and natural resources. It is a politegal crucial act as far as the everyday
lives of Blacks and Dalits are concerned. Outwaridlsnay not be possible to
explain the relationship between proximities argtatices with the resources. As
said earlier in this thesis, Black and Dalit comities shape the social and natural
resources into a commercial good with transactalnas. Yet, the transaction
agency falls upon mainstream society.The powerésssaver resources and
disconnection from the transactions of these ressuare homogenous social

experiences in Black and Dalit social conditions.
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While examining the social reflections of exclusithe relationship between
spaces and identity is also made clear.Dalitsdimaland Blacks in America spent
most of their daily lives interacting with animals part of their labour. The image
of their habitat described in the autobiographles provides a background for
labelling Dalit and Black souls as théherlt is an indication that identity is
expanding into more complex dimensions.Dalit soexaeriences voiced through
the autobiographies of Omprakash Valmiki and Barialbé how space and
cultural capital lead to marginalisation.SimilarBlack lives represented through
the autobiographies of Langston Hughes and Maygek also receive similar
identification based on the spaces they share. Medndoothanand Bama’s
Karukkubegin with a narration on the physical delineatbthe living spaces of
the villagers, which were drawn based on the c&stma describes, “Just at the
entrance to the village there is a small bus stéhi is the terminus. The bus will
take you no further. It is as if our entire worlided there” (6). The caste-based
exclusion of spaces is a real and tangible expegiéor Dalits that would get
embedded in their psyche to condition their setzpption. By revealing the
ghettoised habitat of Blacks and Dalits in the bigtgraphical narratives, the
autobiographers stress how social living for thexa been a perpetual experience of
segregation. Since the autobiographies that shaliedXperiences within Indian
caste system and Black experiences living undet&\thipremacy in America
happen in different spaces, they remain distioct, One of the important
conclusions the thesis puts forward is that thati@hship between social space and
identity determine the social status of Blacks Batits. The critical aspect is that

social space works in the formation of identity atehtity works in the formations
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of social space mutually. It can mean that theadist from the centre to the margin
depends on social space.lt is not the psycholodistdnce within the caste system
that exists between Blacks and Whites. Even thdultis and Blacks are
marginalised, it is the social space in India amdefica that determines an
individual's social status in particular historic@ntext. The educational
institutions, church, post office, Panchayat boantitk depots, big shops, Church,
and all other social institutions were set up anlthe settlements of the upper-caste
people.Dalits are allowed to draw water from a ssigavell and even the space for
cremation is also separately set for them. Deriaboamon space and physical
segregation of Dalits from the upper-caste habgatgest the making of tlagher.
The autobiographies of Black women and Dalit wonmelicate that the distance
from the centre to the margins extends furtheh@irtcase and distinct

stratifications are formed within the existing fations.

Dalit liberation movements are considered as gtesywith ideologies and
practices that are only possible in the defencenagthe upper caste-centric system.
Similarly, Black liberation movement is also confdated as protest against the
religious and Governmental exercise that has pl&¢eites over Blacks. In the
Indian and African-American contexts, the struggfi¢he downtrodden
communities for equality and liberation has shar@des.The roots of caste
supremacy are historically the oldest and more ¢exnpnes. But White supremacy
over Blacks initiated through colonialism has wauride visibility and massiveness
compared to the Dalit social conditions in Indiaefefore, it persuades a more

defensive preparation in the struggle for libemativan the one needed to defend
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casteism in India.The analysis reveals that thergdf racism is wider than that of
casteism in India. It happens, because the histiottye African-American racist
ideology and practices is not limited to the digses confined to the United States
only. The atmosphere of colonialism took on new®iand evolution in colonial
counties. The writers like Langston Hughes, Maygéau, Toni Morrison and all
other African-American writers had to confront Wh#upremacy, which has
historically been a unique exercise of hegemong\ar Europe. It has different
content from the pre-colonial cultural atmosphétere, in this thesis,
autobiographies are taken as a tool to study tbilsexclusion of Blacks and
Dalits.The historical reason for the selection aibhiography as a field of study is
colonialism itself. With the advent of colonial ecaste, and gender have changed
drastically on many levels in India, too. Proserhture, literacy, printing and books
spread in India in the colonial cultural atmosphénatobiographies become more
pervasive as a literary genre in the wake of callocultural domination. Moreover,
a comparison of race and caste as two distinai@lltategories is made possible in
continuation to the postcolonial political expegen. In that sense, in its contents,
this thesis discusses the postcolonial subjecsabgbctivity. In the thesis, this idea

is only partially touched upon.

The fourth chapter of the thesis, titled “The Gemedl Others: Maya Angelou
and Bama;'formulated an analysis of the hierarchical andigathal nature of
gender within the race system in America and tieeanchical and patriarchal
structure of gender within the caste system imalnthis chapter analyses how

gender has discoursed within different social castdn India, gender does not
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operate in linear fashion. Factors like castesarnmcaste categorisation within the
caste system, occupation of women, household lalounal husbandry, rearing
the old and children, education, sexuality, extreden of labour to share the public
space, the hindrances due to patriarchy, religrmrality, and many such internal
and external forces manifest the complex subjagtofi Dalit woman. Bama’s
Karukkuposits its politics into these unjust social pices and exclusions. This
autobiography reveals the inferior position of Dalomen in the Indian caste
system. InJoothan Valmiki refers to his girlfriend, who tries torfa a friendship
with him by misunderstanding him for an upper-ca&étedu. There are at least
chances of being mistaken as an upper-caste Hordddlit men in the spaces
where they study or work. It suggests that modpatas expand for men only. Even
if a Dalit woman can sometimes transform into theia status of an upper-caste
woman, she cannot transform her identity into thead status of a Dalit man or an
upper-caste man. This happens because women atedigmated victims of
patriarchal discourses that undermine moralityppeation, extra labour, and so on.
Institutions like religion, family, education, Ir&ture, and so on, which hinder
women’s access to the public sphere are ident#fsedomogenous elements in Dalit
and Black women’s world experiences. Such worldiyeziences are embodied in
the conception of identity in the autobiographieBama and Maya Angelou.
Despite this, there are many social experiencémdiwe to both Black and Dalit

women.

In India, a handful of modern spaces open for i Baman to transform or

disguise as an upper-class woman or a Dalit mam apper-class man, even if it



180

happens accidentally. It is something related éovikibility of identity. It opens up
for further studies on the relationship betweensidgl dimensions of the body,
especially the visual dimensions, genetic dimerssaord social positions of Black
and Dalit male and female bodies with identity.edftthe complexity and
hierarchical relationship of the caste system seebe variant and volatile in the
race-based system. As the caste bears more hiearafiiliation and internal
imprints, it is easy to unravel the visibility amdensity of race in many realms.
Though caste is innately determined, it is a cutiuddorm of ideologies and
practices inherent in the body. The way caste igemrwithin the human body is
different from the physical markings of race. Thisra notable context in Valmiki's
autobiography, where his girl-friend and family toisk him for a Brahmin when

she takes him to her home. He narrates:

‘Yes, the SCs and the Muslims who come to our howsekeep their dishes
separate,” Savita replied evenly...

| pushed her away and asked, ‘OK... would you likeewen if | were an
SC?’

‘How can you be an SC?’ she laughed.

‘Why not, what if | am?’ | had insisted.

‘You are a Brahmin,” she said with conviction.

‘Who told you that?’

‘Baba’

‘He is wrong. | am an SC.’ | pull all my energyarthose words. | felt that a

fire had lit inside me. (Valmik97-98)
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This context reveals the visibility of caste. @astsomething that is
assimilated by the internal systems. According &nvki, the internal system is the
failure of his girlfriend and her family to distingh Valmiki's caste from the social
atmosphere. It suggests that the caste of Valnals mot something exposed
through his appearance. But race, in essencenergéy different. The race has a
concrete system and signs which are revealed thrawgingle glance. Hence, in the
visual dimension of discrimination, race has maotensity in comparison to caste. It
points out that race and caste can only be disdusglk many other social factors. It
designates that a few more explanations are soregtil@sired in special
circumstances to reveal the caste.When Valmiki maoenother place, he is freed
from the everyday relationship where he was bothtanught up and is elevated to
a newer social status.His caste identity is caedetl the wake of migration from
Uttar Pradesh to Maharashtra. Similarly, as Bamaeudo convent life, she, too,
was being mistaken for a non-Dalit. These incidémts Dalit lives have to be read
in conjunction with many other factors such as petion, education, and so on. As
location changes, caste is likely to be obliterateanother discourse order.
However, the visibility of race is being espousedaaother level. Although there
are physically distinct cultural identities, distiive costumes, language, and similar
factors between people of India, there are otheeds that nullify the cultural caste
forces between Uttar Pradesh and Maharashtra.Beerate possibility of such
cancellation is less likely to occur at the racelelt means that there are at least
several geographical areas in which race can lkigudentified. The levels of
caste and race can only be defined by consideemglevels of identity formation.

Concepts about the essence of race can only bedbynunderstanding how the



182

formation and exchange of race are conceived otiety. The race is determined,
exchanged and transformed in a socio-cultural comli&erent from the Indian
context in which caste operates. From the abovetiored personal anecdote,
Valmiki explains that caste is an identity thateae& be articulated. Race, on the
other hand, is neither envisioned nor exchangedsociety in this manner. Race is
as tangible as the dimensions of visibility deterenit. Therefore it could be
concluded that the complexities that arise ouhefisibility aspect are more

expansive and extensive in the case of Blacks ieaa.

The social mobility of the Dalit female body iretindian caste society is not
available for women of African descent in Ameribit just the African-American
women, but the African-American men also do notehtine social mobility of Dalit
men in India. Social mobility here means all softthndependent undertaking,
physical movements, choices, and selection. Inhelitgust like Omprakash
Valmiki's experiences when he was mistaken for ahrin by his female friend
and her family members, social environments to [&aken as White are rare for
Black men and women. It is related to Black andtDabbility and spheres of
physical representation. Langston Hughes recallastance when he was sitting in
a restaurant, “A white man came in and took thé jesaacross the table from mine.
Shortly, | noticed him staring at me intently asrying to puzzle out something. He
stared at me a long time. Then, suddenly, withud lory, the white man jumped up
and shouted: You're a nigger, ain’t you?” (BS 30}s perceived that Whites show
a weird sense of recognising Black, even thouglelBleas slightly different

physical features and moves from one locationéacther. In the chapter titled
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“Negro” he shares another experience with an Afriedio “Looked at me and
would not believe | was a Negro. You see, unforteliyal am not black” (BS 37),
due to the copper brown of his skin and straigatkhair. It is the ‘physical
imprint’ of body and identity formation the thesias put forward as an initial

argument.

The social mobility experienced by Dalit womerthe Indian social
condition is greater than that of upper-caste warttdras been seen that Dalit
women move liberally, take part in outdoor actastand engage with physical and
manual labour rather than upper-caste women.Thbigghrchical, such social
enforcement liberates Dalit women and makes thdivedy engage with social
spaces provided to them. These conditions, in g sgyply extra mobility and self-

reflectivity to women of the lowest castes.

One of the most important experiences Maya Angedourred in her
autobiography was about the social vigilance Blaa& to take against the intrusions
of the traditional thinkers in her status as a doadden in a White world and Black
patriarchal society. From many episodes in Blacknao’s life, it can be seen that
there is repeated exercise of ‘freedom’ in the neamn infiltration irrespective of
time and nature. These are forces that occur iexising society, especially, in a
society where Blacks and Whites are hierarchicas€hare indications that draw
attention to the moral dimensions of interpersoakdtionships, freedom, privacy,
and pride. Similarly, the social position of Dalibmen also gets degraded in the

caste system. The patriarchal structure widely &atwithin the African-American
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racial society, and caste-based Indian societiss@oblematised. Behind the
divisions of the spaces of Black women, the dimamsiof Black male identity
discourse,too, are working. It suggests that Wihiteple and Black men also play a
major role in ensuring the othering of the pubpaces of Black women. Just as
Black women'’s literature in African-America counthle cultural and social
domination of Whites and Black men, so do the Datimen’s literature in India
protests against the proponents of the caste syamternits socio-cultural dominion
and gender discriminations. It is the reason fergbtential similarities between
Black and Dalit women subjects. At a micro leveg toncepts of Black and Dalit

are different.

Sexuality is a significant factor in the narratiabout caste and race. The
caste/Dalit hierarchy in India and the race/Blagkdrchy in America exist on
sexuality, too.The sexual choice is important foiradividual. Sexuality is the
fundamental factor that directly and indirectlyetetines caste and race
ideologically and practically. But the narrativédseeents and description of
sexuality lack in the autobiographies of Bama angp@kash Valmiki. It can be
taken as an indication of man-woman relations &ecctosed social structure of
sexuality in India. In the autobiographies of LamgsHughes and Maya Angelou,
the sexual choice is exposed as important evdntsfers to the systematic nature of
moral concepts in the man-woman relationship intDigés. It also concludes that
the African-American social structure is more op@gexual choice than Indian

caste system.
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The third chapter generally focused on distinionthe social position of
Black and Dalit women subjectivity. Here the thekiges not argue that the
liberation of Dalit women can be achieved by cormmathe social position of Dalit
women to that of upper-class men and uplifting thetm that status. Moreover, it
does not share the idea that becoming White miéreiway to the liberation of
Black women.The thesis tries to explain the compksof the system regarding

the traditional transformation of Black and Dabtgl position.

The fifth chapter, titled “Voicelessness in thecigblmagination: Issues of
Caste and Race”, envisions a general comparisBalifand Black concepts
detailed in the first chapter of the thesis. Thdidn caste system is compared with
racial issues of America along with specific issakgender hierarchy. Caste itself
is assimilated and reflected differently in thedbcommunities of India. It has
regional variations and impacts. Therefore, nolsingethodology and criteria can
be adopted to understand and explain caste.The lei@sarchy inJoothanand the
status of Dalit-Christian-woman detailed in Bami&&ukkuare principally
different. These variations cannot be found so deepMaya Angelou and Langston
Hughes. It implies that the complexities and dipareies within the Indian caste
system are not reflected as such in the African-Agaa race system .Through the
autobiographies of marginalised Blacks and Dalits, learned that the social
dimension and depth of exclusion cannot be compasddngible practice

considering the experiential level.
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In India, the caste and sub-caste stratificatposide Dalit men and women
with more complex hierarchical social experien¢estBlack men and women in
America. Dalit colonies are catogorised based eir ttaste and sub-castes, such as
Nadars, Koravars, Chakkiliyar, Kusavar, PabadParaya(7). Bama pronounces
the sub-caste divisions within the caste systemedadabrates on the segregated

spaces of the caste settlements:

Beyond that, there is a stream. If it rains, its@wll of water. If not, it is
nothing but a stinking shit field. To the left tbas a small settlement of ten
to twenty houses, known as Odapatti. It is fulNafdars who climb palmyra
palms for a living. To the right there are the K@mawho sweep streets, and
then the leather-working Chakkiliyar. Some distaasgy there are the
Kusavar who make earthenware pots. Next to thakesahe Palla
settlement. Then immediately adjacent to that isr@hwe live, the Paraya

settlement. (7)

The complexities of sub-caste division in the &mdcaste system do not
allow one sub-caste to mingle with the other. Theeas a quoted incident in
Karukku,where Bama describes the fight between the Paista and the
Chaaliyar community. The dispute started over thespssion of the cemetery and
ended up killing one Paraya man. Bama describesmdtdent, “Maama Paralokam
spoke up with frenzied show of heroics, ‘What sftiow-down louts these are! It's
shameful that men of their sort should come arilesttown our fellows. Chi, it's a

disgrace, it strikes. Never in history has it beeawn for a Paraya to die at the
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hands of a Chaliyar”(31). Thus, it could be comtdd that Dalit social condition in
India is intense than racial intricacies amongAh&an-Americans.The patterns of
social experiences of Black women cannot be condparéhe Dalit caste and sub-
caste hierarchy in India. It should be taken aeertinear, less complex social

process.

The emphasis and content of Black and Dalit aograiphies differ from
other literary genres. Deeper narrations aboutipllysxertions, special relations
with natural resources, cohabitation with animaig] other organisms and such
content of the downtrodden lives are the basistfese distinctions. The
downtrodden are marginalised or excluded from n@hgr spheres due to the
burden of extra labour forced upon them. Such dissprevented the entry of the
downtrodden into the public spaces rather made theisible. The autobiographies
of the downtrodden provide the marginalised subjaad subjectivities more public
visibility through self-expression.The visibilityf 8lack and Dalits through
autobiographies, irrespective of their being bigmall, try to signify newer society

through different world experiences.

The identity of Black men, Dalit men, Black womengd Dalit women are
fundamentally tangled to labour. Labour has digectinnected to their body also.
So an inordinate amount of labour leads to voisgless and marginalisation.
Compared to the exertion experiences in the sbf@adf Omprakash Valmiki and
Langston Hughes, the testimonies of Maya AngelauBeama bring out that the

exertion experience of the subaltern women is highd discrimination is more.
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She states, “Even if they did the same work, megaived one wage, women

another. They always paid men more. | could neweetstand why” (55).

Dalits and Blacks spent most of their daily liveteracting with animals as
part of their labour. Therefore, identificationBiacks and Dalits with animals
happens .The human bodies were not regarded asdunalis. Identification of Dalit
bodies with animals happens in relation to the spat interaction. Social space
determines the identity of Dalits and Blackenial of common space and physical

segregation of Dalits from the upper-caste habgatgest the making of tlo¢her.

This thesis considers Black and Dalit autobiograplais paradigms to
initiate the subaltern autobiographies into maewstn discourse centres in India and
America. Another important argument the thesis putward is that it decentralises
the existing centres of power at various levelsamfial experiences. Subaltern
autobiographies and studies based on it largely toedlleviate the absence of the
downtrodden in the traditional conceptual epistergpland disciplines.
Subsequently, autobiographies from the marginalkigedps and studies based on it
underline the micro-politics brought out by the giaalised communities like
Blacks, Dalits and Black/Dalit women. It highlightee core ethics of the arguments

and approaches that the thesis generally raises.

Autobiographical reflections on exclusion, disanation, and hierarchies
within the specific subaltern communities are nisible in social science studies.
Therefore, it is hoped that this study on Black Bxadit autobiographies will make a

significant contribution to the study of socialesote and exclusion studies within
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the field of literary studies. Moreover, this resgawork on Black and Dalit
autobiographies will help the researchers who naa&emparative study on Blacks
and Dalits in America and India. It will help thesearchers understand and explain
Black and gender discourses in America and cast@ander hierarchisation in
India. The general observations in this thesis malp defend the anti-Dalit/anti-
Black world consciousness and studies in the pliagditerary,cultural and social
spheres. The thesis is further highlighted by ik&ohcal relevance of its quest for
more democratic approaches against the exclusidianarchisations of social

diversity.
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